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PREFACE 


Hans-Georg  Link 


The  material  in  this  third  volume  in  the  series  Con- 
fessing our  Faith  Around  the  World  has  been  drawn  ex- 
clusively from  Latin  America.  While  the  first  two 
volumes  were  collections  of  confessions  of  faith 
from  various  continents,  subsequent  volumes  in  the 
series  are  being  devoted  to  particular  regions. 

Three  distinctive  features  of  the  situation  in  Latin 
America  do,  I feel,  need  to  be  borne  in  mind  if  rea- 
ders are  to  have  a proper  appreciation  of  this  collec- 
tion. First,  85%  - 90%  of  the  population  in  Latin 
America  belong  officially  to  the  Roman  Catholic  Church, 
while  members  of  the  Protestant  and  Orthodox  churches 
form  only  5%  - 10%.  That  accounts  for  the  relative- 
ly large  number  of  Roman  Catholic  contributions . 
Secondly,  since  the  1960s  basic  ecclesial  communities 
have  come  into  being  across  confessional  boundaries 
in  many  Latin  American  countries,  and  have  become 
centres  of  renewal  for  Christians  and  churches  in  a 
multitude  of  ways . We  have  thus  included  various 
testimonies  from  this  young  renewal  movement.  Third- 
ly, during  the  years  1977  - 1982  the  Protestant  churches 
in  an  impressive  effort  to  achieve  closer  fellowship 
have  come  together  in  the  Latin  American  Council  of 
Churches  (CLAI) . This  process,  of  significance  for 
the  whole  continent,  is  represented  in  this  volume 
by  statements  produced  by  the  most  important  ecumenical 
gatherings . 

The  bibliography  in  the  appendix  gives  a small  glimpse 
into  the  literally  incalculable  quantity  of  confessional 
texts  which  have  been  produced  in  Latin  America  in  the 
last  decade.  They  bear  eloquent  witness  to  the  suffer- 
ing of  Latin  America  and  to  the  commitment  of  many 
Christians  there.  For  reasons  of  space,  apart  from 
texts  relating  to  the  whole  of  Latin  America,  we  have 
limited  this  volume  to  contributions  from  the  Caribbean 
and  Central  America.  In  a few  months'  time  a further 
collection  will  be  published,  containing  confessions  of 
faith  from  South  America. 
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Various  criteria  have  been  applied  in  selecting  texts 
for  inclusion  : 

1.  Preference  has  been  given  to  texts  whose  contents 
are  an  expression  of  the  essentials  of  the 
Christian  faith  in  connection  with  the  present 
situation  in  Latin  America. 

2.  Documents  which  had  already  received  official 
recognition  by  bishops'  conferences  or  synods 
or  had  a practical,  e.g.,  liturgical  use  have 
mostly  been  included. 

3.  As  regards  geographical  representation,  the  aim 
was  to  include  at  least  one  contribution  from 
each  country.  This  aim  has  not  been  entirely 
achieved,  and  instead,  El  Salvador  and  Nicaragua 
are  represented  by  an  exceptionally  large  number 
of  contributions. 

4.  The  amazing  variety  of  confessions  of  faith  in 
Latin  America  is  reflected  in  the  different 
types  of  text:  liturgical,  mostly  trinitarian, 
creeds;  official  statements  of  belief  by 
churches;  other  statements  of  belief;  theo- 
logical declarations;  public  statements;  pas- 
toral letters;  congregational  letters;  personal 
confessions  of  faith;  songs  confessing  the  faith; 
testimonies;  poems. 

If  we  had  limited  ourselves  to  creeds  in  the  classic 
sense,  we  would  have  entirely  failed  to  do  justice  to 
the  rich  variety  of  forms  in  which  Latin  Americans  are 
confessing  their  faith  today. 

Quite  apart  from  the  sheer  abundance  of  confessions  of 
faith  in  Latin  America  and  the  variety  of  forms  in 
which  they  are  expressed,  what  is  also  striking  is  their 
concrete  language,  which  is  at  once  biblical  and  secular. 
Most  of  them  show  clear  signs  of  being  produced  not  in 
an  academic  environment  but  in  congregations  and  out  of 
the  suffering  of  Latin  America.  They  take  up  biblical 
themes  with  an  impressive  directness  and  link  them  with 
everyday  experiences  of  suffering  in  an  amazingly  un- 
forced way.  In  them  a degree  of  non-religious,  i.e. 
secular,  interpretation  of  the  Christian  faith,  such  as 
Dietrich  Bonhoeffer  envisaged,  has  been  achieved.  The 
reader  of  these  testimonies  of  faith  will  experience 
something  of  the  'dangerous  remembering',  the  courag- 
eous commitment  and  the  undying  hope  of  Latin  American 
Christianity. 
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INTRODUCTION 


Elsa  Tamez 


In  LATIN  America  TODAY  we  are  experiencing  a time  of  blessing. 
That  will  appear  a ridiculous  remark  to  some  in  the  light  of 
the  sufferings  of  the  people  caused  by  hunger  and  repression, 
the  genocide  of  native  peoples  and  the  oppression  which  many 
are  experiencing.  But,  despite  all  those  things,  we  per- 
sist in  affirming  that  we  are  living  in  the  hour  of  God's 
favour,  the  day  of  salvation  (II  Cor.  6:2).  We  do  so  for 
four  reasons .... 


First,  the  Lord  has  revealed  himself  among  us.  We  are  re- 
discovering him  in  a completely  new  way,  a very  concrete 
way.  We  are  seeing  him  in  the  world  of  the  poor  and  per- 
secuted, of  native  peoples,  blacks  and  oppressed  women. 

We  are  seeing  him  in  the  way  in  which  people  in  Christian 
communities  are  celebrating  their  faith.  We  are  witnes- 
sing an  openness  to  the  Gospel  on  the  part  of  Christians, 
and  even  the  Church  itself,  as  we  see  the  face  of  Christ 
here  and  now  in  the  oppressed  and  marginalized.  It  has 
pleased  the  Lord  to  choose  them  as  the  place  where  he  mani- 
fests himself. 

And  then,  secondly,  the  Bible,  the  Word  of  God,  has  sudden- 
ly become  a new  book,  which  we  have  to  read  afresh  from  the 
beginning  from  the  viewpoint  of  the  poor,  the  place  where 
we  meet  the  Lord.  The  Bible  is  being  read  individually 
and  communally  with  intense  interest  and  a sense  of  urgen- 
cy. We  feel  the  urgent  need  to  know  more  of  this  God 
who  has  revealed  himself  to  us  today,  more  of  how  he  has 
acted  in  the  course  of  history  and  how  he  is  still  active 
among  us.  Our  reading  of  the  Scriptures  is  exciting  and 
challenging. 

Thirdly,  this  experience  of  God  has  occurred  in  various 
Protestant  denominations  and  Catholic  communities  and 
has  strengthened  unity  between  the  churches,  particularly 
at  the  base.  This  book,  it  will  be  noted,  contains  ex- 
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pressions  of  faith  from  both  Catholic  and  Protestant 
sources . 

And,  finally,  as  we  go  out  to  meet  the  Lord  in  our  neigh- 
bours, we  are  experiencing  a solidarity  such  as  we  have 
never  known  before.  People  feel  in  themselves  the  suffer- 
ing of  others;  unemployment  is  an  invitation  to  share  the 
little  we  have;  when  a son  or  daughter  disappears  or  is 
tortured,  people  are  moved  to  console  the  parents  and  to 
commit  themselves.  We  are  experiencing  solidarity  be- 
cause we  know  Jesus  as  the  Son  of  God  incarnate  in  soli- 
darity with  the  oppressed. 

This  is  a time  of  blessing  because  the  people  have  decided 
to  struggle  for  life  out  of  conviction  and  faith,  because 
they  believe  in  a God  who  liberates  and  saves.  In  Latin 
America  today  we  are  living  on  the  frontier,  the  frontier 
between  life  and  death,  hunger  and  joy,  repression  and 
hope.  And  in  this  frontier  situation,  people  are  desper- 
ately seeking  bread  and  freedom,  i.e.  the  basic  necessities 
of  life.  But,  with  equal  intensity,  they  are  also  seeking 
God,  the  bread  of  life,  who  is  the  hope  of  the  poor,  encour 
aging  and  stimulating  them  to  bear  the  harsh  realities  of 
the  present  and  enabling  them  to  glimpse  the  promised  king- 
dom of  God.  Just  as  people  hunger  for  food  and  thirst  for 

water,  so  the  poor  of  Latin  America  are  hungry  and  thirsty 
for  God. 

The  means  of  satisfying  this  hunger  and  thirst  in  this 
situation  of  evangelism  is  discipleship.  But  disciple- 
ship  means  following  Jesus,  who  was  himself  poor  and 
challenged  his  hearers  in  the  synagogue  at  Nazareth  by 
announcing  good  news  for  the  poor,  release  for  captives 
and  healing  for  the  brokenhearted  (Luke  4:18)  - Jesus, 
who  gives  his  life  so  that  others  may  live,  and  who  rises 
again  thus  confirming  the  promise  of  abundant  life  for 
the  hungry.  Committed,  aware  Christians  follow  the  path 
of  discipleship  of  Jesus  as  their  personal  calling  and  re- 
ceive the  gift  of  God's  Spirit  to  strengthen  them  in  their 
struggle  for  justice. 


The  way  of  discipleship  is  hard  and  arduous,  and  those  who 
follow  it  meet  opposition  and  persecution  from  both  within 
and  without  the  Church,  as  in  the  days  of  Jesus  himself. 
However,  Christians  are  joining  in  God's  plan  for  the  world 
sometimes  sowing  their  lives  like  grains  of  wheat,  which, 
if  they  die,  bear  much  fruit  (John  12:24).  Not  a few 
martyrs,  particularly  in  Central  America,  have  given  their 
lives  for  the  cause  of  the  kingdom,  in  the  sure  knowledge 
that  sorrow  will  be  turned  into  joy,  as  when  a woman  gives 
birth  to  a child  (John  16:21).  People  are  fully  living 
out  the  command  to  love  God  and  to  love  their  neighbours 
as  themselves. 
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This  way  of  discipleship  is  not  only  hard  and  arduous:  it  is 
also  an  uncertain  way.  People  are  thus  urgently  seeking 
the  Holy  Spirit  to  light  up  the  way  for  them  and  to  help 
them  discern  God's  will  in  this  situation  of  conflict  and 
understand  this  way  which  Jesus  pointed  out  as  leading  to 
the  Father. 

This  experience  of  God  is  renewing  the  whole  life  of  in- 
dividual Christians  and  Christian  communities:  their  con- 
fessions of  faith,  their  worship,  their  songs  and  their 
theology.  Sin,  salvation,  conversion,  the  kingdom  of 
God  and  the  eucharist  are  taking  on  a new  meaning.  An 
authentic,  more  human  spirituality  is  coming  to  birth 
and  creating  solidarity  with  and  among  the  least  of  the 
Lord's  brothers  and  sisters,  to  whom  he  gives  preference 
(Matt.  25:31-46) . 

Worship  is  where  we  celebrate  in  fellowship  our  faith  in 
the  Lord  of  history.  In  it  we  share  bread  and  wine  as 
a pattern  of  society  where  people  .live  as  brothers  and 
sisters;  we  recognize  the  Lord  in  the  breaking  and  the 
sharing  of  the  bread, just  as  the  disciples  on  the  road 
to  Emmaus  did,  and  that  gives  rise  to  great  joy  and  hap- 
piness in  these  hungry  lands.  In  worship,  we  praise  the 
God  of  Jesus  Christ  as  the  God  of  life  who  gives  us  life 
and  conquers  death.  In  the  reading  of  the  Word  we  re- 
member God's  mighty  deeds  in  favour  of  the  poor.  We 
share  with  our  brothers  and  sisters  our  joys  and  sorrows 
in  success  and  failure,  and  our  spirits  are  fed  as  we  are 
filled  with  hope  that  God  will  be  with  us  in  darkness  and 
in  death.  We  offer  fervent  prayer  asking  the  Lord  to  pro- 
tect and  illumine  us.  In  worship,  out  of  obedience  to  the 
Gospel  Christians  offer  the  Lord  their  bodies  and  strength 
for  the  cause  of  the  kingdom  of  God  and  his  justice.  In 
short,  these  Christian  communities,  where  the  Lord's  liber- 
ating and  renewing  Spirit  is  active,  know  God,  and  they  are 
sharing  and  living  out  their  faith  in  him. 

It  could  be  said  that  at  this  time  Jesus  is  standing  at 
the  door  of  the  churches  and  knocking.  Many  of  them  have 
opened  the  door  and  accepted  his  invitation  to  eat  with 
him  in  the  intimacy  of  home  (Rev.  3:20).  Those  sitting 
around  the  table  are  friends  and  talk  freely  with  one  an- 
other. They  are  committed  to  the  cause  of  peoples'  liber- 
ation, and  theirs  is  the  pleasant  conversation  of  those  who 
have  opted  to  struggle  against  the  forces  which  are  destroy- 
ing the  lives  of  men  and  women. 

Because  our  incarnate  and  risen  Lord  has  drawn  near  in 
solidarity  we  can  confidently  sing  of  him  in  this  intimate 
way  : 
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You  are  the  God  of  the  poor, 

the  simple,  human  God, 

the  God  out  in  the  street,  sweating, 

the  God  with  a weather-beaten  face. 


That's  why  I speak  with  you, 
in  the  same  way  as  my  people  speak, 
because  you  are  the  worker  God, 
the  labourer  Christ. 


In  this  book  the  reader  will  find  expressions  of  faith 
from  various  places  in  Latin  America  and  from  various 
churches . 

There  is  poetry,  song,  statements  and  creeds.  In  them 
politics  and  spirituality  go  together  and  are  inter- 
mingled. The  classic  spirit/matter  dualism  is  dis- 
appearing and  giving  way  to  a true  contrast  of  opposites: 
the  life  and  death  which  are  being  experienced  by  the 
countries  of  Latin  America.  Human  life  consists  of 
both  spirit  and  matter  (the  body) . What  threatens  it, 
death,  is  also  spiritual  and  material. 


In  the  contents  of  this  book,  which  is  truly  theology 
of  the  people,  readers  will  discover  for  themselves  this 
new  expression  of  faith  which  I have  described,  and  which, 
I believe,  is  part  of  this  time  of  blessing.* 


Translated  from  the  Spanish,  Language  Service,  World 
Council  of  Churches. 
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Thine  is  the  Kingdom,  the  Power  and  the  Glory 


Message  to  the  Churches  from  the  Third  General 
Assembly  of  the  Caribbean  Conference  of  Churches 


Three  hundred  participants  from  29  unit  terri- 
tories representing  approximately  five  million 
Caribbean  Christians  met  in  Curasao  from  19  to 
25  November  19813  to  attend  the  Third  General 
Assembly  of  the  Caribbean  Conference  of  Churches 
(CCC).  The  Caribbean  basin 3 although  united  in 
geography  and  history , is  divided  by  four  lang- 
uages : English 3 Spanish 3 Dutch  and  Papiamento . 


After  lively  discussion  on  political  violence  in 
the  Caribbean  and  Central  American  region 3 a man- 
date to  the  Caribbean  Church  was  approved  to  give 
"humanitarian  suppor  t"  to  mov  ements  inv  olved  in 
combating  political  violence  against  the  peoples 
of  this  region  struggling  for  justice  and  to  en- 
joy basic  human  rights. 

At  the  final  session  of  the  Assembly 3 a "Message" 
was  approved  appealing  for  closer  cooperation  and 
more  action  on  critical  issues.  Below  is  the 
full  text  of  the  statement. 


As  the  delegates  of  the  29  member  churches  of  the  Caribbean 
Conference  of  Churches  meet  in  General  Assembly  in  Curagao 
19  - 24  November  1981,  we  wish  to  send  greetings  and  share 
our  thoughts  and  concerns  with  the  Churches  which  we  repres- 
ent at  this  Assembly. 

All  of  us  are  accustomed  to  saying  the  Lord's  Prayer  during 
which  we  proclaim  'Thy  Kingdom  Come'.  While  imploring  the 
Lord  for  the  gift  of  the  establishment  of  His  Kingdom,  we 
realise  that  we  too  have  a role  to  play  in  paving  the  way 
and  nurturing  the  soil  for  the  establishment  of  this  Kingdom 
right  here  on  earth. 
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The  theme  of  our  Assembly,  Thine  is  the  Kingdom 3 the  Power  and 
and  the  Glory  expresses  that,  in  God's  plan  all  earthly  king- 
doms with  their  accompanying  power  and  glory,  are  totally  temp- 
orary and  limited.  Our  theme  expresses  that  God's  is  the  only 
lasting  and  supreme  kingdom  to  be  established  by  his  power, 
which  is  also  lasting  and  supreme.  Our  theme  expresses  that 
ultimately  all  kingdoms  and  power  must  be  subjected  to  him. 

But  in  God's  plan  for  the  establishment  of  his  kingdom,  he  has 
called  Christians  to  partake  in  his  power  and  to  be  his  human 
agents  in  preparing  for  the  gift  of  his  kingdom.  In  fact, 

God's  kingdom  has  already  been  planted  in  our  midst,  like  the 
seed  planted  in  the  earth.  Through  the  power  which  comes  to 
us  from  the  Holy  Spirit  we  are  to  witness  to  the  presence  of 
the  Kingdom,  we  are  to  work  for  the  strengthening  and  growth 
of  the  Kingdom,  which  is  one  of  truth,  goodness,  justice,  love 
and  peace . 

Just  as  it  is  God's  plan  that  persons  are  saved,  not  as  mere 
individuals,  but  as  members  of  a community,  so  too  it  is  his 
plan  that  Christians  bear  witness  to  the  presence  of  his  king- 
dom and  work  for  its  growth,  not  only  individually,  but 
communally. 

It  is  extremely  difficult  for  any  one  Christian  community  to 
effectively  work  for  truth,  freedom,  love  and  peace  among  our 
Caribbean  peoples.  There  is  a real  sense  of  urgency  that 
experiences,  traditions  and  resources  be  pooled  together  in 
fraternal  cooperation  to  achieve  these  goals.  This  has  been 
recognized  by  the  29  churches  which  now  comprise  the  Caribbean 
Conference  of  Churches . 

Our  Conference  of  Churches  is  eight  years  old  and  originated  in 
circumstances  which  were  somewhat  different  from  those  in  our 
present  times.  The  tasks  of  this  Assembly,  therefore,  were 
twofold.  First,  we  examined  critically  our  performance  over 
the  past  eight  years.  Second,  we  tried  to  understand  as  clear- 
ly as  possible  the  most  urgent  issues  of  the  80s,  determine  a 
joint  course  of  action  for  our  member  churches  to  meet  these 
issues  and  restructure  our  Conference  of  Churches,  so  that  it 
will  be  able  to  assist  more  efficiently  our  churches  to  meet 
these  issues. 
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UNDERSTANDING 


A clear  understanding  of  the  critical  issues  of  the  80s  and 
joint  action  to  meet  these  ecumenically  are  urgent  because  they 
directly  relate  to  action  on  behalf  of  the  Kingdom.  Ideolog- 
ical conflict,  political  violence  and  racism  are  directly  re- 
lated to  Peace.  Caring  for  refugees  and  migrants  and  expos- 
ing the  root  causes  for  the  present  situation  of  refugees  and 
migrants,  are  clearly  matters  of  Justice. 

Ecumenical  action  on  behalf  of  the  Kingdom  of  God,  utilizing 
God's  power  which  comes  from  the  Holy  Spirit,  can  no  longer  be 
seen  as  an  option  for  our  churches.  At  this  Assembly,  member 
churches  committed  themselves  to  regional  collaboration  and  to 
joint  action  along  the  lines  upon  which  we  agree.  But  of  grea- 
ter urgency  is  ecumenical  action  on  the  national  level  within 
Christian  Councils,  where  action  to  promote  truth,  goodness, 
justice,  love  and  peace  can  be  most  concrete.  It  is  also  at 
the  national  level  that  the  critical  issues  of  the  80s  will  be 
most  intensely  experienced. 

It  is,  therefore,  imperative  that  any  dichotomy  which  may 
exist  between  the  CCC,  that  is  churches  at  the  regional  level, 
and  the  churches  at  the  national  level,  be  faced  squarely  and 
resolved.  This  Assembly  would  have  wasted  much  of  its  effort 
in  planning  and  restructuring  the  organization  unless  the 
churches  at  the  national  level  can  avail  themselves  of  the 
services,  expertise  and  insights  of  the  various  agencies  of 
the  CCC. 

The  maintenance  of  the  revised  structure  of  the  CCC  and  the 
implementation  of  the  programmes  which  we  have  recommended 
require  financing.  Up  to  now  we  have  depended  to  a large 
extent  upon  funding  from  overseas,  with  member  churches  mak- 
ing a modest  contribution.  The  time  has  come  for  a greater 
commitment  by  our  member  churches  to  make  more  substantial 
contributions  to  the  organization  and  programmes  which  are 
geared  primarily  to  assisting  our  churches  in  their  ministry 
of  service  to  the  world. 

It  is  the  hope  and  prayer  of  this  Assembly  that  through  the 
joint  committee  action  of  all  those  persons  who  constitute  our 
various  congregations  and  who  are  led  by  the  Holy  Spirit,  the 
kingdoms  of  this  world  indeed  become  the  Kingdom  of  our  Lord 
and  his  Christ.* 


* 

Text  in  Caribbean  Contact,  Bridgetown,  Barbados,  December  1981; 
also  in  Latin  American  Documentation  XII,  38,  pp.  32ff. 
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HAITI 


The  Foundation  for  the  Church's  Involvement  in 
Local  and  Political  Arenas 

Statement  of  the  Haitian  Episcopal  Conference 


In  March  1983 , when  Pope  John  Paul  II  iSas  in  Haiti , he  spoke 
clearly  about  the  need  for  justice  for  the  Haitian  people  and 
for  change  in  this  country  which  has  been  gov  erned  for  27 
years  by  the  Duvalier  family.  Encouraged  by  this  visit 3 the 
Haitian  Episcopal  Conference  published  the  following  statement 
on  11  April  1983.  It  is  directed  "to  all  our  Haitian  brothers 
and  sisters" 3 both  inside  and  outside  the  country 3 to  respons- 
ible politicians y to  our  sisters  and  brothers  of  other  faiths y 
and  lastly3  to  all  those  who  are  willing  to  work  on  behalf  of 
the  Haitian  people.  The  following  is  the  complete  text  of 

the  statement. 


1.  GATHERED  AT  THE  CONFERENCE  OF  BISHOPS,  the  day  after 
the  symposium  and  the  celebrations  of  the  Eucharistic 

and  Marian  Congress,  in  communion  with  all  the  people  of  God 
and  in  resonse  to  the  call  by  Pope  John  Paul  II,  in  his  message 
of  9 March  1983,  in  Port-au-Prince,  we,  the  bishops  of  Haiti, 
recall  the  principles  that  regulate  the  intervention  of  the 
Church  in  social  and  political  matters  and  the  need  to  apply 
them  to  the  national  and  international  reality. 

2.  CHRIST,  THE  LIGHT  OF  ALL  NATIONS,  has  announced  and 
established  the  reign  of  God,  the  Kingdom  of  truth  and 

love,  justice  and  peace.  In  Him,  all  persons  have  life  and 
life  in  abundance  (John  10:10) . The  Church,  a kind  of  sacra- 
ment of  Christ,  is  a sign  and  an  instrument  to  bring  about  union 
with  God  and  the  unity  of  all  humanity  (Lumen  Gentium  1) . 
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3.  FAITHFUL  TO  ITS  MISSION,  the  Church  has  always  been 
concerned  about  entering,  through  its  social  teachings, 

into  permanent  dialogue  with  the  world.  The  early  Christians 
lived  their  faith  in  close  relationship  to  the  social  condition 
of  their  times  (Acts  4:32-35).  The  Fathers  of  the  Church  were 
always  interested  in  the  major  problems  of  their  day.  Con- 
sequently, the  Church  acquired  an  increasing  awareness  of  the 
extent  of  the  world's  needs  and  its  outward  activity  has  been 
directed  principally  to  charitable  and  social  institutions. 

In  modern  times,  despite  certain  human  adaptations  imposed  by 
circumstances,  the  Church  has  striven  to  respond  to  changing 
situations  in  the  world  that  call  for  its  intervention.  But 
it  is,  above  all,  since  the  19th  Century  that  the  Church  has 
developed  its  social  teaching  through  the  encyclicals  of  the 
Popes,  Leo  XIII,  Pius  XI,  Piux  XII,  John  XXIII,  Paul  VI,  and 
John  Paul  II.  It  has  attempted  to  supply  answers  to  the  major 
questions  of  a society  that  is  continually  changing. 

4.  WITH  THIS  STATEMENT,  we  want  to  remain  faithful  to  this 
tradition  of  the  Church  and  also  to  our  mission  to  be 

servants  of  the  Gospel  and  of  God's  people.  Above  all  else, 
we  are,  and  want  to  be,  pastors  entrusted  with  announcing  the 
Gospel,  not  only  for  the  conversion  of  people,  but  also  for  the 
transformation  of  social  and  political  life.  We  have  the  duty 
to  speak  out  as  long  as  our  words  demand  the  spiritual  welfare 
of  the  faithful  as  well  as  the  defense  of  moral  values  and  the 
dignity  of  the  human  person  (Code  of  Canon  Law,  promulgated  by 
John  Paul  II,  January  1983,  Can.  747,2).  As  pastors,  we  want 
to  clarify  some  of  the  fundamental  principles  of  the  Church's 
social  doctrine. 

THE  DIGNITY  OF  THE  HUMAN  PERSON 

5.  THE  FIRST  OF  THESE  PRINCIPLES  is  the  dignity  and  pre- 
eminence of  the  human  person.  Created  in  the  likeness 

of  God  and  redieemed  by  Christ  who  died  and  was  resurrected, 
the  human  person  has  implicit  value.  He  or  she  "stands  above 
all  things  and  his  or  her  rights  and  duties  are  universal  and 
inviolable"  (Gaudium  et  Spes  26,  2) . "For  the  beginning  the 
subject  and  the  goal  of  all  social  institutions  is  and  must  be 
the  human  person"  (Gaudium  et  Spes  25,  1) . To  this  human 
person,  what  St.  Paul  says  to  the  Corinthians  truly  applies: 
"Everything  is  yours;  you  are  Christ's  and  Christ  is  God's". 

(I  Corinthians  3:22) 
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Any  violation  of  human  dignity  is  an  offense  to  the  Creator 
(Genesis  1:28).  All  injustice  against  people  is  an  attack 
against  Christ  Himself  (Matthew  25  and  John  Paul  II) . 

6.  THE  DIGNITY  OF  THE  HUMAN  PERSON  is  not  completely  ful- 
filled except  in  the  measure  in  which  the  common  good 

is  guaranteed.  "The  common  good  is  the  sum  of  those  con- 
ditions of  social  life  which  allow  social  groups  and  their  in- 
dividual members  relatively  thorough  and  ready  access  to  their 
own  fulfillment"  (Gaudium  et  Spes  26,  1). 

The  Church  considers  this  common  good  "as  the  first  and  last 
law  in  society" (Leo  XIII)  and  "the  essence  of  the  State,  what- 
ever it  may  be,  is  the  intimate  and  profound  sense  of  the  com- 
mon good"  (Pius  XII) . Those  who  work  in  good  conscience  and 
with  honesty  for  the  common  good  perform  activities  marked  by 
the  highest  morals.  They  should,  therefore,  "take  account  of 
the  needs  and  legitimate  aspirations  of  other  groups,  and  even 
of  the  general  welfare  of  the  entire  human  family"  (Gaudium  et 
Spes  26 , 1) . 

7.  WE  CANNOT  SPEAK  OF  THE  DIGNITY  of  the  person  nor  of  the 
priority  of  the  common  good  without  speaking  of  the 

political  society  that  is  at  the  service  of  the  people. 

"Hence,  the  social  order  and  its  development  must  unceasingly 
work  to  the  benefit  of  the  human  person  if  the  disposition  of 
affairs  is  to  be  subordinate  to  the  personal  realm  and  not  con- 
trariwise, . . . This  social  order  requires  constant  improvement. 
It  must  be  founded  on  truth,  built  on  justice,  and  animated  by 
love;  in  freedom  it  should  grow  every  day  toward  a more  humane 
balance.  An  improvement  in  attitudes  and  widespread  changes 
in  society  will  have  to  take  place  if  these  objectives  are  to 
be  gained"  (Gaudium  et  Spes  26,  3) . 

8.  THE  THREE  AFOREMENTIONED  PRINCIPLES  constitute  the  three 
chief  reasons  that  legitimize  the  intervention  of  the 

Church  in  social  and  political  matters  and  also  justify  its 
commitment  to  the  defense  of  human  rights.  Before  showing 
how  these  principles  are  applied  to  the  political  realm,  it  is 
important  to  define  the  meaning  of  the  term  "political".  "In 
effect".  Pope  Paul  VI  says,  "much  confusion  is  possible  in 
regard  to  the  word  'political'  and  it  ought  to  be  clarified" 
(Octagesima  Adveniens  36)  . 

In  the  Haitian  mind,  politics  fall  exclusively  into  the  realm 
of  the  government.  When  one  speaks  about  human  rights,  one  is 
accused  of  "getting  involved  with  politics".  In  other  words, 
one  is  accused  of  subversive  activity.  The  Church  will  never 
have  the  right  "to  be  mixed  up  in  politics".  Its  task  ought 
to  be  to  concern  itself  exclusively  with  the  spiritual,  with 
the  salvation  of  the  soul,  and  to  preach  a purely  spiritualist- 
ic Gospel  without  any  real  ties  to  the  political  dimension  of 
society . 
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9. 


NOW  THEN,  THIS  POLITICAL  DIMENSION  is  one  of  the  elements 
that  constitutes  human  life.  "The  political  dimension 
is  a constitutive  dimension  of  human  beings  and  a relevant  area 
of  human  societal  life.  It  has  an  all-embracing  aspect  because 
its  aim  is  the  common  welfare  of  society.  But  that  does  not 
mean  that  it  exhausts  the  gamut  of  social  relationships" 

(Puebla,  513) . 

On  one  hand,  politics  is  defined  as  the  daily  contribution  of 
all  the  citizens  of  a nation  to  the  achievement  of  the  common 
good;  on  the  other  hand,  it  is  defined  as  the  organization  and 
exercise  of  power  in  a manner  programmed  to  serve  the  common 
good.  It  is  within  this  second  definition  that  the  State 
appears  with  its  high  mission  of  assuring  the  cohesion  of  the 
social  body  in  relation  to  the  legitimate  freedoms  of  individ- 
uals, families  and  groups. 

10.  THIS  ALL-EMBRACING  DIMENSION  OF  HUMAN  LIFE  and  life  of 
the  nation,  which  is  politics,  constitutes  a privileged 

place  for  the  exercise  of  justice  and  community.  The  Church 
then,  has  the  right  to  be  present  in  this  arena  because  it  has 
the  duty  to  evangelize  all  human  existence  in  faithfulness  to 
the  incarnation  of  the  Lord. 

11.  TO  PREACH  THE  GOSPEL  is  precisely  to  illuminate,  through 
the  Word  of  God,  all  human  existence  in  order  to  foster 

its  fulfillment  according  to  God's  design.  It  also  means  to 
speak  out  against  sin  which  deforms  that  existence.  The 
kingdom  which  the  Church  announces  begins  in  the  concrete 
realities  of  this  world. 

12.  THE  CHURCH  RECOGNIZES  A JUST  AUTONOMY  of  earthly  real- 
ities, but  it  will  be  mutilating  the  Gospel  to  reduce 

its  scope  to  only  personal  and  family  matters,  exclusive  of  the 
political  and  social  dimensions  (Puebla  515,  Gaudium  et  Spes 
36)  . 

13.  IN  SERVING  THE  CAUSE  OF  HUMAN  RIGHTS,  the  Church  helps 
each  person  to  respect  all  others  as  brothers  and 

sisters,  and  responds  to  its  mission  to  be  a place  of  welcome, 
of  reconciliation  and  of  communion. 

14.  IT  IS  PRECISELY  IN  THIS  SPIRIT  that  we  become  involved 
in  political  and  social  matters.  And  we  hope  that  from 

now  on,  our  Haitian  sisters  and  brothers  will  understand  that 
we  have  a right  and  the  duty  to  do  so.  This  involvement  of 
the  Haitian  Church,  which,  by  the  way,  is  not  new  (pastoral  let 
letters  of  the  Haitian  bishops,  "The  Church  in  the  City",  May 
1972,  and  "The  Christmas  Message",  1980),  responds  to  the 
hopes  of  each  Haitian.  These  aspirations  are  evident  through 
a notable  change  of  attitude.  Even  the  most  isolated  campesino 
has  become  more  open  to  political  concerns.  This  new  attitude 
is  due  to  the  communications  media,  to  travelling,  and  to  the 
work  of  awareness  building. 
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15.  "THE  UNIVERSAL  DECLARATION  ON  HUMAN  RIGHTS  and  the 

legal  tools,  on  both  national  and  international  levels, 
in  a movement  which  one  can  only  hope  is  progressive  and  on- 
going, attempt  to  create  a general  awareness  of  the  dignity  of 
the  person  and  to  define  at  least  some  of  the  inalienable  rights 
of  human  beings",  said  Pope  John  Paul  II  in  his  speech  before 
the  United  Nations  on  2 October  1979.  He  continued,  "Let  me 
list  a few  of  the  most  important  rights  that  are  universally 
recognized:  the  right  to  life,  to  freedom  and  personal  safety; 
the  right  to  food,  clothing,  housing,  health  care,  rest  and 
leisure;  the  right  to  the  freedom  of  expression,  education  and 
culture;  the  right  to  the  freedom  of  thought,  conscience  and 
religion,  and  the  right  to  practise  one's  religion,  individually 
or  in  community,  privately  as  well  as  publicly,  the  right  to 
choose  one's  state  in  life,  to  have  a family  and  to  enjoy  all  of 
the  necessary  conditions  for  family  life;  the  right  to  property 
and  to  work,  to  fair  working  conditions  and  a just  wage;  the 
right  to  meet  and  to  associate;  the  right  to  freedom  of  movement 
and  to  travel  within  and  outside  of  the  country;  the  right  to 
nationality  and  to  residency;  and,  the  right  to  political  parti- 
cipation and  the  right  to  participate  in  the  free  election  of  a 
political  system  of  the  country  to  which  one  belongs.  The 
totality  of  human  rights  corresponds  to  the  essence  of  the  dig- 
nity of  the  human  being,  taking  it  in  its  entirety  and  not  re- 
ducing it  to  one  single  dimension.  Human  rights  refer  to  the 
satisfaction  of  the  essential  needs  of  people,  the  practice  of 
their  freedoms,  and  to  their  relations  with  other  persons,  but 
they  also  refer/  at  all  times  and  in  whatever  place,  to  people 
in  their  full  human  dimension"  (John  Paul  II,  Speech  before  the 
United  Nations,  2 October  1979,  No.  13). 

FOR  THE  RESPECT  OF  HUMAN  RIGHTS 


16.  IN  THE  LIGHT  OF  THE  HOLY  FATHER'S  WORDS  and  the  social 
doctrine  of  the  Church,  we  urge  you  to  avoid  all  that 
which  goes  against  human  rights,  especially: 

* all  forms  of  attack  against  the  dignity  of  man  and 
woman ; 

* all  forms  of  illegal  dispossession  of  or  evacuation 
from  property  of  both  farmers  and  city  people; 

* all  forms  of  exploitation  of  wage  earners  and  service 
personnel; 

* all  forms  of  usury  and  illicit  means  of  accumulating 
wealth; 

* all  forms  of  violation  of  justice; 
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* all  forms  of  torture  or  of  physical  and  moral  oppression; 
and 

* all  arbitrary  arrests  without  warrant  and  illegal 
imprisonments  without  judicial  process. 

17 . IT  IS  ALSO  EVIDENT  that  with  every  right  there  is  a 
corresponding  duty,  and  among  the  chief  duties  of  all 

members  of  a community,  we  emphasize: 

* respect  for  the  right  of  life  of  each  human  being, 
from  conception,  avoiding  the  use  of  all  means  contrary 
to  human  development,  such  as  "the  direct  interruption 
of  the  generative  process  once  begun  and,  above  all,  the 
the  desired  and  deliberately  sought  abortion,  even 
though  it  be  for  therapeutic  reasons"  (Humanae  Vitae 

No.  14)  ; 

* respect  for  the  right  "to  honest  and  reasonable  birth 
control",  approved  by  the  teaching  authority  of  the 
Church  and  divine  law  (Humanae  Vitae  7-2  and  Gaudium  et 
et  Spes  51,  3) ; 

* respect  for  truth  and  the  given  word  (promise) ; 

* a sense  of  participation  in  the  promotion  of  the  common 
good  through  social  and  economic  initiatives  that  tend 
to  favour  the  poorest; 

* a sense  of  hospitality  and  sharing;  and 

* a sense  of  reconciliation  and  forgiveness. 

18.  WE  ARE  CONSCIOUS  OF  OUR  LIMITATIONS  and  of  the  magnitude 
of  our  task.  We  rely  on  your  prayers  so  that  we  might 

carry  out  and  complete  our  mission  without  weakening.  We 
have  confidence  in  you,  in  your  ability  to  carry  out  great 
tasks.  You  have  proven  that  in  the  past. 

19.  TODAY  WE  ARE  PROPOSING,  for  your  reflection  and  medi- 
tation, the  fundamental  principles  which  should  provide 

a firm  basis  for  a plan  for  a society  that  is  more  in  keeping 
with  the  Gospel.  From  the  beginning,  we  are  in  solidarity 

with  all  people  in  the  construction  of  a civilization  of  love. 

20.  THIS  STATEMENT,  which  will  be  followed  by  a letter 
regarding  human  advancement,  is  directed  to  all  our 

Haitian  brothers  and  sisters,  both  inside  and  outside  of  the 
country,  to  politicians  of  responsibility,  to  our  sisters  and 
brothers  of  other  faiths,  and  lastly,  to  all  those  who  are 
willing  to  work  in  favour  of  the  promotion  of  the  Haitian 
people . 
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It  is  an  immense  task.  We  ask  that  our  Lady  of  Perpetual 
Help,  Patroness  of  Haiti,  help  us  to  carry  out  this  task  with 
confidence  and  courage. 

Given  in  Port-au-Prince,  at  the  headquarters  of  the  Episcopal 
Conference,  Monday,  11  April  1983,  during  the  festival  of  St. 
Stanislaus,  bishop  and  martyr.* 


Francois  Wolf  Ligonde 
Archbishop  of  Port-au-Prince 
President  of  the  Haitian  Episcopal  Conference  (HEC) 


Claudius  Angenor 
Bishop  of  Cayes 
Vice-President,  HEC 

Willy  Rome 1 us 
Bishop  of  Jeremie 

P.  Leonard  Laroche 
Bishop  of  Hinche 


Frantz  Colimon,  SMM 
Bishop  of  Port-de-Paiz 
Secretary,  HEC 

Emmanuel  Constant 
Bishop  of  Gonaives 

Francois  Gayot,  SMM 
Bishop  of  Cap-Haitien 


* 

Text  in  Latin  American  Documentation  XIV,  24,  pp.  22ff. 
Translation  from  Iglesia  Solidaria,  San  Jose,  Costa  Rica,  No. 
44,  August  1983. 
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COSTA  RICA 


Invitation  for  Commitment 
A Poem  by  Elsa  Tamez 


Elsa  Tamez 3 a biblical  scholar  at  the  Latin 
America  Biblical  Seminary  3 wrote  this  poem 
in  1982  at  the  request  of  the  Latin  Ameri- 
can Council  of  Churches . This  poem3  which 
is  already  widely  used  in  various  churches  3 
especially  for  the  celebration  of  the  euchar- 
ist3  was  set  to  music  by  Pablo  Sosa  from 
Argentina. 


Come.  Cornel 

Come  and  celebrate  the  supper  of  the  Lord. 

Let's  make  an  enormous  loaf  of  bread. 

Let's  bring  abundant  wine, 
like  in  the  wedding  at  Cana. 

Women,  don't  forget  the  salt. 

Men,  bring  along  the  yeast. 

Come,  guests.  Come,  many  guests  I 
You  who  are  lame,  blind,  crippled,  poor. 

Come  quickly  I 

Let's  follow  the  recipe  our  Lord  gave  us. 

All  of  us,  let's  knead  the  dough  together 
with  our  hands. 

See  how  the  bread  rises. 

Watch  with  joy. 

For  today  we  celebrate  a meeting  with  our  Lord. 
Today  we  renew  our  commitment 
to  the  Kingdom. 

Nobody  should  go  hungry  any  more.* 


* 

Text  in  Cancionero  Abierto,  Vol.  5,  1983,  pp.  35ff.  ISEDET 
Buenos  Aires.  Cf . the  adapted  English  version  in:  Jesus  Christ 
the  Life  of  the  World,  a worship  book  for  the  Sixth  Assembly 
of  the  World  Council  of  Churches,  Geneva,  1983,  pp.  69ff. 
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EL  SALVADOR 


We  Believe 

Profession  of  Faith 
from  THE 

Salvadoran  Basic  Ecclesial  Communities 


The  Third  General  Assembly  of  Latin  American  Bishops  in  Pueblo 
1979 * has  highly  appreciated  the  existence  of  basic  ecclesial 
communities  (CEB  : communidades  eclesiales  de  base)  as  'centres 
of  evangelization  and  moving  forces  for  liberation  and  develop- 
ment' (Pueblo  No.  96)  and  even  'as  the  hov&  of  the  Church’  (629). 
In  a brief  description  the  Assembly  describes  their  features : 

"As  a community * the  CEB  bring  together  families * adults  and 
young  people*  in  an  intimate  interpersonal  relationship  ground- 
ed in  the  faith.  As  an  ecclesial  reality * it  is  a community 
of  faith * hope  and  charity.  It  celebrates  the  Word  of  God  and 
takes  its  nourishment  from  the  Eucharist * the  culmination  of  all 
the  sacraments . It  fleshes  out  the  Word  of  God  in  life  through 
solidarity  and  commitment  to  the  new  commandment  of  the  Lord” 
(641). 


In  this  Profession  of  Faith  of  the  Salvadoran  Basic  Ecclesial 
Communities  * published  in  San  Salvador  on  12th  February  1984 * 
something  of  what  the  Bishops  said  becomes  evident.  It  is 
especially  remarkable  in  this  Profession  that  besides  an  ex- 
pression of  the  trinitarian  faith  it  includes  the  belief  in 
the  church*  which  is  linked  with  the  third  article  and  spelled 
out  in  rather  concrete  terms.  It  also  contains  a kind  of 
'ethical'  creed  which  applies  the  second  article  to  the  way 
of  life  of  the  community  of  believers . 
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WE  BELIEVE  in  God  our  Father,  who  has  made  us  free  and  who 

accompanies  our  people  in  the  struggle  for  liberation. 

WE  BELIEVE  in  Christ,  crucified  again  and  again  in  the  suffer- 
ing of  the  poor  - a suffering  that  is  capable  of 
awakening  people's  consciences  - and  a suffering 
that  necessarily  leads  to  resurrection. 

WE  BELIEVE  in  that  power  of  the  Spirit,  capable  of  provoking 
a generosity  that  has  led  our  dearest  brothers  and 
sisters  to  martyrdom. 

WE  BELIEVE  in  the  church,  because  it  has  been  convoked  by 

Jesus  and  the  Spirit,  and  because,  in  coming  to- 
gether, Jesus  is  with  us,  as  is  our  mother  Mary, 
that  woman  so  faithful  to  God. 

WE  BELIEVE  in  the  Christian  base  community  as  the  place  where 
we  can  realize  the  Christian  ideal  and  from  which 
we  can  proclaim  that  ideal  with  all  its  power  and 
truth. 

WE  BELIEVE  in  and  are  building  a church  where  together  we  re- 
flect over  our  situation,  share  our  lives  and 
our  earthly  goods  with  each  other,  lead  a life  en- 
riched by  prayer  and  the  sacraments  and  are  in- 
spired by  the  prophetic  mission  of  Jesus.  As  such, 
we  make  present  the  Reign  of  God  on  earth. 

WE  BELIEVE  we  must  love  one  another  but  must  also  fraternally 
correct  one  another,  accepting  each  other's  errors 
and  weaknesses  in  our  efforts  to  make  our  conversion 
process  a reality. 

WE  BELIEVE  that  the  marginalized,  the  persecuted,  the  victims 
of  torture,  the  illiterate  and  the  sick  among  us 
are  those  poor  of  whom  the  Gospel  speaks  as  the  pre- 
ferred of  Jesus.  It  is  with  their  eyes  that  Jesus 
challenges  us  to  work  for  justice  and  peace. 


WE  ALSO  BELIEVE  that  the  face  of  Christ  is  present  in  our  bro- 
thers and  sisters  enslaved  by  their  passions.  We 
pray  for  their  conversion  and  to  love  them  even 
though  they  calumniate,  persecute  and  kill  us.  We 
commit  ourselves  to  look  for  ways  of  helping  them  so 
that  one  day  they  too  will  be  included  among  God's 


humble  people.* 


San  Salvador,  12.2.1984 


Text  in  Latinamerica  Press,  5th  April  1984 
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LIKE  MARY,  I TOO  HAD  TO  FLEE 
TESTIMONIES  FROM  SALVADORAN  WOMEN 


Acts  of  confession  are  often  taking  place  in  a less  public  and 
elaborate  manner  where  people  consider  their  own  suffering  in 
the  light  of  the  Gospel  and  bring  this  into  the  form  of  a 
prayer  or  lamentation. 

Following  are  three  examples  of  how  Salvadoran  women  express 
their  suffering  caused  by  the  murder3  persecution  or  torture 
of  their  husbands  and  children.  On  mother's  day  1983 3 many 
of  them  gathered  in  churches  to  remember  their  children  who 
are  imprisoned3  'missing  ’ 3 or  dead  as  a result  of  repression 
there.  As  these  testimonies  show3  many  find  a strength  in 
remembering  Mary3  the  mother  of  Jesus. 


"LIKE  MARY,  I TOO  HAD  TO  FLEE  when  they  persecuted  my  family. 

They  cut  my  husband  and  two  older  sons  to  pieces,  accusing  them 
of  learning  communism  from  Catholic  religious  education  classes. 

I left  my  home  with  my  other  three  children  and  walked  and  walk- 
ed until  a ccmpadre  brought  me  here.  I think  that  Mary  deeply 
understands  the  mothers  of  our  country  because  she  underwent 
what  we  are  suffering  today.  She  now  pleads  with  her  son  for 
our  children  when  we  no  longer  have  the  strength  to  do  so.  And 
she  joins  her  voice  to  that  of  Archbishop  Romero  when  she  de- 
clares in  her  Magnificat  the  rich  will  no  longer  oppress  the 
lowly . " 

"I  OFTEN  THINK  OF  MARY:  I suffered  so  much  when  they  arrested 
my  son.  When  I went  to  ask  where  he  was,  they  said  they  didn't 
know.  I searched  and  searched,  but  couldn't  find  him.  Finally 
his  corpse  appeared,  his  head  in  one  place  and  his  body  in 
another.  I fainted  when  I saw  him.  I thought  of  how  the  Bless- 
ed Virgin  also  suffered  when  they  told  her  that  her  son  had  been 
arrested.  Surely  she  went  searching  for  him  and  later  saw  him 
die  and  buried  him.  That  is  why  she  understands  my  sorrow  and 
helps  me  to  go  on." 

"I  BELIEVE  THAT  MARY  is  like  us  mothers  who  are  now  suffering  so 
much  misery  and  repression.  When  there  was  nothing  to  eat,  she 
would  give  the  little  there  is  to  her  children,  and  go  hungry 
herself.  They  might  arrest  her  or  even  kill  her,  pulling  her 
out  of  her  house  to  get  her  to  tell  them  where  her  husband  and 
sons  are.  Her  little  shack  would  leak  when  it  rains  or  would 
be  burned  in  one  or  other  army  raid . She  would  be  our  companera. 
Even  though  she  is  now  safe  in  heaven,  she  must  still  be  suffer- 
ing with  us.  After  all,  her  son  died  for  our  liberation  and  she 
sees  that  we  axe  still  persecuted."* 

* 

Text  in  Latinamerica  Press,  14th  July  1983. 
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'ALL  CREATION  GROANS  TOGETHER  BECAUSE  THE  SONS  OF  GOD  APPEAR' 
MESSAGE  OF  THE  EMMANUEL  BAPTIST  CHURCH 
TO  THE  PROTESTANT  CHURCH  OF  EL  SALVADOR 


The  nature  of  repression  in  El  Salvador  is  suoh  that  electoral 
fraud,  detention,  harassment,  torture,  disappearances  and  kill- 
ings are  commonplace . This  repression  has  also  opened  the  eyes 
of  Christians  separated  by  centuries  of  antagonism  and  competitive 
proselytism  to  stand  together  in  the  face  of  persecution.  The 
killing  of  a Catholic  youth  precipitated  a soul-searching  community 
statement  by  the  Baptist  Church  in  this  Central  American  country, 
reproduced  here,  which  highlights  the  ' evil  which  is  at  work  in 
the  nation’  which  'makes  us  all  responsible'.  This  statement  of 
5th  June  1977 , also  takes  a giant  step  in  reconciliation  with  the 
Catholic  community , in  recognizing  that  God  will  promise  it 
abundant  grace  through  the  renewal  of  the  Church,  in  its  struggle 
with  the  economic  and  political  power. 


I.  PROLOGUE 
Dear  Brothers, 

Seeking  diligently  to  approach  the  Lord  in  prayer  to  ask  for  help 
we  have  asked  to  be  accepted  as  labourers  who  need  not  be  ashamed 
and  who  carefully  study  the  Word  of  Truth. 

These  two  elements  - prayer  and  serious  study  of  the  Scriptures  - 
move  us  to  request  and  use  the  gift  of  spritual  discernment  so 
that  we  may  carry  out  our  evangelical  mission  amid  the  conflicts 
of  life  in  El  Salvador  today. 

We  believe  that  being  a Christian  does  not  mean  fleeing  from  con- 
flict, but  like  Jesus  whose  life  of  love  and  witness  offered  no 
escape  from  the  problems  and  tensions  of  this  time,  so  we  feel 
we  are  called  at  this  time  to  speak  words  rooted  in  the  Bible 
as  a form  of  witness  to  the  Gospel  in  the  daily  life  of  our 
people . 

In  the  hope  that  this  message  will  be  of  value  for  the  whole  body 
of  Christ  which  unites  us,  we  express  our  earnest  hope  that  the 
Lord  whom  we  love  and  serve  will  meet  us  each  day  as  we  walk  the 
paths  of  obedience  to  his  will. 

Fraternally  in  Christ, 

The  Emmanuel  Baptist  Church 
San  Salvador,  El  Salvador 
Central  America 
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II. 


THE  SIN  OF  THE  NATION 


In  the  Bible,  God  sees  the  nation  as  a whole.  One  man's  sin  is 
the  sin  of  the  whole  people.  In  Exodus,  the  whole  Egyptian 
nation  suffers  the  ten  plagues  because  of  the  hard-heartedness 
of  Pharaoh.  It  is  this  corporate  dimension  of  sin  which  moves 
the  whole  people  of  Nineveh,  from  the  King  down  to  the  humblest 
citizen  and  even  the  animals,  to  repent  and  so  all  are  pardoned 
(Jonah  3:3-19) . 

Jesus  Christ  confirms  this  understanding,  when  He  is  questioned 
about  the  case  of  the  Galileans  killed  by  Pilate;  He  does  not 
deny  their  sin,  but  accuses  the  whole  society,  and  calls  for 
total  repentance  (Luke  13:1). 

From  this  it  is  clear  that  when  evil  is  at  work  in  a nation,  our 
historical  and  geographical  national  identity  makes  us  all  res- 
ponsible. No  one  can  claim  to  have  clean  hands  before  the  altar 
of  our  conscience,  the  altar  of  society,  or  of  history,  still 
less  before  the  altar  of  God. 


According  to  the  Bible,  evil  is  done  in  the  eyes  of  God: 

1.  When  the  creatures  claim  to  be  god;  this  was  the 
terrible  mistake  of  Adam  and  is  is  also  our  own.  When 
we  claim  to  be  infinite  or  worship  a false  god  our 
hearts  are  turned  away  and  we  are  unfaithful  to  God's 
love. 


2.  When  like  Cain,  who  killed  his  brother,  we  deny 
that  we  are  our  brother's  keeper.  Sin  is  like  a chain; 
one  action  follows  another  to  become  a mechanism  which 
reproduces  evil.  But  even  here  the  voice  of  God  is 
heard,  seeking  a total  change  in  all  aspects  of  our 
lives,  however  cynical  they  may  be. 

3 . Throughout  the  Bible  there  are  many  examples 
which  give  us  an  insight  into  the  sinfulness  of 
various  actions  in  the  eyes  of  God. 

4.  (a)  We  can  also  find  criteria  by  which  to  analyze 
the  moment  in  which  we  are  called  to  live  in  St.  Matthew, 
chapter  13. 

(b)  More  specifically,  our  Lord  Jesus  Christ  says 
that  the  sin  which  will  not  be  pardoned  is  blasphemy 
against  the  Holy  Spirit,  and  that  we  commit  this  sin 
when  the  work  done  by  Jesus  Christ  or  his  disciples 
is  attributed  to  the  spirit  of  evil  or  when  action  of 
the  Holy  Spirit  is  denied  through  misrepresentation  or 
scandalous  distortion. 
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We  have  recently  read  criticisms  and  attacks  which  have  describ- 
ed the  ministry  of  preaching  in  terms  which  are  quite  unjustified. 

We  Protestants  must  take  care  not  to  repeat  injurious  insults 
which  are  as  grave  as  murder,  nor  allow  ourselves  to  be  dragged 
into  this  sin  of  blasphemy. 

Jesus  says  that  whoever  calls  his  brother  a fool  will  be  con- 
demned to  hell  fire. 

While  it  is  true  that  we  sometimes  talk  of  the  old  historical 
sins  of  the  Catholic  Church  and  our  own  Protestant  Church  at 
the  time  of  the  religious  wars  or  the  controversy  over  Mary, 
we  must  take  into  account  the  fact  that  the  Catholic  Church 
has  already  publicly  apoligized  to  Protestants  on  many  occasions. 
It  has  been  a hard  and  humiliating  road,  but  they  have  trodden 
it,  and  in  face  of  that,  God  promises  abundant  grace. 

On  the  other  hand,  we  have  witnessed  the  return  of  the  Catholic 
Church  to  the  Bible  and  we  know  that  the  Word  of  God  has  the 
power  of  salvation  and  that  it  does  not  return  empty-handed-,  so 
we  should  not  be  surprised  at  this  renewal  of  the  Church.  And 
so  we  should  see  with  the  wisdom  of  Gamaliel  and  say:  "If  this 
plan  or  this  undertaking  is  of  men,  it  will  fail...  You  might 
even  be  found  opposing  God." 

Because  of  all  this,  our  attitude  must  not  be  embittered  and 
resentful  like  the  other  brother  in  the  parable  of  the  prodigal 
son,  but  in  the  Spirit  of  Paul,  writing  to  the  Corinthians 
(II  Cor.  6:3-4) : 

"We  put  no  obstacle  in  anyone's  way,  so  that  no  fault 
may  be  found  with  our  ministry,  but  as  servants  of 
God  we  commend  ourselves  in  every  way...." 

We  base  all  these  theological  reflections  on  the  whole  of  the 
Scriptures . 

Moreover,  we  can  say  that  all  these  biblical  teachings  on 
authority  are  valid  for  the  Christian  in  any  socio-economic 
system  or  means  of  production  and  in  any  political  regime,  be 
it  capitalist  or  socialist,  civil  or  military. 

The  Christian  Church  submitted  to  the  authorities  and  constantly 
praying  for  them,  must  also,  for  the  sake  of  the  witness  of  its 
own  life,  be  responsible  for  all  its  gifts  and  ministries,  ful- 
filling them  however  difficult  the  circumstances. 
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III. 


IN  TIMES  OF  CRISIS  BETWEEN  THE  CHURCH  AND 
THE  STATE  OR  OTHER  HUMAN  AUTHORITY 


1.  The  authorities  of  a given  state  apparatus  may  be  atheist 
and  even  opposed  to  the  God  of  the  Christian  people.  In  the 
Bible  the  King  Cyrus  and  others  were  pagans,  but  God  used  them 
as  instruments  and  even  refers  to  them  as  his  anointed  or  his 
servants.  The  Church  must  know  that  God  also  uses  other  in- 
struments for  his  purposes,  but  that  she  must  also  fulfil  her 
mission  because  only  she  has  the  vocation  specifically  given 
by  the  Lord  (I  Kings  19:15  and  Jeremiah  27:6). 

2.  In  the  Old  Testament,  when  King  Nebuchadnezzar  demanded 
that  the  people  worship  the  Golden  Image,  he  met  with  the 
resistance  of  three  young  men  who  were  faithful  to  God,  who 
by  their  refusal  to  obey  the  authority  defended  faith,  free- 
dom, dignity  and  justice  (Daniel  chapter  3) . 

The  total  and  unquestioning  obedience  of  the  Church  is  to  Jesus 
Christ  her  Lord,  and  this  is  unchangeable. 

In  the  light  of  the  Scriptures,  there  may  be  conflicts  between 
the  Church  and  human  authorities,  and  these  can  be  faced  in  the 
spirit  of  Christian  love  and  humility. 

There  are  cases  where  the  Church  may  have  no  alternative  but  to 
obey  God  rather  than  men: 

(a)  When  the  preaching  of  the  Gospel  is  forbidden. 

(b)  When  people  are  prevented  from  hearing  the  Gospel. 

(c)  When  Christian  witness  is  prevented. 

(d)  When  the  Church  discovers  the  devilish  nature  of 
any  human  institution  which  seeks  to  silence  her 
and  which  demands  the  adoration  of  the  Church  and 
the  loyalty  which  God  alone  deserves:  no  matter 
what  offers  of  worldly  kingdoms  are  made,  the 
Church  must  overcome  temptation  by  undivided 
obedience  to  Jesus  Christ  and  faithfulness  to 
God. 


These  are  the  occasions  where  the  Church  cannot  obey  human 
authority  although  it  is  submitted  to  authority  and  must 
pray  for  it. 


25 


26 


'This  Eucharist  is  Clearly  an  Act  of  Faith 


The  Last  Homily  of  Archbishop  Romero 


The  credibility  of  contemporary  confessions 
of  faith  from  Latin  America  is  underlined 
by  the  blood  of  its  numerous  martyrs.  Arch- 
bishop Oscar  Romero  has  become  most  widely 
known  for  his  conv  ersion  to  the  cause  of  the 
poor,  his  radical  pastoral  letters  exposing 
the  structural  sin  of  oppression , and  his 
leading  the  Church  to  take  its  stand  with 
the  dispossessed  even  to  the  point  of  death. 
His  political  inv olv ement  must  be  understood 
in  the  context  of  a country  where  the  con- 
trasts are  glaring:  six  wealthy  families  own 
as  much  land  as  2703000  peasant  families; 

8%  of  the  population  receives  half  of  the 
national  income;  73%  of  the  children  are 
severely  malnourished,  some  to  the  point  of 
mental  retardation  or  death.  His  political 
involv ement  did  not  lead  him  astray  from 
being  deeply  spiritual . On  the  contrary . 
he  was  assassinated  by  a gunman  on  24  March 
1980  just  as  he  raised  the  chalice  during 
a Mass  celebrated  with  terminal  cancer  pat- 
ients, to  commemorate  one  of  their  departed, 
in  the  chapel  of  Divine  Prov idence  Hospital 
in  San  Salvador  (an  institution  he  had  found- 
ed). As  he  states  in  his  sermon,  "this 
eucharist  is  clearly  an  act  of  faith";  it 
recalls  crucial  themes  of  his  commitment  - 
the  "true  liberation" , the  "Kingdom  of 
justice,  love  and  peace"  and  the  "hope,  join- 
ed with  a spirit  of  surrender  and  sacrifice" . 
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Through  our  various  dealings  with  the  publishing  house  of  the 
newspaper  El  Independiente 3 I have  been  able  to  observe  the 
filial  sentiments  of  Dona  Sara's  children  on  the  anniversary 
of  their  mother's  death.  Above  all,  I have  seen  the  noble 
spirit  that  belonged  to  dear  Dona  Sara,  who  placed  all  her 
education  and  intelligence  at  the  service  of  a cause  that  is 
so  vital  today:  the  true  liberation  of  our  people. 

This  afternoon,  I believe  that  her  brothers  and  sisters  should 
not  only  pray  for  the  eternal  rest  of  their  dear  deceased  one, 
but  should  especially  heed  her  message,  one  that  every  Christ- 
ian must  live  intensely.  Many  surprise  us  by  thinking  that 
Christianity  should  not  meddle  in  these  things,  but  our  duty 
is  the  exact  opposite. 

You  have  just  heard  in  the  Lord's  gospel  that  we  must  not  love 
ourselves  so  much  that  we  refrain  from  plunging  into  those 
risks  history  demands  of  us,  and  that  those  wanting  to  keep 
out  of  danger  will  lose  their  lives.  On  the  other  hand, 
those  who  surrender  to  the  service  of  people  through  love  of 
Christ  will  live  like  the  grain  of  wheat  that  dies.  It  only 
apparently  dies.  If  it  were  not  to  die,  it  would  remain 
a solitary  grain.  The  harvest  comes  because  the  grain  of 
wheat  dies.  The  earth  allows  itself  to  be  sacrificed,  broken? 
only  in  being  broken  does  it  produce  the  harvest. 

I have  chosen  an  excerpt  from  a Vatican  II  document  that 
applies  to  dear  Dona  Sara  now  in  heaven.  It  says  this: 

We  know  neither  the  moment  of  the  consummation 
of  the  earth  and  of  humanity  nor  the  way  the 
universe  will  be  transformed.  The  form  of 
this  world,  distorted  by  sin,  is  passing  away 
and  we  are  taught  that  God  is  preparing  a new 
dwelling  and  a new  earth  in  which  righteousness 
dwells,  whose  happiness  will  fill  and  surpass 
all  the  desires  of  peace  arising  in  human 
hearts.  Then  with  death  conquered  God's 
children  will  be  raised  in  Christ  and  what 
was  sown  in  weakness  and  dishonour  will  put 
on  the  imperishable:  charity  and  its  works 
will  remain  and  all  of  creation,  which  God 
made  for  human  beings,  will  be  set  free  from 
its  bondage  to  decay. 
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We  are  warned  that  it  is  of  no  value  to  us  to  win  the  whole 
world  if  we  lose  ourselves.  Nonetheless,  the  hope  of  a new 
earth  should  not  weaken,  but  reinvigorate,  our  concern  to 
perfect  this  earth,  where  the  body  of  the  new  human  family 
is  already  growing,  a body  which  can  be  a foreshadowing  of 
the  new  age.  So,  although  we  have  to  make  a careful  dis- 
tinction between  temporal  progress  and  the  growth  of  Christ's 
kingdom,  temporal  progress,  insofar  as  it  may  contribute  to 
a better  ordering  of  human  society,  is  still  of  great  import- 
ance to  the  kingdom  of  God. 

When  we  have  spread  human  dignity,  unity  and  freedom  - in  a 
word,  all  the  excellent  fruits  of  nature  and  our  effort  - 
throughout  the  earth  in  the  spirit  of  the  Lord  and  in  accord 
with  his  command,  we  will  find  that,  when  Christ  surrenders 
the  eternal  and  universal  kingdom  to  the  Father,  they  will  be 
free  of  all  stain,  illuminated  and  transformed.  'His  kingdom 
will  be  a kingdom  of  truth  and  life,  a kingdom  of  holiness  and 
grace;  a kingdom  of  justice,  love  and  peace' . The  kingdom  is 
already  mysteriously  present  on  our  earth;  when  the  Lord  comes 
its  perfection  will  be  completed. 

This  hope  comforts  us  as  Christians.  We  know  that  every 
effort  to  improve  society,  above  all  when  society  is  so  full 
of  injustice  and  sin,  is  an  effort  that  God  blesses,  that  God 
wants,  that  God  demands  of  us.  And  when  one  meets  noble 
people  like  Dona  Sarita,  and  sees  her  thinking  embodied  in 
little  Jorge  and  in  all  those  who  work  for  these  ideals,  one 
must  try  to  purify  these  ideals  in  Christianity,  yes  to  wrap 
them  in  hope  for  what  is  beyond.  Our  good  deeds  are  stronger 
if  done  with  faith.  We  have  the  security  of  knowing  that  what 
we  plant  on  earth,  if  we  nourish  it  with  Christian  hope,  will 
never  fail;  we  will  find  our  efforts  purified  in  that  kingdom 
where  merit  lies  in  what  we  have  done  on  this  earth. 

I believe  that  it  would  be  vain  to  aspire  to  great  visions  of 
hope  and  struggle  on  this  anniversary.  We  simply  and  grate- 
fully remember  this  noble  woman  who  understood  the  restless- 
ness of  her  son  and  of  all  who  work  for  a better  world,  who 
knew  as  well  how  to  plant  her  share  of  wheat  grain  in  the 
suffering  of  the  people.  There  is  no  doubt  that  Dona  Sara's 
self -giving  is  the  guarantee  that  her  reward  is  heaven,  the 
reward  that  must  come  for  making  the  sacrifice  and  showing 
the  understanding  that  many  need  at  this  moment  in  El  Salvador. 

I implore  all  of  you,  beloved  brothers  and  sisters,  to  look  at 
these  things  in  their  historical  context,  to  have  hope,  joined 
with  a spirit  of  surrender  and  sacrifice.  We  must  do  what 
we  can.  All  of  us  can  do  something.  First,  from  the  outset, 
we  must  have  a sense  of  understanding.  Maybe  this  blessed 
woman  that  we  are  remembering  today  could  not  do  things 
directly,  but  she  inspired  those  who  could  by  understanding 
their  struggle,  and  above  all,  by  praying. 
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And  even  after  her  death,  she  lives  on  and  says 
from  eternity  that  it  is  worth  the  effort  to  work 
for  the  kingdom.  If  we  illuminate  with  Christian 
hope  those  longings  for  justice,  peace  and  good- 
ness that  we  still  have  on  this  earth,  they  will 
be  realised.  Those  who  have  put  into  their  work 
a feeling  of  great  faith,  of  love  for  God,  of 
hope  for  humanity,  find  all  that  work  now  over- 
flowing in  the  splendours  of  a crown.  Such  has 
been  the  reward  for  all  of  those  who  do  that  work, 
watering  the  earth  with  truth,  justice,  love  and 
kindness.  These  deeds  are  not  lost;  purified 
by  the  spirit  of  God,  their  effects  are  our 
reward . 

This  holy  mass,  this  eucharist,  is  clearly  an 
act  of  faith.  Our  Christian  faith  shows  us 
that  in  this  moment  contention  is  changed  into 
the  body  of  the  Lord  who  offers  himself  for  the 
redemption  of  the  world.  In  the  chalice,  the 
wine  is  transformed  into  the  blood  that  was  the 
price  of  salvation.  May  this  body  broken  and 
this  blood  shed  for  human  beings  encourage  us 
to  give  our  body  and  blood  up  to  suffering  and 
pain  as  Christ  did  - not  for  self,  but  to  bring 
justice  and  peace  to  our  people.  Let  us  be 
intimately  united,  then,  in  faith  and  hope  at 
this  moment  of  prayer  for  dear  Dona  Sara  and 
for  ourselves.* 

At  this  point  Archbishop  Romero  was  shot 


Text  in  Romero;Martyr  for  Liberation.  The  last  two  homilies 
of  Archbishop  Oscar  Romero  of  San  Salvador  with  a theological 
analysis  of  his  life  and  work  by  Jon  Sobrino  SJ,  Catholic 
Institute  for  International  Relations,  London  1982. 
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ON  THE  QUESTION  OF  INSURRECTION 


THEOLOGICAL  CONSIDERATIONS 


This  document 3 which  was  issued  by  ten  Catholic 
organisations  in  San  Salvador  on  1st  January 
1981 , shows  how  Christians  living  in  a situation 
of  desperate  injustice  are  wrestling  and  grapp- 
ling with  the  question  of  a Christian  legitimacy 
for  insurrection  in  their  context.  It  is  remark- 
able how  the  experiences  of  Israel  in  Egypt  and 
the  hope  for  resurrection  are  coming  together  in 
this  reflection. 


THE  PEOPLE  OF  EL  SALVADOR  are  living  through  a decisive,  criti- 
cal hour  of  their  history.  They  are  deciding  their  future  and 

their  destiny  as  a people.  They  are  determined  to  be  free 

from  oppression,  regain  their  dignity  and  organize  a society 
that  will  be  fraternal  and  just  for  the  poor  majority.  At  this 
time  the  Salvadoran  people  are  preparing  for  insurrection  as  the 
ultimate  means  to  obtain  the  justice  and  peace  that  they  have 
long  desired  and  that  have  been  denied  to  them  so  many  times. 

AS  CHRISTIANS,  priests  and  nuns  who  work  in  pastoral,  education- 
al, social  promotion  and  humanitarian  aid  ministries,  we  want  to 
accompany  people  in  these  difficult  times  and  to  recognize  the 
justice  of  their  cause  and  their  struggle  and  also  the  legiti- 
mate right  that  attends  their  insurrection. 

FOR  YEARS  we  have  been  close  to  suffering  poor  and  oppressed 
people;  we  have  felt  their  misery  as  well  as  their  hope  and 
determination  for  authentic  liberation.  We  have  tried  to  serve 
them  according  to  the  gospel,  but  they  have  also  showed  us  the 
ultimate  truth  of  the  gospel:  God's  love  as  the  good  news  of 
the  kingdom  for  the  poor.  In  this  insurrectional  hour,  filled 
with  suffering  and  hope,  we  want  to  be  with  the  poor;  we  want 
to  explain  our  choice  and  to  see  in  the  insurrection  of  the 
people  the  signs  of  the  times, the  word  that  God  is  speaking  to 
us  as  Christians. 
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OPPRESSION  AND  REPRESSION 


FOR  FIFTY  YEARS  the  Salvadoran  people  have  lived  under  the 
oppression  of  gravely  unjust  economic,  social  and  political 
structures  which  in  no  way  have  promoted  the  common  good  of  the 
poor  masses,  but  have  served  the  privileges  and  domination  of  a 
few. . . 

UNDER  MILITARY  REGIMES  of  national  security,  human  rights  have 
been  systematically  violated . There  have  been  violations  of 
freedom  of  expression,  of  the  right  to  vote  and  of  constituion- 
al  guarantees.  The  legislative  system  and  administration  of 
justice  have  been  corrupted.  Successive  regimes  have  re- 
pressed the  people,  have  practised  illegal  capture  and  torture 
and  have  assassinated  and  made  to  disappear  many  of  the  poor  of 
El  Salvador  and  others  who  have  joined  their  cause. 

THIS  LONG  TRAJECTORY  OF  OPPRESSION  and  repression  has  not  chang- 
ed. Under  the  present  government  it  has  worsened  to  the  point 
of  genocide  as  a result  of  a pact  between  the  military  and  the 
Christian  Democrat  Party.  In  spite  of  talk  of  democracy  and 
deceptive  promises  of  reforms,  1980  has  been  a year  of  in- 
creasing misery  and  unemployment  and  even  more  barbarous  re- 
pression. 

OVER  10,000  SALVADORANS  have  been  killed  by  security  forces 
and  members  of  the  army  and  paramilitary  bands.  Campesinos, 
workers,  union  members,  students,  teachers,  professionals, 
doctors  and  slum  dwellers  have  been  assassinated  in  fright- 
ful numbers  and  with  cruelty  unparalleled  in  our  history. 

El  Salvador  has  become,  as  Msgr.  Romero  said,  the  empire  of 
hell. 

THE  CHURCH  DURING  1980  has  been  persecuted  as  never  before. 

The  assassination  of  Msgr.  Romero  was  a very  significant, 
repugnant  and  provocative  crime  and  demonstrates  the  degree  of 
cruelty  of  the  present  system.  Four  other  priests  were  killed 
during  the  year,  bringing  to  11  the  Salvadoran  priest  martyrs. 
Also  martyred  were  four  United  States  missionary  women  - three 
nuns  and  a lay  social  worker  - many  catechists  and  Christian 
parishioners.  The  archdiocesan  premises,  its  legal  aid 
office,  the  Church's  refugee  centres,  its  broadcasting  station, 
the  Catholic  printshop  and  bookstores,  Christian  schools, 
residences  of  priests  and  nuns  and  churches  have  been_ frequently 
searched,  machine-gunned  and  dynamited. 

To  introduce  a human  touch  we  recall  : 

* the  sad-faced  women  who  go  from  jail  to  jail  search- 
ing for  children  and  husbands  who  have  disappeared, 
with  the  ultimate  expectation  of  finding  butchered 
bodies . 
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* The  campesinos  who  have  slept  in  the  brush  for 
months  in  fear  of  the  security  forces. 

* The  terrified  fleeing  campesinos  who  are  pursued 
and  machine-gunned  from  helicopters. 

* The  campesinos  at  the  Sumpul  River  who  had  to 
choose  between  death  - from  machine  guns  or 
drowning  in  the  river  - and  living  in  misery  if 
they  crossed  the  border  alive;  and 

* the  small  bodies  thrown  into  the  air  as  a target 
for  guardsmen's  shooting  or  found  in  the  nets 

of  Sumpul  fishermen.... 

AND  EVEN  THOUGH  THE  GOVERNMENT  has  sought  to  escape  its  respons- 
ibility for  the  repression  by  interpreting  the  killings  as  the 
result  of  shootouts  between  extremist  groups,  both  Msgr.  Romero 
and  Msgr.  Rivera  have  denounced  the  security  forces,  some  army 
factions,  rightist  paramilitary  bands  and  ultimately  the  govern- 
ment Junta  as  the  ones  responsible. 

THIS  IS  NOT  A LEGITIMATE  GOVERNMENT.  It  does  not  seek  or  obtain 
the  common  good;  it  is  drowning  the  country  in  blood.  It  only 
has  the  backing  of  the  oligarchy,  the  security  forces,  some 
military  offiers  and  the  United  States  government.  The  Salvador- 
an people  reject  the  regime  and  have  joined  in  democratic,  popu- 
lar and  revolutionary  organizations  to  end  the  savagery  and  win 
true  peace  and  justice. 

LEGITIMATE  INSURRECTION 


THE  SALVADORAN  PEOPLE  have  not  chosen  armed  conflict;  it  has 
been  imposed  upon  them.  For  years  they  have  sought  peaceful 
solutions  in  elections  and  have  used  social  and  political  pres- 
sure, but  all  in  vain.  Elections  have  been  fraudulent  and 
popular  oragnizations  arid  parties  have  been  harassed  and  threat- 
ened with  annihilation. 

THE  15TH  OCTOBER  (1980)  COUP  that  could  have  led  to  a peaceful 
solution,  soon  showed  its  ineffectiveness.  Many  civilians 
and  some  honest  military  officers  have  abandoned  the  successive 
Juntas  and  their  governments,  all  giving  the  same  reasons:  it 
was  impossible  to  carry  out  a policy  to  help  the  people  and 
stop  repression,  because  it  is  promoted  by  people  in  the  Armed 
Forces,  the  government  and  the  Junta. 

IF  THE  COMMON  GOOD  does  not  exist  in  El  Salvador,  if  all  peace- 
ful paths  have  been  continually  closed,  then  we  are  in  a situa- 
tion where  the  Church  admits  the  right  of  a legitimate  insur- 
rection "where  there  is  manifest,  long-standing  tyranny  which 
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would  do  great  damage  to  fundamental  personal  rights  and  dan- 
gerous harm  to  the  common  good  of  the  country"  (Paul  VI , 
Populorum  Progressio,  31,  Medellin,  Paz  19) . 

AS  SALVADORANS  AND  CHRISTIANS  we  are  aware  of  the  tragedy  of 
war,  with  its  human  and  material  costs.  Aware  also  of  the 
fruitfulness  of  peace,  we  have  worked  for  it.  But  as  Msgr . 
Romero  said,  if  peace  is  not  possible,  then  "there  is  a case 
for  insurrection,  which  the  church  allows  when  all  peaceful 
means  have  been  exhausted"  (Interview  for  Diario  of  Caracas, 
19th.iMarch  1980)  . 

THE  SALVADORAN  PEOPLE  have  a right  to  internal  liberation  and 
external  independence.  They  have  a right  to  decide  their 
destiny,  without  the  intervention  of  foreign  powers,  to  de- 
fend what  they  call  their  vital  interests.  Therefore,  we 
repeat  what  Msgr.  Rivera  recently  said  and  Msgr.  Romero 
expressed  clearly  in  a letter  to  President  Carter  : the  United 
States  has  no  right  to  interfere  in  the  destiny  of  El  Salvador, 
to  determine  its  future  and  even  less  right  to  give  the  present 
government  military  support. . . . 

Therefore,  we  join  ours  to  many  voices  around  the  world  - 
especially  sounded  in  statements  of  bishops,  priests,  nuns  and 
Christians  of  the  United  States,  urging  their  government  not 
to  intervene  in  El  Salvador. 

OUT  OF  THE  HURT  A HOPE 


A POPULAR  INSURRECTION  for  liberation  is  not  only  a legitimate 
event,  but  is  also  a sign  of  the  times  whereby  God  speaks  to 
us  and  summons  us.  The  first  thing  a just  insurrection  tells 
us  is  that  God's  patience  has  come  to  an  end.  Israel's  ex- 
perience in  Egypt  is  repeated:  "I  have  seen  the  affliction  of 
my  people  who  are  in  Egypt,  and  have  heard  their  cry  because 
of  their  taskmasters;  I know  their  sufferings,  and  I have  come 
down  to  deliver  them"  (Ex.  3,  7,  8).  The  God  Of  life,  justice 
and  liberation  is  present  again  in  the  rebellion  of  a people 
against  the  sin  of  society.  God  makes  himself  present  defend- 
ing the  poor  against  their  oppressors. 

IN  THIS  CASE  an  insurrection  speaks  to  us  of  Christian  resur- 
rection. Again,  like  Christ  crucified  as  the  servant  of 
Yahweh,  a long- oppressed  people  sheds  its  blood  for  the  life  of 
the  poor  masses.  And  like  the  cross  of  Christ  this  sacrifice 
is  fruitful  and  salvific.  Although  in  a tragic  way,  it  leads 
to  a new  passover  of  death  and  life,  of  pain  and  hope.... 
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AS  CHRISTIANS  we  ask  that  the  insurrectional  conflict  be  as 
human  as  possible  and  not  degenerate  into  destruction.  Like 
Msgr.  Rivera,  we  ask  that  it  not  be  dehumanizing,  that  all 
sides  respect  war  legislation,  the  rights  of  fighters  and 
civilians,  the  immunity  of  churches,  hospitals  and  refuge 
centres  and  that  no  one  should  use  terror  and  murder  for 
revenge 

IN  AN  INSURRECTION  THERE  IS  HOPE.  Christian  hope  is  not 
defined  by  weapons,  although  these  are  necessary  and 
legitimate  in  an  insurrection....  Hope  lies  in  heroism 
and  valour  in  an  armed  struggle  which  afterwards  tutfns  into 
generosity  and  dedication  to  national  reconstruction.  As 
Isaiah  said  : they  shall  beat  their  swords  into  plowshares, 
the  wolf  and  the  lamb  shall  feed  together,  the  poor  shall 
build  houses  and  inhabit  them;  they  shall  plant  vineyards 
and  eat  of  their  fruit  (Isa. 2:4;  65:21,  25).  Christian 
hope  lies  in  the  belief  that  from  insurrection  there  will 
emerge  the  resurrection  of  the  poor  in  El  Salvador. 

AS  CHRISTIANS  WE  ASK  GOD  that  so  much  shed  blood  be  fruitful 
in  life,  that  so  many  lives  given  generously  convert  us  to  the 
only  God,  who  is  love  and  devotion  to  the  poor,  and  to  his  son 
Jesus  Christ,  who  came  to  bring  life,  and  life  in  abundance... 

In  the  prophetic  words  of  Msgr.  Romero,  "The  shout  for  liberation 
of  these  people  is  a cry  rising  to  God  that  now  nothing  nor  any- 
one can  stop.  Over  these  ruins  will  shine  the  glory  of  the 
Lord . "* 


* 

Text  in  Latinamerica  Press,  19th  March  1981. 
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GUATEMALA 


We  Believe  in  Jesus,  the  True  Human  Being 


Confession  of  Faith  on  the  Anniversary  of  the  Abduction  of 
Father  Conrado  and  his  Friend  Herlindo 


This  confession  comes  from  Guatemala,  a country  torn  by 
violent  military  oppression.  It  was  formulated  in 
Tiquisate,  1 May  1981,  at  an  anniversary  of  the  detention 
of  Padre  Conrado  and  his  friend  Herlindo 


God,  our  Father, 

We  believe  in  Jesus  of  Nazareth 
and  our  hope  is  in  him, 
the  risen  human  being, 
the  true  and  free  human  person 
who  proclaims  liberation 
and  sets  us  free  from  evil  and  death. 

He  said  to  us:  those  who  will  save  their  lives 
will  lose  them. 

He  told  us  not  to  be  afraid 

of  those  who  can  kill  only  the  body; 
we  are  of  more  value  than  the  birds  of 
the  air . 

In  his  name  and  in  his  strength  we  speak 
freely 

when  we  are  interrogated  in  court, 
when  someone  informs  against  us  behind 
our  backs 

for  their  own  interests. 

We  believe  in  Jesus,  the  calm,  patient, 
dedicated  human  being, 
who  is  bold,  courageous  and  ready  to 
serve , 

who  frees  the  sick  from  their  sickness 
and  human  beings  from  hatred  and  from  the 
burden  of  the  Law. 

We  believe  in  Jesus  of  Nazareth, 
the  clear  and  final  Word  of  God, 
the  spirit-filled  human  being 
who  fills  us  with  his  spirit. 

In  his  name  and  through  his  strength  we  are  here. 
In  him  we  have  a new  reason  for  living'.* 


Text  in  Barmen  und  die  Okumene : Bekenntnis  und  Widerstand 

im  Dritten  Reich  und  in  der  Dritten  Welt.  Ev.  Missionswerk 
Hamburg  1984,  p.  67.  Translated  from  the  German  translation 
by  the  WCC  Language  Service. 
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Like  You,  Jesus 


A Prayer  of  a Refugee  Child 


Under  the  dictator  ship  of  Rios  Montt  military  oppres- 
sion and  political  persecution  has  worsened  in  Guate- 
mala. An  estimated  200,000  Salvadorans  have  fled  to 
Mexico,  another  200,000  have  tried  to  seek  refuge  in 
Honduras  and  an  uncountable  number  are  still  inside 
the  country.  The  " Prayer  of  a Refugee  Child",  which 
comes  from  the  Guatemalan  Committee  for  Justice  and 
Peace  (1983),  not  only  recalls  the  situation  of  refu- 
gees, who  in  Central  America  total  about  2 million, 
but  also  indicates  how  contemporary  the  biblical 
account  of  the  flight  to  Egypt  seems  to  be  in  present 
day  Central  America. 


Like  you,  Jesus, 

Who  chose  to  be  born  in  a difficult  age, 
full  of  ambition  and  selfishness, 

I,  too,  am  fated  to  live 

in  a difficult  moment  of  my  country's  history 
the  poor  are  hated  and  to  believe  in  you  is 
a crime. 

That's  why  it's  hard  to  be  a dhild 
and  today  I ask  you  to  hear  me. 


Like  you,  Jesus, 

who,  while  still  a child,  the  powerful 
wanted  to  kill, 

today  hundreds  of  children  are  tortured 
and  murdered 

together  with  their  parents; 

they  burn  our  homes  and  fields, 

many  of  us  are  left  orphaned 

and  we  flee  to  the  mountains  to  hide, 

without  either  food  or  clothing, 

and  with  the  memory  of  fire  and  of  death 

engraved  forever  on  our  eyes. 
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Like  you,  Jesus 

who  fled  to  Egypt  to  save  yourself, 

I have  wandered  through  the  mountains 
to  arrive  at  this  sister  country 
where  I am  called  "refugee". 


Like  you,  Jesus, 

I have  left  behind  the  country  I love 
with  my  whole  heart 
and  I want  to  return  to  it,  as  you  did 
the  day  when  the  powerful  died 
and  peace  was  born  again. 

This  Christmas,  baby  Jesus, 

I,  who  have  received  your  true  message, 
want  to  thank  you  for  having  been  born  poor 
because  that  way  you  are  present  in  me 
whether  I am  within  or  outside  of  Guatemala 
and  I become  the  hope 
that  survives  all  massacres. 

Through  you,  Jesus, 

I want  to  send  a fraternal  greeting 
to  all  the  peoples  of  the  world 
because  they  have  not  abandoned  us 
and  because,  thanks  to  them,  I have 
learned  to  understand 
the  word  BROTHERHOOD. 


May  all  the  children  of  Guatemala, 

who  are  growing  up  in  exile,  like  you,  child  Jesus, 

who  was  also  driven  away  from  your  country, 

know  how  to  prepare  ourselves  for  the  return  to  our  country 

so  that  tomorrow 

we  may  know  how  to  build  your  Kingdom, 
the  Kingdom  of  the  Poor 

in  a NEW  GUATEMALA.  Amen* 


Text  from  Guatemalan  Committee  for  Justice  and  Peace,  November 
1983. 


39 


Those  Who  Saw  the  Star 


A Poem  on  the  Incarnation 


This  deeply  hiblieal  as  well  as  contemporary 
poem  which  centres  around  an  expression  of 
the  event  of  incarnation  as  it  is  described 
in  John  1:14 9 was  written  by  Julia  Esquivel 
V eltisquez  from  Guatemala.  She  is  now  liv- 
ing in  exile  in  Switzerland  and  organizes 
the  work  of  'Justicia  y Paz  de  Guatemala' . 


The  Word  for  our  sake  became  poverty,  clothed  as  the  poor 
who  live  off  the  refuse  heap. 

The  Word,  for  our  sake,  became  agony  in  the  shrunken  breast 
of  a woman  aged  by  the  absence  of  her  murdered  husband. 

The  Word,  for  our  sake,  became  a sob  a thousand  times  stifled 
on  tiny,  motionless  lips  of  a child  who  died  from  hunger. 

The  Word,  for  our  sake,  became  outrage  before  the  lifeless 
body  of  Gaspar  Sanchez  Toma,  'scientifically'  murdered. 

The  Word,  for  our  sake,  became  danger  in  the  anguish  of  a 
mother  as  she  thinks  of  her  son  growing  to  manhood. 

The  Word  became  an  ever-present  absence  among  the  70,000 
families  torn  apart  by  death. 

The  Word,  for  our  sake,  became  a relentless  accusation  arising 
from  the  blazing  craters  that  swallowed  up  their  tortured 
bodies . 

The  word-made-knife  cut  us  deeply  in  that  place  of  shame: 
the  painful  reality  of  the  poor. 

The  Word  blew  its  spirit  over  the  dry  bones  of  the  mummy- 
churches,  the  guardians  of  silence. 

The  Word,  the  early  morning  clarion > awoke  us  from  the 
lethargy  that  had  robbed  us  of  our  hope. 
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The  Word  became  a path  in  the  jungle,  a decision  in  the  fields, 
love  in  a woman,  unity  among  workers,  and  a star  for  those  few 
who  sow  dreams. 


The  Word  became  light, 
the  Word  became  history, 
the  Word  became  conflict, 
the  Word  became  indomitable  spirit, 
and  sowed  its  seeds 
on  the  mountain, 
near  the  river 
and  in  the  valley, 
and  all  those  of  good  will 
heard  the  angels  sing. 


Tired  knees  were  strengthened, 
trembling  hands  were  stilled, 
and  the  people  who  wandered  in  darkness, 
saw  the  light! 


Then, 

The  Word  became  flesh  in  a nation  pregnant 
with  freedom 

The  Spirit  strengthened  the  arms  that 
forged  hope. 

The  Word  became  flesh  in  the  people  who 
perceived  a new  day, 

and  for  our  sake  became  life  in  Mary  and 
Joseph  who  embrace 

righteousness  and  bury  the  people's 
ignominy . 


The  Word  became  seed  of  justice 
and  we  conceived  peace. 

The  Word  cried  out  to  the  world 
the  truth  of  the  struggle  against  the 
anti-man. 

The  Word  made  justice  rain 
and  peace  came  forth  from  the  furrows 
in  the  land. 
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And  we  saw  his  glory  in  the  eyes  of  the 
poor  transformed 
into  true  men  and  women. 

Grace  and  truth  made  merry 

in  the  laughter  of  children  rescued  by 

life. 

And  those  who  saw  the  star 

opened  up  for  us 

the  path  we  now  follow. 


Meanwhile , 

Herod  dies  bit  by  bit 
eaten  by  worms . 

The  Word  became  judgment 

and  the  anti-men  ground  their  teeth. 

The  Word  became  forgiveness 

and  human  hearts 

learned  to  beat  with  love. 

And  the  Word  shall  continue  sowing 
futures 

in  the  furrows  of  hope. 

And  on  the  horizon, 
the  Word  made  light 

invites  us  to  relive  a thousand  dawns 
toward  the  Kingdom  that  is  coming. 

The  Word  will  gather  us  round  her  table. 
And  they  will  come  from  the  East  and 
the  West, 

from  the  North  and  the  South, 
and  dressed  in  incorruption 

we  shall  finally  be  filled  with  coy.* 


* 
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Text  in  Latinamerica  Press,  22nd  December  1983.  Poem  by 
Julia  Esquivel:  El  Padrenuestro  desde  Guatemala  y otros 
poemas . 
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HONDURAS 


The  God  of  Humankind 

Credo  from  the  Mass  of  the  Marginalized  People  1980 


Refrain  : I believe,  God,  that  you  made 

the  earth,  the  sky,  the  sea. 

Everything  that  is  in  them, 
it  all  belongs  to  you. 

Father  and  Lord  of  humankind, 
before  you  we  are  all  equal. 

You  are  father  to  the  poor, 
because  all  are  of  value  in  your  eyes. 
Father  and  Lord  of  humankind, 
before  you  we  are  all  equal. 

You  are  father  to  the  poor, 

because  all  are  of  value  in  your  eyes. 

1.  I believe  that  you  became  human 
in  the  womb  of  Mary, 
a village  woman,  a poor  woman, 
a virgin  dedicated  to  God. 

You  give  people 
new  dignity  and  value, 
restoring  in  us  the  image 
in  which  we  were  made  by  God. 


2.  I believe  you  are  life  and  light, 
truly  God  and  truly  human. 

You  reveal  the  Father 
who  loves  and  cares  for  us. 

When  the  powerful  killed  you, 
you  remained  with  us, 
and  you  live  now  for  ever 
bearing  oppression's  weight. 


3.  I believe  you  are  transforming 
this  death-dealing  world 
through  the  Holy  Spirit, 
who  is  God's  love  and  power. 
You  live  raised  from  death, 
and  are  present  in  the  fight 
in  which  we  build  your  kingdom 
of  justice,  peace  and  love.* 


Translated  from  the  Spanish,  Language  Service,  World  Council 
of  Churches. 
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MEXICO 


Preparation  for  the  Feast  of  the  Free  People 
Eucharistic  Prayer 


This  document  is  a Eucharistic  Prayer,  offici- 
ally approved  by  the  bishops  for  San  Cristobal 
de  las  Casas  in  Mexico  and  was  written  in  1978 


Indeed,  Father,  how  could  we  possibly  not  thank  you 
for  the  earth  you  have  given  to  us! 

With  joy  we  praise  you 

for  the  high  mountains  and  their  trees, 

for  the  rushing  waters  of  Usumacinta  and  Grijalva 

which  give  energy  and  fruitfulness, 

for  the  forests  so  luxuriant  in  foliage 

and  the  glorious  tall  trees, 

for  the  fertile  plains  and  the  tropical  abundance. 


We  praise  you  above  all 
for  your  ancient  people 

with  its  rich  and  varied  living  tradition 
the  people  whom  you  have  given  us  as 
companions  on  our  way, 
as  the  neighbour  in  whom  we  become 
acquainted  with  you. 

Still  more,  we  praise  you 

for  the  wisdom  for  living,  and  the  commit- 
ment, 

which  this  dignified  and  courageous  people 
teaches  us 

by  the  example  of  its  struggles 
which  have  left  their  mark  on  its  history 
- which  is  also  our  history  - and  your 
salvation  history. 
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We  remember.  Father, 

how  in  ancient  times  you  proved  your  faithfulness 
by  choosing  for  your  own,  from  all  the  peoples, 
a people  humiliated  and  oppressed  by  Pharaoh 
even  to  death. 

Father,  in  our  own  people,  too, 
once  oppressed  in  slavery  and  serfdom, 
then  robbed  of  its  fruitful  fertile  land, 
its  forests  and  minerals, 
fighting  heroically  in  resistance, 
ready  even  to  die  in  bloody  uprisings, 
in  this  people,  too,  we  recognize.  Father, 

the  elect  people  of  your  immeasurable  bounty  and  goodness. 


We  praise,  you,  for  you  are  also  the  Father 
of  this  brave,  alienated  and  oppressed  people 
We  thank  you,  for  you  continue  to  hear  its  cry 

- the  Tzotzil  groans 

- the  Trojolabal  complaints 

- the  Lacandon  hymn 

- the  Ch'ol  lamentation 

- the  Tzeltal  crying 

and  the  resounding  voice  of  Spanish 
new  on  our  soil. 

This  is  the  voice  of  a people  which  never 
surrenders 

in  the  struggle  for  its  dignity  and  its 
freedom. 


In  this  resounding  polyphony  of  tongues 
of  diversity  in  harmony, 

created  in  daily  life  for  the  transfiguration  of  the  earth, 
we  hear  the  symphony  of  tomorrow 
- Pentecost  on  earth  - 

and  of  all  languages  in  heaven  and  on  earth 
singing  your  praise  and  calling  upon  you. 

' Holy , Holy,  Holy....1 

Indeed,  Father,  you  are  truly  Holy 

For  you  renounced  power  in  sending  your  son  to  us 

to  share  our  suffering  and  our  hard  daily  toil. 

He  came  into  this  world  in  poverty, 
into  a distant  corner  of  the  Empire. 

He  knew  failure. 

He  taught  us  to  praise  you  in  his  rough 
Galilean  dialect. 
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He  demonstrated  to  us  His  power 
by  resolutely  challenging  the  rulers  of  the 
Temple 

and  the  representative  of  the  Emperor, 
in  order  to  summon  all  the  oppressed  to 
solid arity 

- the  native  peoples  of  Galilee  and  Samaria 

- the  half-breeds  and  culturally  colonialized 

peoples 

manipulated  by  the  Roman  power, 
but  also  its  officers  who  heeded  His  message 
and  who  showed  clearly  by  their  conduct 
that  they  sided  with  the  humiliated  people, 
he  sits  with  us  at  our  table. 

He  invites  all  people  and  all  tribes  of 
Israel 

to  share  a new  loaf  and, 

by  raising  the  one  unique  cup 

demands  with  clear  voice 

that  hunger  and  bloodshed  should  cease 

throughout  the  earth. 

When  he  was  betrayed 
and  freely  chose 
the  way  of  death. 

He  took  the  bread,  gave  thanks  and  broke  it... 

Moved  by  this  simplicity,  assembled  around  the  table, 
we  recall  the  story  of  the  passion  and  death  of  your  Son, 
our  friend  and  brother. 

We  offer  to  you  this  bread 

for  the  hunger  which  still  devastates  our  earth, 
for  the  torturing  of  prisoners, 

for  the  undeclared  deaths  of  the  kidnapped  and  the  disappeared. 

Raising  this  cup  of  joy,  we  also  proclaim  His 
resurrection, 

and  celebrate  the  victorious  struggles 
through  which  our  people  have  passed  on  their 
long  way  of  suffering, 
in  the  unshakable  confidence  that  one  day 
we  shall  thereby  achieve  a more  just  and 
fraternal  community. 

In  celebrating  the  death  of  the  whole  Christ, 
His  death  in  the  thousand  crosses  among  our 
people, 

we  proclaim  the  approach  of  the  kingdom, 
according  to  the  Gospel, 

born  of  the  sacrifice  of  life,  and  of  the  tomb, 

as  seed  of  the  future, 

of  a new  heaven  and  a new  earth, 

which  we  would  help  to  build 

by  sharing  in  this  bread  and  this  wine. 
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Righteous  Father, 

send  upon  us  the  Spirit  of  Jesus 

that  all  we  who  share  this  bread 

and  drink  from  this  cup 

may  be  united  in  the  work 

in  preparation  for  the  Feast  of  the  Free  People 
for  which  your  Son  laid  down  His  own  life. 

This  communion  we  long  for. 

We  experience  it  already  around  this  table 
in  communion  with  all  those  who  identify 
themselves 

with  Jesus  of  Nazareth,  because  they  bear 
in  their  own  body 
the  scars  of  His  death 
and  spread  the  light  of  His  Message 
by  the  persuasiveness  of  an  unreservedly 
sacrificial  life. 

We  remember  constantly  and  thankfully  our  Bishop  Samuel, 
who  has  created  a true  community  of  faith 

among  the  people  in  the  city  districts  and  the  settlements, 
in  the  villages  and  hamlets,  by  his  untiring  presence. 

We  also  remember  all  committed  Christians,  who  suffer  and 
struggle 

in  the  Church  spread  throughout  the  whole  earth. 

We  likewise  remember  the  Pope  (Paul)  who  is  the  embodiment 
of  our  unity  beyond  our  borders. 

We  do  not  forget,  either,  those  whom  you  love, 

the  day-labourers  with  a thousand  cares, 

the  campesinos  without  land  or  harvest, 

the  workers  without  work, 

the  joiners  without  wood, 

the  women  robbed  of  their  dignity, 

the  humiliated  and  abandoned  wife, 

all  who  are  persecuted  for  justice  and  brotherhood's  sake. 

(ADDITIONAL  BIDDINGS  HERE ) 

In  sharing  this  bread  and  drinking  from  this 
cup, 

we  join  the  company  of  those 
who  risked  all  they  had 

for  the  benefit  of  the  people  of  the  Chiapas: 
Bartholome  de  las  Casas  and  many  unknown  or 
forgotten  heroes  with  him; 
also  those  who  are  passed  over  in  silence 
and  despised, 

the  pioneers  of  Chamula  and  Cancuc 

who  were  executed  because  they  chose  a native 

as  deliverer  for  Chiapas. 
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Finally,  all  those  others  who  have  sacrificed  themselves 
in  the  endeavour  to  turn  our  native  land  into  a tiny  part 
of  the  kingdom  of  your  Son. 

In  this  communion 

assembled  together  around  the  one  table 
with  Mary,  Mother  and  Virgin, 
with  the  Apostles,  Martyrs  and  Saints, 
at  the  invitation  of  your  Son, 
we  await,  0 Father,  the  resurrection 

which  is  to  come  and  which  has  already  begun  in  history.* 


Text  in  Reiser/ Schoenborn,  Sehnsucht  nach  dem  Fest  der 
freien  Menschen,  pp.  46ff. 


51 


NICARAGUA 


'YOU  ARE  THE  GOD  OF  THE  POOR' 

Song  and  Creed  from  Nicaraguan  Campesino  Mass 


Out  of  the  hard  and  cruel  struggle  with  the  Somoza 
regime  and  its  National  Guards  the  Nicaraguan  San- 
dinistas  were  able  in  1979  to  give  birth  to  the  new 
Nicaraguan  Gov ernment  of  National  Reconciliation. 
Many  of  the  freedom  fighters  were  Christians  who 
had  carried  their  Bibles  with  them  in  the  mountains 
and  had  prayer  together  in  the  guerilla  camps. 

They  also  from  time  to  time  celebrated  the  Lord’s 
Supper.  There  are  many  beautiful  testimonies  about 
these  Christian  Sandinistas  who , through  their  wit- 
ness in  words  and  deeds , strengthened  the  faith  and 
commitment  of  many  others  around  them.  In  songs 
and  poems  they  expressed  their  Christian  faith  and 
hope  as  they  fought  to  make  their  country  free.  Of 
these  expressions  of  faith  perhaps  the  most  familiar 
and  beloved  is  the  Nicaraguan  Campesino  Mass s com- 
posed by  Carlos  Mejia  Godoy  and  first  celebrated  in 
Solentiname.  The  introductory  song  and  the  ’Creed’ 
which  follow  reaffirm  the  faith  in  Nicaraguan  terms. 
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Opening  Song 


You  are  the  God  of  the  poor, 
the  simple,  human  God, 
the  God  out  in  the  street,  sweating, 
the  God  with  a weather-beaten  face. 
That's  why  I speak  with  you, 
in  the  same  way  as  my  people  speak, 
because  you  are  the  worker  God, 
the  labourer  Christ. 


You  walk  hand  in  hand  with  my  people. 
You  are  in  the  struggle  in  town  and 
country . 

You  stand  in  line  in  the  camp 
to  collect  your  daily  pay. 

You  sit  in  the  park,  scraping  your 
sugar  loaf, 

with  Eusebio,  Pancho  and  Juan  Jose, 
and  you  even  complain  about  the  syrup 
when  they're  stingy  with  the  honey. 


I've  seen  you  in  the  drugstore 
sitting  behind  the  counter. 

I've  seen  you  selling  lottery  tickets 
without  being  ashamed  of  your  role. 
I've  seen  you  in  gas  stations 
checking  the  tyres  of  a truck, 
and  even  on  highway  patrol 
wearing  leather  gloves  and  overalls. 


Creed 


I believe,  Lord,  firmly 
that  from  your  fertile  mind 
this  whole  world  was  born; 
that  from  your  artist's  hand, 
as  a primitivist  painter, 
all  beauty  flowered  forth. 

The  stars  and  the  moon, 

houses,  lagoons, 

the  little  boats  that  sail 

down  the  river  to  the  sea, 

the  immense  coffee  fields, 

and  the  white  cotton  plantations, 

and  the  forests 

mutilated  by  the  criminal  axe. 


I BELIEVE  IN  YOU, 
architect,  engineer, 
artesan  and  carpenter, 
mason  and  builder. 
Creator  of  mind, 
of  music  and  the  winds, 
of  peace  and  love, 

I BELIEVE  IN  YOU. 


I believe  in  you,  Christ  the  worker, 
light  of  light  and  true 
Only-begotten  of  God, 
who  to  save  the  world, 
in  the  human  and  pure  womb 
of  Mary  took  flesh. 

I believe  that  you  were  scourged, 
tortured  with  mockery, 
martyred  on  the  cross, 
when  Pilate  was  praetor: 
the  imperialist  Roman 
bloody  and  heartless, 
who  by  washing  his  hands 
thought  to  erase  the  mistake. 

I believe  in  you,  comrade, 
human  Christ,  worker  Christ, 
conqueror  of  death. 

By  your  immense  sacrifice 
you  engendered  the  new  humanity 
for  liberation. 

You  are  rising  again 
in  each  arm  that  is  raised 
to  defend  the  people 
from  exploiting  domination. 

For  you  are  alive  in  ranch, 
in  factory  and  school; 

I believe  in  your  ceaseless  struggle 
I believe  in  your  resurrection.* 


*Hiis  creed  was  partly  published  in  Confessing  our  Faith  Around  the  World: I 
1980,  p.  65.  Full  version  of  the  Nicaraguan  Campesino  Mass  available  on 
disk  (CBS  582049)  at  Biiro  Nicaragua,  Friedrichs tr . 10,  D-5600  Wuppertal  1; 
in  German  translation:  Reiser /Schoenborn,  Basisgemeinden  und  Befreiung,  p. 
342ff . Translated  frcm  the  Spanish,  Language  Service,  World  Council  of 
Churches . 
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Your  Kingdom  Come  - Despite  so  many  Conflicts 


Meditative  Paraphrase  on  the  Lord's  Prayer 


This  Lord's  Prayer  from  Nicaragua  was 
formulated  after  the  Somoza  regime  was 
over-thrown * in  a period  of  reconstruc- 
tion and  struggle  to  build  up  a new 
society  for  the  benefit  of  all. 


OUR  FATHER 


You  are  also  at  home  in  Nicaragua,  this  land  of  ours. 
Here  we  will  seek  you  and  find  you  - 
in  our  daily  cares,  in  our  efforts 

to  rebuild  our  native  land  for  the  benefit  of  all. 


HALLOWED  BE  YOUR  NAME 

By  our  unity  - 

may  your  Name  be  hallowed, 

by  our  solidarity  with  those  in  greatest  need, 
by  our  untiring  sacrifice  for  justice  and  peace. 


YOUR  KINGDOM  COME 

May  it  come  soon 
to  the  hungry 
to  the  weeping 

to  those  who  thirst  for  your  justice, 
to  those  who  have  waited  centuries  for  a truly 
human  life. 

Grant  us  the  patience  to  smooth  the  way  on  which  your 
Kingdom  comes  to  us. 

Grant  us  hope,  that  we  may  not  weary  in  proclaiming 
it  and  working  for  it, 

despite  so  many  conflicts,  threats  and  shortcomings. 
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Grant  us  a clear  vision 

that  in  this  hour  of  our  history  we  may  see  the 
horizon 

and  know  the  way  on  which  your  Kingdom  comes  to  us. 


YOUR  WILL  BE  DONE  ON  EARTH  AS  IT  IS  IN  HEAVEN 
Your  will 

that  we  should  call  you  alone  Father 

and  live  together  as  brothers  and  sisters  - 

may  this  your  will  be  done  also  in  Nicaragua. 

May  your  will  be  done  also  in  the  Church  of 
Nicaragua 

whose  unity  is  in  your  Son  Jesus,  our  Lord, 
the  Good  Shepherd  who  rounds  up  the  flock 
in  a church  of  the  poor 

whom  Jesus  called  blest  and  to  whom  He  entrusted 
the  Gospel, 

in  a church  in  which,  led  by  the  Spirit  of  Jesus, 
we  may  be  of  one  heart  and  of  one  mind 
and  have  all  things  in  common. 


GIVE  US  THIS  DAY  OUR  DAILY  BREAD 

Grant  us  strength  that,  in  this  our  native  land, 
we  may  be  able  to  build  a society  in  which  all 
have  enough  to  eat, 

a roof  over  their  heads,  and  schools  for  their 
children, 
safety  and  peace; 

a society  in  which  soon  we  shall  be  able  to  turn 
swords  into  ploughshares 
and  tanks  to  instruments  for  useful  toil; 
a society  which  is  new,  with  new  women  and  new  men 
who  delight  more  in  giving 
than  in  receiving. 


FORGIVE  US  OUR  TRESPASSES 

our  lack  of  unity,  our  impatience. 

Forgive  us  for  seeing  the  speck  of  dust  in  our 
brother ' s eye 

before  having  taken  the  plank  from  our  own. 
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Forgive  us  our  fear  of  risk, 
our  fear  of  loss, 
our  fear  of  sharing, 
our  fear  of  death. 

And  as  we  forgive  our  debtors  and  those  who  have 
wronged  us 
so  also  forgive  us. 


LEAD  US  NOT  INTO  TEMPTATION 

the  temptation  to  think  ourselves  already 
straight, 

good  Christians  already  on  the  right  road. 

Let  us  not  be  tempted 

into  pride  at  what  we  have  already  achieved  or 
into  despair  at  all  that  is  still  required. 
Lead  us  not  into  the  temptation 
of  morosity,  routine,  or  hatred. 


DELIVER  US  FROM  EVIL 

Save  us  from  the  war  with  which  they  are  threaten- 
ing us  from  beyond  our  frontiers, 
from  forgetfulness  that 

our  life,  that  of  our  children,  that  of  our 
native  land, 

is  in  your  fatherly  hands, 

those  sure  and  watchful  hands  which  care  even 
for  the  birds  of  the  air, 
in  loving  hands  which  in  marvellous  manner 
clothe  even  the  weeds  as  well  as  the  lilies  of 
the  field, 

in  fatherly  hands  into  which 

we  may  even  today  commit  ourselves  gratefully  and 
with  trust  and  confidence. 


amen:  * 


* 

Text  in  Horst  Goldstein,  Tage  zwischen  Tod  und  Auf erstehung, 
p.  243  f.  Translated  from  thd  German  translation  by  the 
Language  Service  of  the  World  Council  of  Churches. 
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Christian  Commitment  for  a New  Nicaragua 
Pastoral  Letter  of  the  Nicaraguan  Bishops 


Four  months  after  the  people  overthrew  the 
Somoza  Government,  the  country  ' s seven  bishops 
issued  this  pastoral  letter. 

The  following  is  the  full  text  of  the  pastoral  letter  : 


To  priests  and  nuns,  grassroots  communities,  pastoral  agents 
and  all  people  of  good  will,  PEACE  AND  BLESSING  IN  THE  LORD. 

INTRODUCTION 


We  speak  to  the  people  of  Nicaragua,  of  whom  we  are  a part. 

It  is  a people  seeking  the  way  of  truth  and  that  attainment 
of  justice  in  the  revolutionary  process  underway  in  our  country, 
a process  which  is  attracting  worldwide  attention.  We  want  to 
speak  with  the  clarity  the  Gospel  demands  (cf.  Matt.  5:37)  and 
which  all  Nicaraguans  and  Catholics  to  whom  we  are  responsible 
require  of  us.  We  do  this  as  Church  Pastors,  knowing  that 
many  Christians  actively  participated  at  the  time  of  the  in- 
surrection and  now  work  for  the  consolidation  of  their  victory. 
We  believe  that  this  message  can  be  a service  to  the  people  of 
God,  inspiring  them  in  their  commitment  and  helping  them  to 
discern  what  the  work  of  the  Holy  Spirit  is  in  the  revolutionary 
process.  We,  as  the  Church,  are  convinced  that  there  is  still 
much  to  do  and  that  we  have  not  always  known  how  to  be  equal  to 
what  the  needs  of  our  people  require. 

We  are  unable  to  reach  this  discernment  alone.  We  take  as 
our  own  the  wise  words  of  Pope  Paul  VI  : 

It  is  up  to  the  Christian  communities , with  the  help 
of  the  Holy  Spirit,  in  communion  with  the  Bishops  who 
hold  responsibility  and  in  dialogue  with  their  Christ- 
ian brethren  and  all  men  of  good  will,  to  discern  the 
options  and  commitments  which  are  called  for  in  order 
to  bring  about  the  social,  political  and  economic 
changes  seen  in  many  cases  to  be  urgently  needed 
(Oc.  Ad.,  4). 

Hence  this  pastoral  letter  is  also  a call  to  continued  dialogue 
with  Christian  communities  and  a petition  that  they  who  are 
immediately  inserted  in  our  reality  seek  the  true  spirit  "with 
Christ  to  effectively  move  the  history  of  our  people  toward 
the  Kingdom"  (Puebla,  274) . We  also  know  that  it  is  not  ours 
to  offer  "silver  and  gold"  (Acts  3:6)  nor  to  propose  economic 
or  political  solutions,  but  to  proclaim  the  Good  News. 
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We  want  to  speak  humbly  and  simply,  because  we  are  pastors  and 
members  of  a Church  that  is  "Holy  and  at  the  same  time  in  need 
of  purification"  (L.G. , 8;  E.N.,  15). 

The  points  we  will  discuss  in  this  letter  are  : Christian  commit- 
ment for  a new  Nicaragua;  Evangelical  motives;  Responsibility 
and  challenge  now. 


PART  I : CHRISTIAN  COMMITMENT  FOR  A NEW  NICARAGUA 


ACCOMPL I S HMENT S 


We  begin  with  a word  about  the  achievements  of  the  revolutionary 
process  which  brings  us  : 

* To  recognize  that  our  people,  during  years  of  suffer- 
ing and  social  marginalization,  have  been  accumulating 
the  necessary  experience  to  now  move  into  a widespread 
and  profoundly  liberating  action. 

Our  people  fought  heroically  to  defend  their  right  to 
live  in  dignity,  peace  and  justice.  This  has  been 
the  major  significance  of  the  action  against  a regime 
that  violated  and  repressed  human,  personal  and  social 
rights.  As  in  the  past,  we  condemn  the  situation  for 
being  contrary  to  the  Gospel's  demands  and  now  reaffirm 
that  we  are  in  agreement  with  the  radical  motivation 
of  the  struggle  for  justice  and  life. 

* To  recognize  that  the  blood  of  those  who  gave  their 
lives  in  the  prolonged  combat,  the  dedication  of  the 
young  people  who  want  to  forge  a just  society  and  the 
outstanding  role  of  women  - ignored  from  time  immemor- 
ial - in  this  whole  process  signify  the  display  of  new 
forces  in  the  construction  of  a new  Nicaragua.  On 
the  other  hand,  the  struggle  of  our  people  to  become 
the  designers  of  their  own  history  has  been  profoundly 
marked  by  the  thought  and  work  of  Augusto  Cesar  Sandino, 
which  accentuates  the  originality  of  the  Nicaraguan 
revolution,  giving  it  a particular  style  and  a very 
definite  banner  of  social  justice  with  an  affirmation 

of  national  values  and  international  solidarity. 

* To  see  the  joy  of  a poor  people  who  for  the  first  time 
in  many  years  feel  like  the  owners  of  their  country. 

There  is  an  expression  of  revolutionary  creativity  which 
opens  up  wide  and  fertile  spaces  for  the  commitment  of 
all  who  want  to  struggle  against  an  unjust  oppressive 
system  and  develop  a new  type  of  person. 
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* To  esteem  the  determination  to  begin  the  first  day  of 
victory  to  institutionalize  the  revolutionary  process 
on  a juridical  base.  This  was  shown  in  the  decision 

to  maintain  the  programs  announced  prior  to  the  victory, 
for  example:  the  promulgation  of  the  Statute  of  the 
Rights  and  Guarantees  of  Nicaraguans,  and  consequently 
the  practice,  of  the  freedom  of  information,  of  political 
party  organization,  of  worship  and  of  movement:  the 
nationalization  of  properties  to  recover  the  wealth 
of  the  country;  the  first  steps  for  an  agrarian  reform; 
likewise  in  the  ability  to  begin  early  in  the  process 
to  plan  and  organize  a national  literacy  crusade  to 
dignify  the  spirit  of  our  people  and  make  them  better 
able  to  be  the  authors  of  their  destiny  and  participate 
with  greater  responsibility  and  clear-sightedness 
in  the  revolutionary  process. 

* To  recognize  the  existence  in  the  country  of  conflicts 
between  opposing  interests,  rising  from  the  agrarian 
reform  with  the  expropriation  of  large  land-holdings, 
for  example;  conflicts  that  may  be  aggravated  by  a 
process  of  change  in  economic,  social,  political  and 
cultural  structures. 

* To  recognize  also  the  risks,  dangers  and  errors  of  this 
revolutionary  process  and  to  be  aware  that  in  history 
there  are  no  absolutely  pure  human  processes,  and  in 
that  sense  allow  freedom  of  criticism  and  expression 

as  an  irreplaceable  means  for  pointing  out  and  correct- 
ing the  mistakes  of  the  revolutionary  process  as  well 
as  perfecting  its  accomplishments. 


TASKS  AHEAD 


We  believe  that  the  present  revolutionary  moment  is  a propitious 
time  to  implement  the  Church's  preference  for  the  poor.  We 
must  remember,  however,  that  no  historical  revolutionary  achiev- 
ment  has  the  ability  to  exhaust  the  infinite  possibilities  of 
justice  and  absolute  solidarity  of  the  Kingdom  of  God.  On 
the  other  hand,  we  should  affirm  that  our  commitment  to  the  re- 
volutionary process  cannot  mean  ingenuousness  nor  blind  en- 
thusiasm, much  less  the  creation  of  a new  idol  before  which  we 
have  to  unquestionably  kneel.  Dignity,  responsibility  and 
Christian  freedom  are  irrevocable  aptitudes  for  active  parti- 
cipation in  the  revolutionary  process. 

Like  very  human  process,  this  too  is  subject  to  possible  errors 
and  abuses.  Not  a few  Nicaraguans  feel  a surge  of  inner  fear 
and  worry.  It  is  our  duty  as  pastors  to  take  up  the  concerns 
of  the  people  we  serve  and  discern  the  objective  causes  that 
produce  them,  to  condemn  those  which  are  the  result  of  abuse  an 
and  negligence  and  to  keep  from  being  used  demagogically  those 
due  to  deficiencies  which  stem  from  present  conditions  and 
limited  means. 
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The  government  has  created  channels  which  we  believe  will  be 
more  and  more  effective  to  receive  the  complaints  that  arise 
against  the  revolutionary  process.  This  sets  forth  the  need 
for  dialogue,  although  brief,  and  knowing  that  our  perception 
is  not  that  of  everyone,  dialogue  over  some  concerns  that  have 
reached  us  and  seem  important. 

(a)  Although  the  policy  of  the  government  has  been  to 
avoid  executions  or  mistreatment  of  prisoners  and  appeal  to 
the  people  not  to  take  justice  into  their  own  hands,  there 
have  still  been  abuses. 

These  unfortunate  cases  have  occurred  at  the  hands  of  some 
local  leaders.  Our  attitude  will  be  to  present  to  national 
authorities  the  evidence  that  has  come  to  us  on  such  abuses, 
with  the  confidence  that  they  will  know  how  to  remedy  them 
in  the  measure  that  the  possibility  for  control  and  national 
integration  might  be  realized. 

(b)  There  is  much  talk  about  the  administrative  disorder 
and  even  chaos  that  reigns  in  the  country.  We  are  aware  that 
we  are  living  in  days  of  creativity  and  transition;  and  we 
remember  that  the  work  of  reconstruction  is  for  all  the  people, 
not  just  some  sectors. 

(c)  Regarding  the  freedom  of  partisan  political  organiza- 
tion, we  believe  it  is  necessary  to  have  the  conscientious 
active  participation  of  the  majority  of  the  Nicaraguans  in  our 
revolutionary  process;  this  should  be  brought  about  through 
organizations  of  direct  popular  democracy  which  already  exist 
and  those  which  are  being  formed  by  means  of  national  dialogue. 

A number  of  forces  have  generously  contributed  to  the  historic 
process  and  no  one  should  obstruct  their  contribution.  It  is 
evident  that  the  National  Liberation  Sandinist  Front,  at  the 
head  of  these  forces,  has  attained  a place  in  history.  To 
consolidate  its  position,  its  main  work  in  our  judgment  is  to 
continue  to  call  on  the  people  to  go  on  forging  their  history 
through  determined  plural  participation  in  national  life.  This 
demands  of  the  present  leaders  an  absolute  fidelity  to  the  poor, 
not  detracting  from  the  principles  of  justice  nor  from  the 
"Sandinist"  name  earned  in  the  fight  for  liberation. 

SOCIALISM 


The  fear  that  the  present  Nicaraguan  process  is  moving  toward 
socialism  is  at  times  anxiously  expressed.  We  are  asked  what 
the  bishops  think  of  that. 

Yes,  as  some  think,  socialism  goes  astray  by  usurping  people's 
and  nations'  free  character  as  protagonists  of  their  history; 
if  it  tries  to  subject  the  people  blindly  to  the  manipulations 
and  dictates  of  those  who  hold  power  arbitrarily,  such  spurious 
or  false  socialism  we  could  not  accept.  Nor  could  we  accept 
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a socialism  that  oversteps  its  limits  in  an  attempt  to  take  away 
man's  right  to  the  religious  motivations  in  his  life  or  to  pub- 
licly express  such  motivations  and  convictions,  whatever  his 
religious  faith  may  be. 

It  would  be  equally  unacceptable  to  deny  parents  the  right  to 
educate  their  children  according  to  their  convictions,  or  any 
other  human  right. 

If,  however,  socialism  means,  as  it  should,  the  pre-eminence 
of  the  interests  of  the  majority  of  the  Nicaraguan  people  and  a 
nationally  planned  economic  model  which  is  progressively  parti- 
cipatory and  which  unites  the  people,  then  we  have  no  objection 
to  it.  A social  project  which  guarantees  the  common  destiny 
of  the  country's  goods  and  resources,  and  upon  this  base  of 
satisfaction  of  the  fundamental  needs  of  everyone  permits  the 
human  quality  of  life  to  advance,  seems  just  to  us.  If  social- 
ism implies  an  ongoing  diminution  of  injustice  and  of  the  tra- 
ditional inequalities  between  cities  and  the  rural  areas,  as 
well  as  of  differences  in  the  remuneration  of  mental  and  manual 
work,  if  it  means  the  worker's  participation  in  the  product  of 
his  labor  by  overcoming  economic  alienation,  there  is  nothing 
in  Christianity  that  implies  any  opposition  to  this  process. 

In  fact,  Pope  John  Paul  II  called  attention  in  his  recent  speech 
to  the  United  Nations  to  his  concern  over  the  radical  separation 
between  labor  and  ownership. 

If  socialism  entails  power  exercised  from  the  perspective  of  the 
masses  and  shared  increasingly  by  an  organized  people  so  that 
they  move  toward  a genuine  transfer  of  power  back  to  the  popular 
classes,  it  will  find  motivation  and  support  in  the  faith. 

If  socialism  leads  to  cultural  processes  which  awaken  the 
dignity  of  our  masses  and  communicates  a courage  to  take  on  re- 
sponsibilities and  demand  rights,  it  is  dealing  with  a humaniza- 
tion that  harmonizes  with  the  human  dignity  which  our  faith  pro- 
claims . 

As  for  the  social  class  struggle,  we  think  that  the  dynamic  action 
of  class  struggle  which  should  lead  to  a just  transformation  of 
structures  is  one  thing  and  class  hatred  which  is  directed  to- 
ward persons  and  radically  contradicts  the  Christian  duty  to  be 
ruled  by  love  is  another. 

Our  faith  assures  us  that  it  is  an  unpostponable  Christian  duty 
to  have  dominion  over  the  world,  to  transform  the  earth  and 
all  other  production  resources,  to  let  people  live  and  make  of 
Nicaragua  a land  of  justice,  solidarity,  peace  and  freedom,  in 
which  the  whole  meaning  of  the  Christian  announcement  of  the 
Kingdom  of  God  is  acquired. 
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foe  also  have  confidence  that  the  revolutionary  process  will  be 
something  original,  creative,  deeply  national,  by  no  means 
imitative,  because  what  we,  with  the  Nicaraguan  masses,  are 
attempting  is  a process  that  firmly  advances  toward  a fully 
authentic  Nicaraguan  society,  neither  capitalist,  dependent 
or  totalitarian. 


PART  II:  EVANGELICAL  MOTIVATION 


Several  times  in  the  past  we  have  tried  to  shed  the  light  of 
the  Gospel  on  the  situation  of  our  country  (cf.  our  message 
of  8 January  1977,  8 January  1978) . On  2 June  1979,  we  de- 
clared the  right  of  the  Nicaraguan  people  to  engage  in  re- 
volutionary insurrection.  We  have  based  all  this  on  faith- 
fulness to  the  Gospel  and  the  Church's  traditional  doctrines. 

It  is  now  our  task  in  a new  situation  to  pronounce  a word  of 
faith  and  hope  regarding  the  present  revolutionary  process  and 
the  way  to  carry  out  the  Gospel's  demands  within  it. 

Thus  we  will  recall  what  is  truly  basic  in  our  Christian  faith 
and  what  we  are  rediscovering  and  recovering  as  central  in  the 
country's  present  situation  and  in  the  orientation  of  the  pro- 
cess of  revolutionary  change. 

(a)  Announcement  of  God ' s Kingdom 

The  heart  of  Jesus'  message  is  the  announcement  of  God's  King- 
dom, a Kingdom  based  on  the  Father's  love  for  every  human  being 
and  on  the  fact  that  the  poor  occupy  a place  of  preference. 

The  Kingdom  is  universal;  nothing  escapes  it.  To  proclaim  the 
Kingdom  of  God  means  announcing  the  God  of  the  Kingdom  and  his 
Fatherly  love,  the  foundation  for  the  brotherhood  of  all  people. 

Jesus  tells  us  that  the  Kingdom  signifies  liberation  and  justice 
(cf.  Luke  4:16-20)  because  it  is  a kingdom  of  life.  The  need 
to  construct  it  is  the  basis  of  our  assuming,  and  collaborating 
in,  the  present  process  which  aims  to  give  all  Nicaraguans  true 
life.  Faith  in  this  God  moves  us  to  emphasize  what  we  have  al- 
ways preached,  but  which  now  takes  on  exceptional  urgency  and 
implementation.  To  believe  in  this  God  is  to  give  life  to 
others,  to  truly  love  them  and  to  treat  them  justly.  The  life 
God  wants  for  Nicaraguans  can  only  be  realized  by  radically 
overcoming  selfishness  and  doing  away  with  the  vested  interests 
which  have  been  promoted  in  our  country  for  so  many  years. 
Tragically,  we  have  to  remember  how  these  evils  have  led  to  the 
death  of  our  brothers.  And  therefore  we  must  demand  that 
everyone  practise  love  and  justice,  each  forgetting  himself  and 
thinking, r ather , of  what  he  can  give. 
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(b)  Evangelical  Commitment 


To  announce  the  Kingdom  implies  making  it  present  in  the  history 
that  affects  us.  In  this  endeavour  the  authenticity  of  our 
faith  in  the  God  who  liberates  is  at  stake  in  establishing 
what  the  sacred  Scriptures  call  "justice  and  law  on  behalf  of 
the  poor".  This  commitment  is  the  place  of  verification  of 
our  faith  in  Christ  who  gave  his  life  to  proclaim  the  Kingdom 
of  God.  There  is  no  life  of  faith  without  witness  and  this 
is  given  in  works.  Only  there  is  the  announced  word  under- 
stood and  made  valid . In  the  commitment  in  favour  of  the 
poor  and  against  social  injustice  our  faith  becomes  fertile 
truth  not  only  for  others  but  also  for  ourselves.  It  is  by 
acting  as  Christians  that  we  become  Christians.  Without  such 
solidarity  our  preaching  of  the  Gospel  will  be  empty  words. 

A liberating  evangelization  implies  a commitment  to  the  liber- 
ation of  our  people.  As  the  Bishops  said  at  Puebla  : "The 
Gospel  should  teach  us  that  today  in  Latin  America  in  the 
realities  we  experience  we  cannot  truly  love  our  brother,  and 
thereby  love  God,  without  being  committed  on  the  personal  lev- 
el and  in  many  cases  on  the  level  of  structures"  (327) . There- 
fore, after  long  and  patient  waiting  our  people  have  thrown 
themselves  into  the  fight  for  total  liberation. 

(c)  Liberation  in  Jesus  Christ 

Liberation  in  Jesus  Christ  includes  all  the  aspects  of  human 
life  because  God  wants  man  to  live  and  live  abundantly.  For 
that  reason  God  created  man  according  to  a plan  which  closely 
links  possessing  the  earth,  social  relations  and  relationship 
to  God.  Relationship  first  to  nature  - where  human  beings 
find  the  satisfaction  of  their  essential  needs  - dominating  it 
through  a rational  economy  and  putting  it  at  the  service  of  man, 
is  the  basis  for  a just  society.  Relationships  with  individu- 
als followed  by  a social  dimension,  should  be  marked  by  a com- 
munity that  supposes  authentic  brotherhood  and  real  participation 
of  everyone  in  the  orientation  of  the  society  to  which  he  be- 
longs; this  "for  today  must  become  principally  a work  of  just- 
ice for  the  oppressed  and  endeavour  for  liberation  for  those  who 
need  it  most"  (p.  327) . 

But  liberation  means  a radical  relation  to  God  also.  As  child- 
ren who  receive  and  live  in  his  gratuitous  love,  this  tie  is  the 
ultimate  basis  for  man's  relationship  to  nature  and  for  his  soc- 
ial dimension  also.  Rejection  of  one's  brother  means  rejection 
of  God  himself.  A gesture  of  love  for  the  poor  and  oppressed 
is  a gesture  of  love  for  the  Lord  himself  (cf.  Matt.  25:31-46). 
Integral  liberation  includes  these  three  different  planes  which 
are  mutually  involved.  To  forget  one  of  them  is  to  cut  off 
human  rights  and  potentialities.  To  receive  the  Father's  free 
gift  means  being  committed  to  the  fight  for  justice  and  the 
creation  of  brotherhood;  this,  in  time,  comes  to  its  full  mean- 
ing in  the  recognition  of  the  presence  of  God's  liberating  love 
in  history. 
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(d)  Social  Commitment 


The  Kingdom  of  God,  the  nucleus  of  Jesus'  message,  is  at  the 
same  time  a requirement  for  social  commitment  and  an  inescapable 
critical  element  that  judges  history,  refuses  to  absolutize  any 
event  and  stays  open  to  human  creativity  and  the  eruption  of  the 
Lord's  grace. 

In  our  nation  we  are  now  living  in  an  exceptional  time  to  testi- 
fy to  and  announce  the  Kingdom  of  God.  The  occasion  demands 
that  we  act  preferentially  for  the  poor,  as  Pope  John  Paul  II 
and  the  Puebla  Bishops'  Conference  require  of  us.  It  would  be 
a serious  faithlessness  to  the  Gospel  to  lose  the  opportunity 
because  of  fears  and  misgivings,  because  of  the  insecurity  that 
every  process  of  radical  social  change  arouses  in  some  people 
or  because  of  the  defense  of  major  or  minor  individual  interests 

This  choice  means  the  renunciation  of  old  ways  of  thinking  and 
acting  and  a profound  conversion  of  ourselves  as  the  Church. 

In  effect,  the  day  that  the  Church  ceases  to  present  itself 
to  the  world  as  poor  and  a natural  ally  of  the  poor,  it  will 
betray  its  divine  founder  and  the  announcement  of  the  Kingdom 
of  God.  Never  as  in  the  present  Nicaraguan  situation  has  it 
been  so  urgent  to  ratify  with  conviction  this  preferential  con- 
cern for  the  poor. 

The  poor  of  whom  Jesus  speaks,  of  those  whom  he  surrounds,  are 
real  poor  people,  authentic,  hungry,  afflicted  and  oppressed; 
they  are  the  ones  who  are  not  provided  for  in  the  organization 
of  society  and  who  are  rejected  by  it.  From  this  solidarity 
with  the  poor  Jesus  announced  the  Father's  love  for  every  per- 
son and  faced  suffering,  persecution  and  death. 

(e)  Preferential  Concern  for  the  Poor 

Behold,  Nicaraguan  brothers,  how  our  faith  in  Jesus  and  the  God 
of  life,  now  incarnate  in  a reasonable  search,  must  illumine 
the  commitment  of  Christians  in  the  present  revolutionary  pro- 
cess. The  Church's  first  contribution  and  that  of  Nicaraguans 
is  a preference  for  the  poor  and  therefore  we  must  back  the 
measures  and  laws  which  rescue  the  poor  from  all  marginalization 
restore  their  rights  and  strengthen  the  organizations  which 
assure  their  freedom.  We  cannot  and  must  not  close  our  eyes 
to  the  risks  and  possible  errors  that  accompany  every  historic 
construction;  on  the  contrary,  we  believe  that  they  will  have 
to  be  pointed  out  clearly  and  courageously  from  the  Gospel 
whose  announcement  is  our  task  and  responsibility.  But  we  are 
also  convinced  that  this  will  only  be  authentic  if  we  listen 
with  humility  and  discernment  to  the  call  the  Lord  is  making 
to  us  in  the  signs  of  the  times. 
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We  want  to  maintain  this  discernment  and  commitment  in  company 
with  the  whole  Nicaraguan  ecclesial  community  - where  we  hope 
to  find  the  inspiration  and  the  drive  - united  with  the  poor 
whose  "evangelizing  potential  we  have  discovered  and  who  call 
our  Church  to  a conversion"  (Puebla,  1147)  . * 


Text  in  Latinamerica  Press,  24  January  1980,  and 
31  January  1980. 
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We  Believe 


Confession  of  Faith 


This  is  a common  confession  of  faith  from  some  people 
who  have  taken  up  the  difficult  task  of  being  both 
’ ministers  of  God ’ and  ' ministers  of  the  people’ . 

They  are  Ernesto  Cardenal,  Minister  of  Culture3 
Fernando  Cardenal,  Youth  Movement  Coordinator  3 Miguel 
d’Escoto 3 Foreign  Minister  of  the  Sandinista  Govern- 
ment of  Nicaragua  and  Rev.  Edgar  Farrales . They 
affirm  their  Christian  as  well  as  their  political 
commitment 3 though  they  have  realized  that  their 
present  activities  place  them  in  personal  jeopardy  - 
j eopardy  with  the  disapproving  authorities  of  the 
church  they  love 3 and  jeopardy  with  political  oppo- 
nents who  would  like  to  destroy  them.  The  ’confession 
of  faith'  is  their  common  response  issued  on  8 June 
1981  to  an  episcopal  ultimatum  insisting  that  they 
resign  from  political  office  or  face 
ecclesial  sanctions . 


As  a first  response  to  the  communication  of  the  Nicaraguan 
Bishops'  Conference, 

we  wish  to  say,  to  the  bishops  of  Nicaragua, 

to  our  brother  priests  and  the  faithful  of  the  Catholic 
Church, 

to  our  brothers  and  sisters  in  the  faith  of  Christ, 
to  our  compatriots, 

and  to  all  men  and  women  of  good  will: 

We  believe  in  God  the  Father,  Creator  of  the  world 
and  human  beings. 

We  believe  in  Jesus  Christ,  the  Son  of  God  our 
Brother  and  our  Savior . 

We  believe  in  the  church,  the  visible  Body  of 
Christ,  to  which  we  belong. 

We  believe  in  justice,  the  basis  of  human  community 
and  communion. 


69 


We  believe  in  love,  the  first  and  principal  command- 
ment of  Jesus. 

We  believe  in  our  priesthood,  which  is  our  vocation 
to  serve  our  brothers  and  sisters. 

We  believe  in  our  country,  that  great  family  to 
which  we  belong  and  to  which  we  owe  our  being. 

We  believe  in  the  Nicaraguan  people's  revolution, 
fashioned  by  the  people  in  order  to  overthrow 
tyranny  and  sow  justice  and  love. 

We  believe  in  the  poor,  who  will  be  the  ones  to 
build  a more  just  homeland,  and  who  will  help 
us  to  be  saved  ourselves. 


EPILOGUE 


This  is  our  faith  and  our  hope  - 

and  in  accordance  with  these  beliefs  of  ours,  we  have 
sought  to  serve  our  compatriots 
in  the  offices  in  which  we  have  been  placed  by  them. 

And  we  shall  continue  to  do  so,  in  whatsoever  place 
our  presence  and  service  may  be  necessary. 

For  our  offices  and  tasks  have  given  us: 

the  power  to  serve,  not  the  power  to  dominate, 
the  power  to  divest  ourselves  of  our  comforts, 
not  the  power  to  enrich  ourselves, 
the  power  to  be  like  Christ  in  the  service  of  our 
brothers  and  sisters, 
the  power  to  exercise  our  priesthood, 

not  to  separate  ourselves  from  our  vocation,  and 
the  power  to  be  available  and  open  to  hear  and  obey 
the  voice  of  God . 


In  order  to  remain  steadfast  in  our  faith,  hope,  and  love, 
as  well  as  in  our  firm  resolve  to  serve, 
we  stand  in  need  of  the  good  will, 
the  understanding, 
the  counsel, 
and  the  prayers 
of  our  brothers,  the  bishops, 
our  brother  priests, 

and  our  brothers  and  sisters,  the  laity. 


Finally,  we  affirm  our  unshakable  commitment  to  the 
Sandinista  Popular  Revolution, 
in  loyalty  to  our  people  - which  is  to  say,  in  fidelity  to 

the  will  of  God.*  _ w.  n _ . _ , _ 

Rev.  Miguel  d'Escoto,  Rev.  Ernesto  Cardenal 

Rev.  Edgar  Parr ales,  Rev.  Fernando  Cardenal 


Text  in  Teofilo  Cabestrero:  Ministers  of  God,  Ministers  of  the  People,  Testi- 
monies of  Faith  frcm  Nicaragua.  Translated  frctn  Spanish  by  Robert  R.  Barr, 
Qrbis  Books,  New  York  1983,  p.  129ff. 
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PART  III 

Latin  American  Continent 
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The  Poverty  of  the  Church 


Final  Document  from  the  Second  Conference  of  the 
Latin  American  Episcopate 
Medellin  1968 

In  the  continent  of  Latin  America j where  almost  50% 
of  the  world's  Roman  Catholic  Christians  live , the 
importance  of  the  General  Conferences  of  the  Latin 
American  Episcopate  cannot  be  underestimated . The 
results  they  arrive  at  in  their  search  for  ecclesial 
unity  both  in  its  confession  and  pastoral  action  of 
faith  have  immediate  repercussions 3 not  only  for  the 
Roman  Catholic  Church  in  Latin  America  but  for  the 
Church  as  a whole.  The  Second  General  Conference 
of  the  Latin  American  Episcopate  was  held  in  Medellin 
(Colombia)  in  August-September  1968.  Its  role  in 
the  dev elopment  of  ecclesial  awareness  in  Latin  Amer- 
ica was  regarded  as  equal  to  that  played  by  Vatican 
II  for  the  Roman  Catholic  Church  as  a whole.  The 
Medellin  Conference  was  a remarkable  highlight  in 
the  historical  process  of  renewal  and  reformation 
of  the  Roman  Catholic  Church  towards  a church  more 
open  to  present  Latin  American  reality 3 a church  in 
solidarity  with  the  poor s and  a prophetic  community 
denouncing  structural  injustice . The  Medellin  docu- 
ments are  still  cited  as  landmark  texts  for  the  iden- 
tity of  the  Church.  They  had  a profound  impact  on 
the  contextualization  of  evangelization  in  Latin 
America  and  also  some  significance  for  Protestant 
churches  in  this  continent . The  following  are  ex- 
tracts from  one  of  the  final  documents  from  Medellin 
"The  Poverty  of  the  Church"  (CM  14)  where  some  doc- 
trinal principles  were  set  up  to  guide  the  stand  the 
church  has  taken  with  regard  to  pov erty . 


LATIN  AMERICAN  REALITIES 


1.  The  Latin  American  episcopate  cannot  remain  indifferent 
to  the  tremendous  social  injustices  that  exist  in  Latin  Amer- 
ica. These  injustices  keep  the  majority  of  our  peoples  in 
woeful  poverty,  which  in  most  cases  goes  so  far  as  to  be  in- 
human misery. 

2.  A muted  cry  wells  up  from  millions  of  our  people,  begging 
their  pastors  to  provide  them  with  a liberation  that  they 
cannot  get  from  anywhere.  As  Pope  Paul  VI  said  to  the  peas- 
ants of  Colombia:  "You  are  now  listening  to  us  in  silence, 
but  we  hear  the  cry  that  wells  up  from  your  suffering". 


3.  The  great  majority  of  the  Latin  American  people  live  in 
poverty  and  wretchedness.  We  bishops,  priests,  and  religious 
have  the  necessities  of  life  and  a certain  amount  of  security, 
while  the  poor  lack  basic  necessities  and  struggle  with  anxiety 
and  uncertainty.  There  are  many  instances  where  the  poor  feel 
that  their  bishops,  parish  priests,  and  religious  do  not  really 
identify  with  them  and  their  problems;  that  they  do  not  always 
supports  those  who  are  working  on  their  behalf,  or  promote  the 
their  success. 


DOCTRINAL  PRINCIPLES 


4.  We  must  distinguish  several  types  of  poverty: 

(a)  Poverty  as  the  lack  of  worldly  goods  that  are  necess- 
ary to  live  as  human  beings  is  an  evil  in  se.  The  prophets 
condemned  it  as  contrary  to  the  will  of  God,  noting  that  it 
usually  was  the  fruit  of  injustice  and  human  sinfulness 

(Isa.  10|2  and  passim). 

(b)  Spiritual  poverty.  This  is  the  theme  that  talks  about 
the  "poor  of  Yahweh"  (cf . Zedh.  2:3;  the  Magnificat,  etc.). 
Spiritual  poverty  is  an  attitude  of  opennness  to  God,  of  plac- 
ing oneself  at  his  disposal  (cf . Matt.  5) . Although  it 
appreciates  the  goods  of  this  world,  it  is  not  attached  to  them. 
It  recognizes  the  superior  value  of  the  treasures  of  the  king- 
dom (cf.  Amos  2:6-7;  4:1;  5:7;  Jer . 5:28;  Micah  6:8). 

(c)  Poverty  as  a commitment  freely  undertaken  out  of  love. 

A person  shoulders  the  condition  of  the  needy  in  this  world  to 
bear  witness  to  the  evil  it  represents  and  to  the  spiritual 
liberty  of  the  kingdom.  He  or  she  thus  follows  the  example 
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of  Christ,  who  took  upon  himself  all  the  consequences  of  man's 
sinful  condition  (cf.  Phil.  2),  who  "was  rich  but  became  poor" 
(II  Cor.  8:9)  to  save  us. 

5.  Confronting  these  three  realities,  the  Church  takes  the 
following  stand  : 

She  denounces  the  unjust  lack  of  worldly  goods  and 
the  sin  that  engenders  it. 

She  preaches  and  lives  spiritual  poverty,  adopting 
an  attitude  of  spiritual  childlikeness  and  openness 
to  the  Lord. 

She  commits  herself  to  a state  of  material  poverty. 

The  poverty  of  the  Church  is,  in  effect,  a constant 
in  salvation  history. 


6.  All  the  members  of  the  Church  are  called  to  live  evangeli 
cal  poverty.  But  not  all  are  called  to  live  it  in  the  same 
way,  for  there  are  different  vocations  to  this  poverty  that 
involve  different  life-styles  and  different  forms  of  acting. 
Even  among  religious  themselves,  who  have  a special  mission 

in  the  Church  to  bear  witness  to  it,  there  are  differences 
stemming  from  their  specific  charisms. 

7.  Having  said  all  this,  we  must  underline  one  thing. 
Christ's,  teaching  and  example,  the  dire  plight  of  millions  of 
poor  people  in  Latin  America,  and  the  urgent  exhortations  of 
the  Pope  and  the  Council,  pose  a challenge  and  a mission  to 
the  Latin  American  Church.  It  cannot  be  sidestepped  by  the 
Church  or  by  those  who  ought  to  respond  boldly  and  properly 
to  the  needs  of  our  day. 

Christ,  our  Saviour,  not  only  loved  the  poor  but  became  poor. 
He  lived  in  poverty,  focused  his  mission  around  proclaiming 
the  liberation  of  the  poor,  and  founded  his  Church  as  a sign 
of  this  poverty  among  men.  Despite  her  many  "weaknesses  and 
failures  in  the  past"  (ES  56) , the  Church  has  always  tried  to 
live  up  to  this  vocation.  Given  the  conditions  of  poverty  a 
and  underdevelopment  on  this  continent,  the  Church  feels  the 
urgent  need  to  translate  this  spirit  of  poverty  into  attitudes 
norms,  and  deeds  that  will  make  her  a clearer  and  more  authen- 
tic sign  of  her  Lord.  The  poverty  of  countless  people  calls 
for  justice,  solidarity,  witness,  commitment,  and  extra  effort 
to  carry  out  fully  the  salvific  mission  entrusted  to  her  by 
Christ. 

Thus  the  present  situation  demands  a spirit  of  poverty  on  the 
part  of  bishops,  priests,  religious  and  lay  people.  Breaking 
the  chains  of  egotistical  possession  of  temporal  goods , this 
spirit  will  inspire  Christians  to  organize  the  whole  economy 
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and  power  structure  around  the  welfare  of  the  community.  The 
poverty  of  the  Church  ,and  her  members  in  Latin  America  should  be 
a sign  and  a commitment:  a sign  of  the  inestimable  value  of  po- 
verty in  God's  eyes,  and  a commitment  to  solidarity  with  those 
who  are  suffering. 

PASTORAL  GUIDELINES 

8.  We  therefore  want  the  Church  of  Latin  America  to  preach  the 
gospel  to  the  poor,  to  be  bound  together  in  solidarity  with  them, 
to  bear  witness  to  the  value  of  the  kingdom  and  its  treasures, 
and  to  humbly  serve  all  the  people  of  our  nations.  Her  pastors 
and  faithful  must  do  what  they  have  to  do,  in  order  to  make  their 
lives  accord  with  the  dictates  of  the  gospel  and  the  needs  of 
Latin  Americans. 

Solidarity  and  preference  for  the  poor 

9.  The  Lord's  mandate  is  to  preach  the  gospel  to  the  poor.  We 
must  therefore  distribute  our  apostolic  personnel  and  efforts  so 
as  to  give  preference'  to  the  poorest. and  neediest,  and  to  those 
who  are  segregated  for  any  reason.  We  must  encourage  and  step 
up  the  studies  and  initiatives  that  are  directed  to  this  end. 

We  bishops  want  to  get  more  and  more  close  to  the  poor,  in  sim- 
plicity and  sincere  brotherhood,  thus  making  it  more  possible  and 
easy  for  them  to  have  access  to  us. 

10.  We  wish  to  heighten  our  awareness  of  the  obligation  to  have 
solidarity  with  the  poor,  an  obligation  that  is  prompted  by 
charity.  This  means  that  we  shall  make  their  problems  and  strug- 
gles our  own,  that  we  shall  find  ways  of  talking  to  them. 

This  must  be  fleshed  out  by  our  denunciation  of  injustice  and 
oppression,  by  a Christian  struggle  against  the  intolerable  situ- 
ation of  many  poor  people,  and  by  a process  of  dialogue  with  the 
groups  responsible  for  this  situation  that  will  help  them  to 
appreciate  their  obligations. 

11.  We  proclaim  our  desire  to  draw  ever  closer  to  those  who 
labour  in  a dedicated  apostolate  to  the  poor.  We  want  them  to 
experience  our  support,  and  to  know  that  we  are  not  giving  our 
ear  to  those  who  seek  to  distroy  their  work. 

Human  betterment  must  be  the  thrust  of  our  activity  in  favour  of 
the  poor.  We  must  respect  their  personal  dignity,  and  teach 
them  to  help  themselves.  In  this  connection  we  see  the  need 
to  properly  structure  our  pastoral  effort  and  to  integrate  our 
efforts  with  those  of  other  entities.* * 


Cf.  Paul  VI,  Mdress  at  Mass  on  Development  Day,  23  August  1968. 

* 

Text  in  Final  Documents  fran  the  Medellin  Conference  (La  iglesia  en  la  trans- 
formacian  de  America  Latina  a la  luz  del  Concilio.  Vol.  II  Conclusions, 
Secretariat  General  of  CELAM,  Bogota  1968.  English  text:  Between  Honesty 
and  Hope,  p.  211ff . 
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A Profession  of  Divine  and  Human  Faith 
Message  from  the  Third  Conference  of  the 
Latin  American  Episcopate 
Puebla  1979 


The  Third  Conference  of  the  Latin  American  Episcopate  was  held 
in  197  9 in  Puebla , Mexico . Though  this  Conference  was  marked 
by  some  controversies  concerning  the  role  and  theological  pre- 
suppositions that  liberation  theology  ought  to  play  in  the 
Roman  Catholic  Church,  the  Conference  finally  reaffirmed  the 
course  the  Church  had  taken  in  Medellin  and  emphasized  again  its 
"option  for  the  poor".  In  its  Message  to  the  Peoples  of  Latin 
America,  the  Latin  American  Episcopate  stated  anew  that  justice 
is  "imbedded  in  the  very  essence  of  the  gospel"  and  that  the 
"civilization  of  love"  demanded  from  all  people  of  good  will  en- 
tails a rejection  of  subjection  and  dependence . The  message 
concludes  with  a basic  profession  of  faith  with  the  belief  in 
the  presence  of  "Jesus  Christ  the  Liberator"  in  Latin  America 
at  its  very  centre. 


OUR  WORD  : A WORD  OF  FAITH,  HOPE  AND  CHARITY 


1.  Between  Medellin  and  Puebla  ten  years  have  gone  by.  Truly 
with  the  Second  General  Conference  of  the  Latin  American  Epis- 
copate, which  was  solemnly  inaugurated  by  Pope  Paul  VI  of  happy 
memory,  a new  period  was  opened  in  the  life  of  the  Latin  American 
Church  (Med-OA) . 

On  our  continent,  sealed  with  the  sign  of  Christian  hope  and 
overburdened  with  problems,  "God  shed  an  immense  light  that 
shines  on  the  rejuvenated  face  of  his  Church"  (Med-Pres) . 

The  Third  Conference  of  the  Latin  American  Episcopate  has  met 
in  Puebla  de  los  Angeles  to  reconsider  the  topics  discussed 
earlier  and  to  take  on  new  commitments,  under  the  inspiration  of 
the  Gospel  of  Jesus  Christ. 
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PEOPLE  OF  GOOD  WILL  AND  THE  CIVILIZATION  OF  LOVE 


And  now  we  want  to  address  ourselves  to  all  people  of  good  will, 
to  all  those  who  exercise  functions  and  carry  out  tasks  in  the 
wide  and  varied  fields  of  culture,  science,  politics,  education, 
labour,  the  media  of  social  communication,  and  art. 

We  invite  you  to  be  self-sacrificing  constructors  of  the  "civi- 
lization of  love",  as  described  in  the  luminous  vision  of  Paul 
VI.  It  finds  its  inspiration  in  the  message,  life,  and  full 
self-giving  of  Christ,  and  its  basis  in  justice,  truth,  and  free- 
dom. In  this  way  we  can  be  sure  to  obtain  your  response  to  the 
imperatives  of  the  present  hour,  to  the  interior  and  social 
peace  that  is  so  eagerly  sought  on  the  level  of  individual  per- 
sons, families,  nations,  continents,  and  the  entire  universe. 

We  wish  to  spell  out  the  organic  import  of  the  civilization  of 
love  at  this  moment,  which  is  both  difficult  and  full  of  hope 
for  Latin  America. 

What  obligation  does  the  commandment  of  love  impose  upon  us? 

Christian  love  goes  beyond  the  categories  of  all  regimes  and 
systems  because  it  entails  the  insuperable  power  of  the  paschal 
mystery,  the  worth  of  the  sufferings  of  the  cross,  and  the  signal 
pledges  of  victory  and  resurrection.  Love  begets  the  happiness 
of  communion  and  inspires  the  criteria  of  participation. 

As  we  know,  justice  is  a sacred  right  of  all  human  beings  that 
has  been  conferred  by  God  himself.  It  is  imbedded  in  the  very 
essence  of  the  gospel  message.  Truth,  illuminated  by  faith,  is 
the  perennial  source  of  discernment  for  our  ethical  conduct.  It 
expresses  the  authentic  forms  of  a dignified  life.  Freedom  is 
a precious  gift  from  God,  a consequence  of  our  human  condition, 
and  an  indispensable  factor  in  the  progress  of  peoples. 

The  civilization  of  love  repudiates  violence,  egotism,  waste- 
fulness, exploitation,  and  moral  follies.  At  first  glance  it 
seems  to  be  an  expression  lacking  the  strength  needed  to  confront 
the  grave  problems  of  our  age.  But  we  can  assure  you  that  no 
stronger  word  exists  in  the  Christian  lexicon.  It  is  one  with 
the  very  force  of  Christ.  If  we  do  not  believe  in  love,  then 
neither  do  we  believe  in  HIM  who  says:  "This  is  my  commandment: 
love  one  another  as  I have  loved  you"  (John  15:12). 

The  civilization  of  love  proposes  to  all  the  evangelical  treasure 
of  national  and  international  reconciliation.  There  is  no  ges- 
ture more  sublime  than  pardon.  The  person  who  does  not  know  how 
to  pardon  will  not  be  pardoned  (Matt.  6:12). 
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On  the  balance-scale  of  shared  responsibilities,  much  weight 
must  be  given  to  renunciation  and  solidarity  if  we  are  to  bring 
a correct  equilibrium  into  human  relationships.  Meditation  on 
this  truth  would  lead  our  countries  to  revise  their  behaviour 
toward  expatriates  and  their  attendant  problems,  in  line  with 
the  common  good,  in  charity,  and  without  prejudice  to  justice. 
Countless  families  on  our  continent  are  living  a traumatized 
life. 

The  civilization  of  love  condemns  the  absolute  divisions  and 
the  psychological  barriers  that  violently  separate  people, 
institutions,  and  national  communities.  For  that  very  reason 
it  fervently  defends  the  thesis  favouring  the  integration  of 
Latin  America.  In  unity  and  in  diversity  there  are  elements 
of  continental  value  that  deserve  to  be  appreciated  and 
explored  more  deeply  than  merely  national  interests.  It 
is  fitting  to  remind  our  nations  in  Latin  America  that  there 
is  an  urgent  need  to  preserve  and  foster  the  heritage  of  con- 
tinental peace.  Indeed  they  would  be  assuming  an  enormous  his- 
torical responsibility  if  they  were  to  break  the  bonds  of  Latin 
American  friendship  when,  in  our  opinion,  there  are  juridical 
and  moral  means  to  which  they  can  have  recourse  to  solve  prob- 
lems of  common  interest. 

The  civilization  of  love  rejects  subjection  and  any  dependence 
prejudicial  to  the  dignity  of  Latin  America.  We  do  not  accept 
the  status  of  satellite  to  any  country  in  the  world,  or  to  any 
country's  ideology.  We  wish  to  live  fraternally  with  all  na- 
tions because  we  repudiate  any  sort  of  narrow,  irreducible 
nationalism.  It  is  time  that  Latin  America  advised  the  devel- 
oped nations  not  to  immobilize  us,  not  to  put  obstacles  in  the 
way  of  our  progress,  and  not  to  exploit  us.  Instead  they  would 
do  well  to  help  us  magnanimously  to  overcome  the  barriers  of  our 
underdevelopment  while  respecting  our  culture,  our  principles, 
our  sovereignty,  our  identity,  and  our  natural  resources.  It 
is  in  that  spirit  that  we  will  grow  together  as  fellow  members 
of  the  same  universal  family. 

Another  thing  that  sends  a shudder  through  our  heart  and  marrow 
is  the  arms  race,  which  continues  to  engender  instruments  of 
death.  It  involves  the  sad  ambiguity  of  confusing  the  right 
of  national  defence  with  the  ambitious  pursuit  of  illicit  pro- 
fits. It  will  not  serve  to  fashion  peace. 

As  we  come  to  the  close  of  our  message,  we  respectfully  and  con- 
fidently invite  all  responsible  officials  in  the  sociopolitical 
sphere  to  ponder  these  reflections,  which  are  the  fruit  of  our 
personal  experiences  and  our  pastoral  sensibilities. 

Believe  us  when  we  say  that  we  do  desire  peace;  that  to  attain 
it,  it  is  necessary  to  eliminate  those  factors  that  create  ten- 
sions between  what  we  already  have  and  what  we  might  become, 
between  what  is  and  the  justice  to  which  we  aspire.  To  work 
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for  justice,  truth,  love  and  freedom  within  the  bounds  of 
communion  and  participation  is  to  work  for  universal  peace. 


FINAL  WORD 


At  the  Medellin  Conference  we  ended  our  message  with  these 
words:  "We  have  faith  in  God,  in  human  beings,  and  in  the  values 
and  future  of  Latin  America".  Here  in  Puebla,  taking  up  again 
that  profession  of  divine  and  human  faith,  we  proclaim: 

God  is  present  and  alive,  in  Jesus  Christ  the  Liberator, 
in  the  heart  of  Latin  America. 

We  believe  in  the  power  of  the  Gospel. 

We  believe  in  the  effectiveness  of  the  gospel  values  of 
communion  and  participation  for  generating  creativity 
and  fostering  pastoral  experiments  and  new  pastoral 
projects . 

We  believe  in  the  grace  and  power  of  the  Lord  Jesus  that 
suffuses  life  and  moves  us  toward  conversion  and 
solidarity. 

We  believe  in  hope,  which  nourishes  and  fortifies  human 
beings  on  their  way  to  God,  our  Father. 

We  believe  in  the  civilization  of  love. 

May  Our  Lady  of  Guadalupe,  the  patron  of  Latin  America, 
accompany  us  with  her  ever-present  solicitude  in  this 
pilgrimage  of  peace.* 


Text  in  Puebla  and  Beyond:  Documentation  and  Commentary,  ed . 
by  John  Eagleson  and  Philip  Scharper,  translated  by  John  Drury 
Orbis  Books,  New  York,  1979. 
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Lux  Lucet  in  Tenebris 
There  is  Light  for  a Darkened  Continent 


Message  from  Representatives  of  the 
WCC  Member  Churches  in  Latin  America 
Huampani  1977 


Though  historically  Latin  America  has  for  centuries  been  the 
home  of  a dominant  Roman  Catholicism , Protestant  churches  have 
also  become  an  important  and  lively  part  of  the  ecclesial  life 
there , chiefly  as  the  outcome  of  missions  from  Europe  and  North 
America . There  are  22  Protestant  churches  in  Latin  America  - 
some  full  members  of  the  World  Council  of  Churches , some  assoc- 
iate members  due  to  their  relativ ely  small  size. 

On  the  24th  - 28th  Nov  ember  1977,  a meeting  was  held  in  Huampani, 
Lima,  Peru,  attended  by  47  church  people,  including  delegates 
from  the  WCC  member  churches  in  Argentina,  Bolivia,  Brazil,  Chile, 
Costa  Rica,  Cuba,  Mexico,  Peru  and  Uruguay,  members  of  the  WCC 
Central  Committee  and  some  WCC  staff  members.  The  purpose  of 
this  meeting  was  to  consider  the  problems  of  church  unity  as 
well  as  their  mini s tr y in  relation  to  the  contemporary  situation. 

The  participants  drafted  a message,  dated  28th  November  1977, 
addressed  "to  the  member  churches  of  the  WCC  in  the  nations  of 
the  continent" , in  which  they  declared  as  fundamental  elements 
of  their  common  ministry:  ’faithful  proclamation  of  the  Gospel ', 
'prophetic  pronouncement' , and  'the  defence  of  life' . 
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We,  who  represent  the  member  churches  of  the  World  Council  of 
Churches  and  Latin  American  ecumenical  movements,  fraternally 
greet  you  in  the  name  of  Jesus  Christ  our  Lord. 

We  came  to  Huampani,  Peru,  and  were  together  when  the  first 
Sunday  of  Advent  arrived;  it  heightened  our  anticipation  for 
the  coming  of  the  King  of  Kings  and  Lord  of  Lords. 

We  were  sent  here  to  consider  problems  and  situations  related 
to  the  unity  of  the  church  in  the  continent.  As  we  faced  th 
subject  of  Christian  unity,  we  realized  that  we  cannot  deal  with 
it  apart  from  our  people's  problems  with  which  God's  Word  con- 
fronts us  day  by  day. 

We  should  express  more  clearly  the  unity  already  given  us  in 
Jesus  Christ,  to  better  fulfil  our  ministry.  The  oftentimes 
distressing  situation  in  which  we  live  demands  of  us  - the 
church,  the  body  of  Jesus  Christ  - pastoral  action  through 
which  we  can  build  and  strengthen  each  other  to  serve  our 
people  better. 

We  affirm  that  the  church  in  Latin  America  has  a definite  minis- 
try to  carry  out  subject  to  the  sovereignty  of  Jesus  Christ 
whom  we  confess  "as  God  and  Saviour  according  to  the  Scriptures". 
We  are  trying  to  respond  together  to  that  common  calling  for 
the  glory  of  the  only  God,  Father,  Son  and  Holy  Spirit.  This 
ministry  which  has  been  entrusted  to  us  is  vital  to  salvation 
and  life  in  our  continent. 

We  point  out  three  basic  aspects  of  this  ministry: 

FAITHFUL  PROCLAMATION  OF  THE  GOSPEL 

The  Word  of  Jesus  Christ  summons  us  all  equally  - the  rulers 
and  the  ruled,  the  rich  and  the  poor,  the  wise  and  the  humble  - 
to  turn  to  Him.  The  call  is  to  personal  salvation  and  to  a 
struggle  with  all  the  people  for  the  Redemption  of  Society. 

It  is  a voice  of  hope  which  is  raised  to  bring  us  light,  com- 
fort and  strength  for  the  struggle. 

We  affirm  that  faithful  proclamation  - to  which  many  have  given 
their  life  in  obedience  - is  today,  as  it  was  yesterday,  and 
will  be  tomorrow,  the  answer  to  the  thirst  for  the  true  life 
that  millions  yearn  for  in  our  continent.  The  church  has  been 
established  by  God  in  these  lands  as  an  integral  part  of  our 
people;  together  with  them  and  in  obedience  to  Jesus  Christ, 
we  must  proclaim  His  eternal  Word  of  salvation,  judgment  and 
hope  without  faltering. 
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PROPHETIC  PRONOUNCEMENT 


The  true  life  which  God  showed  us  in  his  Son  Jesus  Christ  and 
which  he  wants  to  give  generously  to  all  people,  is  hampered 
in  its  total  fulfillment  by  expressions  of  human  sin.  Thus, 
we  are  concerned  over  situations  prevailing  in  many  countries, 
situations  which  we  have  to  oppose: 

* material  limitations  which  bring  with  them  hunger,  mal- 
nutrition, illiteracy,  unhealthful  conditions,  poor 
housing  and  poverty? 

* moral  corruption  which  breeds  political  and  social 
corruption  manifested  in  oppression,  terrorism,  re- 
pression, persecution,  forced  migration,  exploitation 
and  fraud; 

* contempt  for  people  whom  God  has  created,  contempt 
which  creates  the  oppression  of  Indian  communities, 
discrimination  and  racism. 

We  affirm  that  this  prophetic  pronouncement  emerges  from  and  is 
encouraged  by  the  love  that  Jesus  Christ  has  given  us  and  is 
made  entirely  on  His  behalf  for  the  judgement  and  purification 
of  all  people. 

IN  DEFENCE  OF  LIFE 


The  human  being,  who  is  created  in  the  image  and  likeness  of  God, 
should  be  respected  and  held  worthy  according  to  the  value  his 
creator  has  given  him.  Therefore,  defence  of  life  is  an  essen- 
tial response  to  God's  love  for  all  His  creatures.  In  this 
ministry  we  have  the  duty  and  right  to  provide  the  following: 

* spiritual  help  for  those  in  jail; 

* comfort  for  the  brokenhearted ; 

* solidarity  and  intercession  for  those  who  suffer; 

* maintenance  of  confessional  secrecy; 

* solidary  action  for  those  in  need; 

* help  for  the  refugees. 

We  affirm,  as  the  Gospel  says,  that  Jesus  Christ  himself  summons 
us  to  serve  Him  in  the  person  of  our  neighbour:  "as  you  did  it 
to  one  of  the  least  of  these  my  brethren,  you  did  it  to  me" 

(Matt.  25:40). 
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We  rejoice  in  the  knowledge  that  all  over  the  continent  there 
are  signs  of  faithful  obedience  to  Jesus  Christ  in  response 
to  his  call  and  we  thank  God  for  the  many  people  who  are  try- 
ing hard  to  follow  this  not-so-easy  road  of  discipleship. 

In  this  pastoral  ministry  amid  the  suffering  and  grief  of  men 
and  women  of  Latin  America,  we  proclaim  with  all  the  power  of 
the  Gospel  that  sin  and  death  have  no  future.  They  have  been 
defeated  by  Jesus  Christ,  in  whose  death  and  resurrection  we 
were  shown  the  final  victory  of  love  and  life. 

Therefore,  we  proclaim  the  Word,  we  pray,  we  work  and  we  suffer 
in  the  light  of  hope,  and  we  look  toward  the  day  when  God  "will 
wipe  away  every  tear  from  their  eyes,  and  death  shall  be  no 
more,  neither  shall  there  be  mourning  nor  crying  nor  pain"  be- 
cause "all  things  will  be  made  new"  in  Christ  (Rev.  21:4-5). 

In  the  Advent  light  which  shines  in  the  midst  of  darkness, 

we  pray  singing:  " Rejoice,  rejoice,  Emmanuel  shall 

come  to  thee,  0 Israel".  Amen* 


* 

Text  in  Latinamerica  Press,  22  December  1977. 
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Theological  Orientation  of  a Christian  Unity  Movement 


Doctrinal  Statement 

1973 


Following  two  Latin  American  Evangelical  Conferences  (Buenos 
Aires,  1949,  and  Lima,  1961)  which  had  expressed  a commitment 
to  more  visible  unity  among  the  Protestant  churches  in  Latin 
America,  the  Mov imiento  pro  Unidad  Ev angelica  Latinoamericana 
(UNELAM)  - which  had  already  done  much  to  promote  closer  co- 
operation and  greater  unity  through  a loose  alliance  of  Christ- 
ian communities  and  organizations  - proposed  in  1978  the  crea- 
tion of  a Latin  American  Council  of  Churches . One  of  the  pre- 
conditions for  such  a historical  move  towards  unity  was  a 
definition  of  what  the  Protestant  churches  could  confess  as  a 
necessary  and  sufficient  common  base  for  their  ecclesial  unity. 
Hence,  in  preparation  for  the  proposed  assembly  of  the  Protes- 
tant churches  in  Latin  America , a committee  on  doctrine  pre- 
pared a study  in  1978  entitled  "The  Basis,  Objectives  and  Theo- 
logical Orientation  of  a Christian  Unity  Movement" . The 
members  of  the  doctrinal  committee  were  : Jose  Miguez  Bonino, 
Methodist  from  Argentina;  Manoel  da  Silveira  Portof ilho , Con - 
gregationalist  from  Brazil;  Adoniram  Gaxiola,  Pentecostal  from 
Mexico;  and  Ricardo  Pietroantonio,  Lutheran  from  Argentina. 


In  constituting  a Latin  American  church  organization  to  promote 
Christian  unity  in  our  continent,  the  following  elements  should 
be  taken  into  account: (1)  a base  which  expresses  its  common 
faith  and  mission;  (2)  the  organization's  objectives;  (3)  a 
minimum  theological  consensus.  The  following  proposals  are 
offered  to  accomplish  this: 

1.  BASE 

(a)  The  confession  of  Jesus  Christ  as  Lord  and  Saviour 
according  to  the  Holy  Scriptures; 

(b)  The  declaration  that  this  organization  will  endeavour 
to  fulfil  a common  vocation  to  the  glory  of  God, 
Father,  Son  and  Holy  Spirit. 
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2. 


OBJECTIVES 


2.1  To  promote  unity  among  the  People  of  God  in  Latin 
America  as  a local  expression  of  the  Universal  Church 
of  Christ  and  as  a sign  of  and  contribution  to  the 
unity  of  all  Latin  American  peoples . 

(Zeph.  3:8-13;  John  17:21;  Rom.  8:19-25;  I Cor.  1:2; 
Eph.  4:1-16;  Rev.  7:9-17) 

2.2  To  co-operate  in  the  search  for  guidelines  for  a 
faithful  and  relevant  interpretation  of  the  Gospel. 
(Jer.  1:9-10;  Matt.  13:52;  Matt.  16:1-3;  Luke  12: 
54-56;  Eph.  6:17-20;  4:29;  II  Tim.  2:15;  Heb . 4:12) 

2.3  To  help  find  our  commitment  as  Christians  in  the 
Latin  American  reality,  emphasizing  a deep  concern 
for  the  poor,  not  only  because  of  the  massive  and 
urgent  nature  of  poverty  in  Latin  America,  but 
also  because  of  the  indisputable  biblical  mandate 
regarding  the  poor. 

(Lev.  19:9-18;  Esther  4:14;  Ps.  146;  Isa.  58:1-12; 
Matt.  25:31-46;  Luke  1:52-53;  4:18;  Gal.  2:10,  6:2; 
Eph.  2:10,  4:8-10,  28?  Heb.  10:24;  Jas.  2:1  ff. 

Rev.  3:15  ff) 

2.4  To  strengthen  the  unity  we  already  have  in  Christ 
and  recognize  the  riches  that  the  diversity  of 
traditions  and  expressions  of  Christian  faith  re- 
present, seeking  new  forms  to  make  this  unity 
evident  through  worship,  study,  witness,  pro- 
clamation and  common  service. 

(Isa.  43:18-19;  Rom.  12:4  ff.;  14:1  ff.;  I Cor.  12:4 
ff.;  Eph.  4:22-24;  I Peter  4:7-11) 

2.5  To  promote  theological  reflection  appropriate  to 
Latin  America  that  will  lead  to  the  true  autonomy 
of  the  Church  in  our  continent. 

(Jer.  17:5-8;  Acts  15:6  ff.,  17:11;  I Cor.  14:20; 

Eph.  4:14;  I John  4:1) 

(The  above  Bible  quotations  are  supportive  biblical 
concepts  and  not  "proofs"  of  what  has  been  stated.) 
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3. 


THEOLOGICAL  GUIDELINES  FOR  THE  ORIENTATION  OF 
ECUMENICAL  ACTION  IN  LATIN  AMERICA 


Introduction 


In  the  search  for  unity,  which  the  Lord  desires,  the  churches 
will  have  to  deepen  their  reflection  on  being  the  Church  of 
Jesus  Christ,  and  to  do  so  they  need  to  consider  the  following: 

I.  The  Church,  whose  existence  is  permanently  linked  to 
this  world,  is  identified  in  some  basic  signs:  the  primacy  of 
the  revealed  Word,  the  confession  of  Jesus  as  the  Anointed 
(Messiah-Christ)  and  the  visible  community. 

- The  primacy  of  the  Word,  that  is,  the  primacy  of  the 
revelation  message  as  contained  in  the  Holy  Scriptures. 

- The  confession  of  Jesus  as  Lord,  Saviour  and  Pastor. 

- The  visible  community,  made  up  of  those  who  confess  the 
Lord,  where  the  Word  is  interpreted  and  proclaimed 
starting  from  the  revelation  which  is  only  given  fully 
in  Jesus  Christ;  where  the  sacraments  are  administered; 
and  which  is  structured  for  its  edification  with  special 
internal  ministries  for  the  faithful  fulfilment  of  the 
mission  entrusted  to  it. 

II.  Since  its  origin  the  Church  has  had  different  forms 
of  expression  and  has  been  represented  by  diverse  images.  The 
New  Testament  is  proof  of  this.  Today,  therefore,  the  churches 
should  be  nourished  from  sources  of  the  past,  which  began  with 
apostolic  tradition  and  have  had  varied  historical  expressions 
up  to  the  time  of  our  immediate  predecessors,  under  the  guid- 
ance of  the  Holy  Spirit,  in  order  to  be  able  to  move  ahead  in 
this  search  for  unity.  A process  of  re-evangelization,  that 
is,  the  Good  News  always  understood  in  a new  way,  is  necessary 
in  this  search  for  unity. 

III.  The  People  of  God,  one  of  the  images  used  to  character- 
ize the  Church,  will  always  be  a visible  sign  of  salvation,  as 
long  as  Christians  march  in  search  of  unity  to  tell  Latin  Ameri- 
can people  the  Good  News  of  the  Kingdom  of  God.  The  Church  is 
not  the  Kingdom,  but  it  proclaims  it,  and  as  it  achieves  its 
unity  it  becomes  a visible  sign  of  reconciliation  which  this 
broken  world  needs. 

IV.  But  in  this  much  desired  unity  the  Latin  American 
churches,  which  in  fact  have  the  fundamental  signs  of  the  Church 
in  each  one  of  them,  will  have  to  mutually  recognize  each  other 
in  the  rich  diversity  of  traditions  and  experiences  which  make 
up  the  whole. 
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V.  In  their  diversity  the  churches  will  find  their  external 
unity,  as  a sign  of  reconciliation  of  the  Kingdom,  in  the  process 
of  the  evangelization  of  our  peoples.  This  Church,  sinful  but 
reconciled,  recognizes  its  ministry  in  this  world.  In  obedience 
it  will  not  be  content  with  its  own  salvation,  but  faithful  to  the 
call  it  has  received  it  will  sacrifice  itself  as  its  Lord  did  for 
the  salvation  of  the  world  which  the  Creator  loves. 

VI.  Hence,  the  Church  is  concerned  with  this  world  and  loves 
it  because  it  recognizes  that  it  was  created  by  the  Father  of  Mer- 
cy and  that  in  spite  of  the  rupture  - sin  - God  has  not  abandoned 
the  purpose  he  had  when  he  created  it.  Thus  he  continues  to  seek 
after  it.  He  loved  it  to  the  utmost  - the  sacrifice  of  God-with- 
us,  Jesus  Christ. 

VII.  However,  in  this  love  for  the  world,  the  Church  in  ful- 
filment of  its  commission,  and  by  revelation  itself,  cannot  fail 
to  recognize  the  deepest  meaning  of  the  biblical  doctrine  of  sin, 
which  points  tothe  rupture  between  individuals  and  communities 
and  the  Creator.  This  sin  - rupture  - from  which  j^o  one  is  ex- 
cluded takes  on  especially  urgent  forms  in  our  continent. 

VIII.  But  even  so,  God-with-us-  loves  this  fallen  world.  The 
churches'  right  to  combat  evil  is  not  based  on  the  assumption 
that  they  are  pure  and  unstained.  On  the  contrary,  they  recog- 
nize that  these  sins  exist  in  their  midst,  too.  Knowing  they 
are  sinful  they  trust  in  the  forgiveness  of  sins  and  in  the  pow- 
er of  redemption  which  believers  have  experienced.  They  seek 
to  busy  themselves  unceasingly  in  the  needs  of  this  world  of 
which  they  are  a part. 

IX.  The  Latin  American  churches  will  have  to  reevaluate 
the  urgency  and  consequences  of  the  doctrine  of  salvation  by 
grace  through  faith.  They  will  have  to  put  all  their  deter- 
mination into  studying  seriously  and  faithfully  the  Holy  Scrip- 
tures in  the  light  of  this  doctrine  and  be  open  to  the  free  ac- 
tion of  the  Holy  Spirit  who  at  the  same  time  reminds  us  of  the 
revelation  given  once  and  for  all  and  who  guides  us  to  full 
present  understanding  of  that  revelation. 

X.  This  love  of  God  for  a fallen  world  impels  the  recon- 
ciling dimension,  but  always  looking  to  the  ultimate  purpose  of 
the  Kingdom  of  God,  namely,  the  recapitulation  of  all  things  in 
Christ  for  the  glory  of  the  Father.  Motivated  by  this  firm 
hope  the  Church  identifies  with  human  situations  and  circum- 
stances and  at  the  same  time  transcends  them.  It  endeavours  to 
respond  to  the  most  urgent  immediate  needs  and  at  the  same  time 
seeks  to  translate  its  final  hope  into  a vision  and  historical 
goals  that  will  never  be  able  to  exhaust  the  meaning  of  this  hope 
or  replace  it  but  will  always  be  a sign  of  hope.  The  Church 
awaits  its  Lord,  crucified  but  victorious,  and  thus  travels  the 
road  of  the  coordinates  where  its  role  is  to  perform  with  a cross 
on  its  back  but  with  the  vision  and  power  of  the  Risen  One.* 

* Text  in  Latinamerica  Press,  6 July  1978. 
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United  to  Meet  the  Demands  of  the  Present  Time 


Letter  from  the  Assembly  of  Latin  American  Churches 
Oaxtepec  1973 


From  19th  to  26th  September  19783  more  than  340  delegates  from 
110  churches  3 representing  16  different  confessional  families 
and  20  countries  of  Latin  America3  came  together  for  the  Fourth 
Latin  American  Protestant  Conference  ( IV-CELA)  at  Oaxtepec 3 
Mexico.  Assembled  under  the  theme  of  Ephesians  4.13  (’Until 
we  all  Attain  to  the  Unity  of  the  Faith  and  of  the  Knowledge 
of  the  Son  of  God" ) 3the  delegates  accepted  the  proposals  for 
the  formation  of  a Latin  American  Church  Council  (CLAI).  In 
the  following  "Letter  to  the  Christian  Churches  and  Ecumenical 
Organisations"  dated  26th  September  19783  they  confirmed  their 
will  for  a visible  expression  of  ecclesial  unity  and  identified 
a number  of  crucial  issues  which  the  Latin  American  people  face. 
It  is  interesting  that  in  this  message3  as  well  as  in  the  title 
of  the  Church  Council3  the  delegates  avoided  any  term  like 
"Protestant"  or  "Evangelical"  specifically  to  keep  the  door 
open  for  future  membership  of  the  Roman  Catholic  Church  which 
was  already  represented  at  Oaxtepec  by  observers . 


GREETINGS  IN  THE  NAME  OF  OUR  LORD  JESUS  CHRIST. 

We  represent  110  different  churches  and  10  ecumenical  organiza- 
tions from  the  whole  continent.  Conscious  of  the  desire  of 
our  Lord  that  we  should  be  one  and  attentive  to  the  challenge 
of  the  demands  of  this  hour,  we  have  met  as  brothers  to  reflect 
in  the  light  of  the  Scriptures,  on  our  common  vocation  and  to 
make  our  wish  for  unity  a reality. 

In  this  Assembly  we  have  discovered  anew  that  our  unity  is  the 
reflection  of  and  participation  in  the  unity  of  the  love  of 
the  Father,  Son  and  Holy  Spirit.  We  have  prayed  and  sung  to- 
gether. We  have  come  together  around  the  Lord's  table  and 
have  shared  our  brothers'  experiences  of  joy  and  pain.  We 
have  debated  heatedly  and  frankly  complex  issues  that  have  to 
do  with  the  life  and  mission  of  the  Church  in  our  continent. 

We  have  listened  again  to  the  urgent  call  for  the  -integral 
proclamation  of  the  Gospel.  We  have  recognized  that  the  Church 
is  inserted  in  a situation  that  demonstrates  the  consequences 
of  sin  and  that  it  participates  in  this  situation.  We  have  been 
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challenged  to  seek  the  King  of  the  Kingdom  in  the  midst  of  the 
great  contradictions  and  urgent  needs  of  our  peoples. 

We  confess  that  we  have  not  honoured  God  with  our  divisions, 
our  pride  and  our  failure  to  obey  Him.  We  confess  that  our  in- 
difference to  the  cry  of  the  most  forgotten  sectors,  the  oppress- 

ed and  needy  of  our  countries,  contradicts  the  demands  of  the 
Gospel.  We  confess  that  we  have  not  been  attentive  to  the 
voice  of  the  Lord  which  demands  our  solidary  and  efficacious 
action  on  behalf  of  those  who  suffer. 

We  join  in  issuing  a call  to  the  Christians  of  Latin  America 

to  respond  to  the  demands  of  justice  of  the  Kingdom  of  God  in 

radically  obedient  discipleship. 

We  want  to  communicate  to  you  that  along  with  penetrating  Bible 
study  on  the  theme  of  unity  we  delegates  to  the  Assembly  of 
Churches  of  Latin  America  studied  and  analyzed  various  themes 
that  reflect  the  problems  of  our  peoples,  some  of  which  we  pro- 
ceed to  state  in  order  to  share  with  you  our  deep  concern  in 
this  regard. 

POWER  STRUCTURES 


Among  the  evils  that  afflict  the  peoples  of  our  continent  we 
face  not  only  individual  sin  but  also  real  demonic  powers  of 
oppression  and  dehumanization  that  are  entrenched  in  economic, 
political,  social  and  ideological  structures.  The  economic 
dependence  which  impoverishes  our  peoples  and  blocks  their 
development,  the  injustices  that  marginalize  entire  sectors  of 
the  people  and  concentrate  power  in  the  hands  of  small  groups, 
the  repression  that  strikes  some  peoples  or  sectors  of  peoples 
are  examples  of  the  manifestations  of  this  situation. 

As  Christians,  who  believe  in  Him  who  has  conquered  all  the 
powers  of  the  evil  and  who  is  the  source  of  all  authentic 
authority  and  all  genuine  power,  we  must  be  committed  to 
struggle  for  the  transformation  of  all  those  structures  in 
order  that  they  may  fulfil  the  service  for  which  they  were 
created . 

FORGOTTEN  SECTORS 


The  marginalization  that  large  sectors  of  society  - among  them 
children,  youth,  elderly  people  and  women  - experience  is  an 
affront  to  the  dignity  of  human  beings  created  "in  the  image 
and  likeness  of  God".  The  Church  has  a duty  to  promote  the 
personal  fulfillment  of  every  member  of  society. 
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INDIGENOUS  PEOPLE 


The  situation  of  Indians  offers  a discouraging  picture  that  af- 
fects our  Christian  conscience:  land  usurpation,  neglect  by 
government  institutions,  exploitation  and  discrimination.  Th 
Church  is  exhorted  to  share  in  the  solution  of  these  problems. 

PASTORAL  CONCERN  FOR  THE  AFFLICTED  AND 
DEFENCE  OF  LIFE 


It  is  urgent  to  have  a pastoral  programme  for  the  victims  of 
every  kind  of  violation  of  legitimate  rights:  persons  who 
have  disappeared  and  their  families,  political  prisoners, 
refugees  and  those  who  suffer  repression. 

DEFENCE  OF  ECOLOGY 


The  irresponsible  exploitation  of  non-renewable  resources  de- 
stroys the  biological  balance  and  attacks  the  well-being  of 
this  and  future  generations.  The  Church  must  create  a con- 
sciousness of  the  ecological  prblem  and  denounce  specific  cases 
of  environmental  contamination. 

THE  SITUATION  IN  NICARAGUA 


The  extreme  situation  which  the  people  of  Nicaragua  are  presently 
experiencing  calls  us  into  Christian  solidarity  with  those  who 
suffer  violence  and  repression  and  who  experience  the  tragedy 
of  having  their  rights  violated. 

Recognizing  the  Lord  Jesus  Christ  as  its  God  and  Saviour  accord- 
ing to  the  Holy  Scriptures  and  considering  its  common  vocation, 
the  Assembly  of  Latin  American  Churches  set  the  bases  for  the 
creation  of  the  Council  of  Latin  American  Churches  (Consejo 
Latinoamericano  de  Iglesias,  CLAI) . In  order  to  affirm  our 
unity  and  constitute  ourselves  in  a useful  instrument  for  the 
fulfillment  of  our  mission  we  drew  up  a juridical  and  operation- 
al basis  for  this  organization.  It  is  our  desire  that  in 
the  process  of  formation,  in  which  local  churches  will  partici- 
pate, the  Holy  Spirit  will  call  the  churches  and  ecumenical 
bodies  of  the  continent  to  become  members  of  the  Council  which 
is  to  be  the  visible  expression  of  our  union. 

The  grace  of  the  Lord  Jesus  Messiah,  the  love  of  God  and  the 
solidarity  of  the  Holy  Spirit  be  with  all  of  you. 

Fraternally, 

THE  DELEGATES  TO  THE  ASSEMBLY  OF  THE  LATIN 
AMERICAN  CHURCHES  * 


* Text  in  Latinamerica  Press,  5 October  1978 
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Commitment  for  the  Kingdom 


Final  Document  of  the  Latin  American  Council  of  Churches 
Huampani  1982 


"Commitment  for  the  Kingdom"  was  the  theme  chosen  for  the  in- 
augural assembly  of  the  Latin  American  Council  of  Churches 
(CLAI)  which  was  held  from  11th  to  18th  November  1982 3 in 
Huampani , Peruy  just  outside  the  city  of  Lima.  One  hundred 
and  thirty-five  of  the  ZOO  people  that  were  present  were  desig- 
nated delegates . The  remainder  were  observers  and  visitors , 
among  whom  were  representatives  of  the  Roman  Catholic  Churchy 
which  does  not  hold  membership  in  CLAI. 

The  chief  aim  of  the  Council  of  Churches  was  defined  as  "the 
promotion  of  the  unity  of  God's  people  in  Latin  America , as  a 
local  expression  of  the  universal  Church  of  Christ 3 and  as  a 
sign  of  and  contribution  to  the  unity  of  the  Latin  American 
people".  The  concern  for  social  justice  of  the  Latin  American 
Council  of  Churches  was  clearly  expressed  in  the  final  document 
which  was  issued  at  the  close  of  the  meeting . 


The  General  Assembly  of  the  Latin  American  Council  of  Churches, 
held  in  Huampani,  Peru,  deeply  concerned  about  the  general  situ- 
ation which  exists  in  Latin  America,  wishes  to  address  itself 
to  all  churches  and  people  of  the  continent  in  order  to  share 
its  anxiety  and  to  summon  them  to  joint  prayer  so  that  the  Lord 
of  the  Church  and  of  history  will  intervene  with  his  powerful 
hand,  and  to  call  them  to  solidarity  in  favour  of  those  who 
suffer  for  the  cause  of  the  Gospel  and  for  justice.  Peace  and 
grace  from  God  our  Father  and  the  Father  of  our  Lord  Jesus 
Christ. 

I.  The  biblical  account  of  creation  begins  with  an  explosion 
of  life:  "In  the  beginning  God  created..."  The  God  of  life 
created  life  in  a marvellous  abundance  of  diversity.  And 
when  that  life  reached  its  culmination  in  the  creation  of  human 
beings  - as  man  and  woman  - God  himself  said  that  it  was 
"very  good " . 

In  the  eyes  of  God,  human  life  has  incalculable  value.  He 
assumed  life  completely,  making  himself,  in  Jesus,  like  us  in 
all  things,  except  in  that  he  never  committed  sin  (Hebrews  4:15). 
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And  because  God  created  human  beings  in  his  image  and  likeness, 
the  genuine  life  is  the  life  which  is  lived  in  truth.  The  open- 
ness which  characterized  the  relationship  between  Adam  and  Eve, 
and  between  them  and  God,  according  to  the  description  in  Genesis, 
revealed  the  capacity  for  truth  which  life  has.  Nothing  has  to 
be  covered  up  or  falsified.  The  introduction  of  sin  in  human 
life,  according  to  the  biblical  account,  is  the  invasion  of  de- 
ceit, of  concealment,  and  of  the  inability  to  accept  personal 
responsibility  (the  fault,  rather,  is  placed  on  others:  Genesis 
3:12  and  13) . 

The  history  of  salvation,  of  which  testimony  is  given  to  us  in 
the  Holy  Scriptures,  is  the  history  of  the  continual  struggle 
of  God  with  persons  so  that  life  triumphs  over  the  forces  of 
death.  The  death  of  death  (I  Corinthians  15:26)  is  the  final 
goal  of  the  divine  plan,  so  that  life  can  shine  clearly.  nI 
have  come,"  said  Jesus,  "so  that  they  can  have  life,  and  have 
it  abundantly".  (John  10:10)  And  with  his  death,  Jesus 
gave  us  life. 

The  life  of  God,  which  is  what  he  promises  to  his  children,  is 
manifested  in  the  richness  of  human  relationships.  That  life 
is  the  dominion  of  love  which  finds  its  ultimate  expression  in 
the  love  of  God  as  the  giving  of  himself  for  the  good  of  human- 
kind. ("God  loved....  so  that  those  who  believe....  have  life." 
John  3:16) 

Understood  like  this,  life  cannot  be  disassociated  from  the  prac- 
tice of  justice  as  action  which  seeks  the  integration  of  the  en- 
tire human  community  in  a complex  of  relationships  in  which  love 
reigns.  In  this  respect,  the  biblical  message  is  also  suffi- 
ciently clear:  wherever  there  is  a human  being  who  is  hindered 
from  living  fully  his  humanity,  there  is  a situation  of  sin. 

The  prophetic  message,  of  which  Jesus  became  a resonant  echo, 
does  not  limit  its  denunciation  nor  its  announcement  to  a limited 
sphere  of  human  life.  It  also  constantly  demands  that  love  and 
justice  reign  in  all  aspects  of  life,  as  much  in  personal  mat- 
ters as  in  community  matters.  Relationships  with  God,  personal 
inter-relations,  housing,  health,  food,  international  relations, 
etc.  are  matters  which  relate  to  the  life  which  God  demands  and 
promises,  and  to  which  he  invites  us  when  he  puts  before  us  the 
need  of  choosing  between  life  and  death,  and  the  call  to  choose 
life  (Deuteronomy  30:15-20,  verse  19:  "Choose  life  that  you  may 
live").  Because  of  the  justice  of  God,  which  destroys  the 
powerful  and  raises  the  humble,  as  Mary  sang,  it  is  always  jus- 
tice on  behalf  of  life. 

When  Jesus  announced  the  Kingdom  of  God  and  the  need  for  repent- 
ance and  faith  (Mark  1:14  and  15),  he  announced  it  as  a kingdom 
of  justice  and  love.  ("Seek  first  his  kingdom  and  his  right- 
eousness..." he  said  to  his  followers  in  Matthew  6:33).  Only 
where  justice  and  love  rule  can  there  exist  the  peace  which  is 
"shalom",  which  is  total  well-being,  not  only  the  absence  of 
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hostilities.  That  peace  signifies  the  creation  of  authentic 
community  in  which  the  members  live  "not  for  themselves"  (II 
Corinthians  5:15;  Romans  14:7-9)  but  for  the  Lord  and  for  their 
neighbours.  The  testimony  of  the  life  of  Jesus  and  of  his 
death  confirms  his  teachings  and,  therefore,  in  him  is  found  the 
freedom  to  live  the  life  which  he  himself  offers  (John  8:32-36) 
and  which  we  receive  through  faith  in  him  (Romans  5:1  ff ) . All 
other  forms  of  freedom  are  enslaving  because  they  are  seen  from 
a selfish,  and  therefore,  sinful  attitude.  In  the  face  of  death 
which  is  inherent  in  sin  ("the  wages  of  sin  is  death") , the  Gos- 
pel invites  us  to  live  ("the  free  gift  of  God  is  eternal  life 
in  Christ  Jesus  our  Lord"  Romans  6=23) . 

II.  The  entire  panorama  which  our  continent  presents  to  us 
shows  clearly  that  the  reality  of  an  authentic  humanity  is  far 
from  being  fulfilled  in  our  countries.  There  are  indications 
everywhere  that  death  wants  to  extinguish  manifestations  of 
life.  Central  America  is  today  - we  say  this  with  sorrow  - the 
stage  on  which  death  is  promoted:  the  yearning  for  life  and  well- 
being (peace)  vanishes  when  weapons  of  war  proliferate,  and  when 
armies  are  prepared  for  forced  marches  for  destruction  of  their 
own  people.  We  see  with  horrow  how  many  countries  of  our 
Latin  America  are  being  pushed  by  others  more  powerful  to  enter 
the  armaments  race  at  the  cost  of  health,  education,  and  the 
true  advancement  of  people. 

Justice,  which  is  inherent  in  the  Kingdom  of  God,  is  discredited 
when  our  brothers  disappear,  when  there  are  mothers  who  cry 
for  their  children  who  have  been  cut  down  in  the  flower  of  their 
youth,  when  children,  women  and  the  elderly  are  indiscriminately 
massacred,  when  our  countries  are  full  of  political  exiles, 
refugees  and  people  uprooted  from  their  own  people.  The  brutal 
presence  of  torture,  the  existence  of  an  ever- larger  number  of 
people  who  cannot  find  work,  the  alarming  increase  in  the  number 
of  those  who  cannot  read  nor  write,  the  denial  to  huge  sectors 
of  the  population  of  minimum  conditions  of  survival  and  of  funda- 
mental human  rights  are  perturbing  manifestations  of  how  injustice 
and  lies  spoil  life  on  our  continent. 

The  conditions  in  which  the  indigenous  population  lives  in  this 
America  (which  through  thousands  of  titles  actually  belongs  to 
them) , the  deteriorating  situation  in  which  the  Latin  American 
woman  finds  herself,  the  abandonment  of  childhood  which  points 
to  the  destruction  of  our  future,  show  that  new  forms  of  slavery 
are  trying  to  put  down  their  roots  in  our  countries  and  are  try- 
ing to  negate  the  liberty  with  which  Christ  has  made  us  free. 

And  while  the  powerful  of  this  earth  shout,  "Peace!  Peace!",  they 
go  about  spreading  hate,  war,  destruction  and  death. 
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Meanwhile,  truth  has  given  way  to  falsehood.  Reasons  are  given, 
such  as  "national  security",  to  quieten  the  voices  of  those  who 
cry  out  on  behalf  of  the  poor,  while  the  true  reasons  (the 
search  for  power,  greed  and  the  desire  for  profit,  of  which  the 
huge  transnational  corporations  are  the  modern  incarnation)  are 
hidden  from  the  eyes  of  the  people. 

III.  In  spite  of  the  tragedy  of  a situation  as  disquieting  as 
that  which  has  just  been  described,  the  Christian  churches  give 
thanks  to  God  because  in  the  heart  of  the  tragedy  are  arising 
irrepressible  signs  of  hope.  Here  and  there,  throughout 
Latin  America,  are  emerging  signs  of  the  Kingdom  which  indicate 
to  us  that  God  has  not  been  left  without  witnesses. 

In  the  face  of  the  domain  of  death,  our  brothers  and  sisters 
are  ready  to  carry  to  its  ultimate  consequence,  the  command  of 
Jesus  to  love  one  another.  This  is  demonstrated  by  those  who 
struggle  on  behalf  of  human  rights  even  at  the  risk  of  losing 
their  lives . 

In  the  face  of  the  injustice  which  prevails,  there  are  many  who 
not  only  cry  for  justice  but  who  are  also  agents  of  justice  in 
the  struggle  against  social  sin.  The  humanitarian  help  offered 
by  those  persons  who  abandon  the  comfort  of  their  homes  and 
their  secure  positions  in  order  to  confront  the  insecurity  of 
refugee  camps  and  even  the  battle  fronts,  is  a sign  of  the  jus- 
tice of  the  Kingdom.  Doctors,  nurses  and  social  workers  are 
counted  among  those  who  live  their  faith  in  Jesus  Christ. 

In  the  face  of  the  arrogance  of  falsehood  and  lies,  there  are 
those  who  have  become  unimpeachable  witnesses  of  the  truth, 
without  measuring  the  sacrifices.  They  visit  refugee  camps, 
they  go  to  areas  that  are  dangerous  because  of  military  activity, 
they  interview  as  many  as  is  necessary  and  then  give  their  tes- 
timony about  what  is  really  happening  in  our  villages  and  towns. 
Many  have  sealed  with  blood  their  service  to  the  truth. 

In  the  face  of  domination,  the  search  by  our  people  for  authentic 
forms  of  freedom  and  democracy  is  a fresh  sign  of  hope. 

In  the  face  of  the  seed  of  disunity,  the  chaff  which  some  are 
interested  in  sowing  in  our  soil,  examples  of  a wide  variety  of 
communal  love  are  multiplying. 

The  official  constitution  of  the  Latin  American  Council  of  Chur- 
ches, dated  16th  November  1982,  is  another  sign  of  the  Kingdom. 
With  it  the  prayer  of  Jesus  Christ  that  all  be  one  so  that  the 
world  may  believe  is  beginning  to  become  a reality.  CLAI  wants 
to  represent  unity  for  mission,  which  is  also  unity  in  solidar- 
ity for  justice. 
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IV.  The  final  word  from  the  Latin  American  Council  of  Churches 
in  order  to  conclude  this  call  to  the  churches  and  ecumenical 
movements  of  the  continent,  contains  a challenge  to  deepen  our 
unity  in  Christ,  with  the  objective  that  the  world  will  be- 
lieve and  will  pray  and  work  for  a more  human  Latin  America, 
in  accordance  with  the  dignity  that  God  himself  has  put  in 
all  people.  We  yearn  for  a unity  in  search  for  truth,  as 
well  as  for  liberty  and  justice,  the  only  way  to  love  and  to 
be  makers  of  peace  in  a continent  divided  by  debased  interests. 

We  believe  firmly  that  God,  Creator,  Sustainer  and  Redeemer  of 
life,  calls  us  to  an  authentic  commitment  with  Jesus  Christ, 
to  be  the  leaven  of  the  Kingdom  of  God  in  the  whole  world. 

Our  hope  finds  its  security  in  him  and,  therefore,  we  want  to 
walk  in  his  steps  that  they  may  lead  us  to  a new  heaven  and 
a new  earth  where  justice  dwells.  In  that  new  path,  we  pray, 
"Your  Kingdom  come".  Amen* 


* 

Text  in  Latin  American  Documentation  XIII,  33,  pp.  25ff. 
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The  Strength  of  the  Faith  we  Profess 
Letter  from  the  Latin  American  Council  of  Churches 


to  THE 

National  Council  of  Churches  of  Christ  in  the  United  States 

Quito  1983 

One  of  the  first  actions  of  CLAI  was 
to  send  a tetter  on  5 March  1983  from 
its  meeting  in  Quito,  Ecuador,  to  its 
sister  organization,  the  National  Coun- 
cil of  the  Churches  of  Christ  in  the 
USA.  It  asks  in  a fraternal  and  cour- 
ageous way  to  ’help  us  overcome  this 
dark  moment  we  are  living  through'  and 
it  declares:  "What  is  at  stake  is  the 
strength,  coherence  and  pertinence  of 
the  faith  we  profess " . 


Beloved  Brethren  in  Christ 

It  is  a true  blessing  from  God  to  be  able  to  write  to  you  now 
as  the  Latin  American  Council  of  Churches,  recently  formed  in 
Huampani,  Peru,  with  the  participation  of  representatives  from 
almost  100  Latin  American  churches  and  seven  long-standing 
ecumenical  organizations  in  the  continent.  This  step  taken 
by  our  churches  represents  the  fruit  of  much  prayer  and  many 
efforts  which  date  back  at  least  to  the  Panama  Conference  in 
1916  and  which  already  expressed  a strong  desire  for  the  unity 
of  Christians  in  Latin  America. 

We  were  very  grateful  for  the  presence  of  fraternal  representa- 
tives of  different  ecclesiastic  councils  throughout  the  world 
at  our  Assembly,  among  which  were  your  own  representatives. 
Through  them  we  have  felt  a sense  of  companionship,  support  and 
intercession  on  the  part  of  sister  churches,  with  whom  we  have 
felt  strongly  linked  through  our  common  faith  and  undeniable 
historical  ties.  During  this  new  period  which  is  beginning 
for  us  now,  we  would  like  to  strengthen  those  bonds  even  more, 
as  an  important  way  of  fulfilling  the  task  of  being  witnesses 
and  builders  for  peace,  which  was  given  to  us  by  our  Lord 
(Matthew  5:9).  In  this  way,  and  at  a moment  of  great  tensions 
and  abysmal  divisions,  we  would  like  to  see  the  vision  of  the 
great  Christian  poet,  John  Oxenham,  come  true: 
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"In  Him  shall  true  hearts  everywhere 
Their  high  communion  find; 

His  service  is  the  golden  cord 
close  binding  all  mankind. 

In  Christ  now  meet  both  East  and  West, 
in  Him  meet  South  and  North; 
all  Christly  souls  are  one  in  Him 
throughout  the  whole  wide  earth." 


But  on  this  occasion  our  Council's  Assembly  has  entrusted  us 
unanimously  and  vehemently  to  express  to  you  our  deep  concern 
about  a situation  which  pains  and  affects  all  Latin  American 
Christians,  a situation  because  of  which  we  have  previously 
addressed  ourselves  to  governments,  churches  and  international 
organizations.  This  is  the  situation  regarding  the  policies  the 
United  States'  government  is  presently  implementing  in  Central 
America.  The  Assembly  at  Huampani  already  informed  your  gov- 
ernment that  "an  urgent  change  in  (its)  Latin  American  policies, 
and  especially  in  Central  America,  is  required,  (because)  these 
policies  create  oppression,  a constant  war  threat,  violation  of 
life  and  death" . The  most  recent  happenings  - from  manouvers 
which  occur  uncomfortably  close  to  the  Nicaraguan  border,  grow- 
ing intervention  in  the  Salvadorean  conflict  and  repeated  state- 
ments on  the  part  of  North  American  public  officials,  who  attmpt 
to  deny  or  cover  up  constant  violations  of  human  rights,  es- 
pecially under  the  Guatemalan  and  Salvadorean  regimes  - have 
affirmed  and  increased  our  suspicions  and  fears.  Since  the 
tragic  and  shameful  intervention  of  United  States  administra- 
tions both  in  the  overthrowing  of  President  Arbenz  in  Guatemala 
(1954)  as  well  as  in  the  fall  from  power  of  President  Allende 
in  Chile  (1973),  all  possibilities  for  fair  structural  changes, 
in  peace  and  freedom  for  our  people,  have  been  frustrated  by 
the  threatening  attitude  or  by  direct  intervention  of  your 
government.  These  experiences  are  creating  accumulated  bitter- 
ness and  resentment  among  our  people  and,  at  the  same  time,  a 
growing  unbelief  in  the  democracy  that  your  government  claims 
to  profess  and  defend. 

As  Latin  Americans,  we  cannot  hide  our  rejection  of  the  thesis 
held  by  the  Reagan  Administration,  which  pretends  to  reduce  the 
existing  unrest,  tensions  and  struggles  given  throughout  the 
whole  Central  American  isthmus,  to  a confrontation  between 
the  Soviet  Union  and  the  United  States,  when  in  reality  this 
is  but  the  culmination  of  a long  and  painful  process  of  ex- 
ploitation and  oppression  of  these  countries,  usually  through 
military  regimes  which  at  that  moment  have  counted  on  your 
government’s  indispensable  support,  on  your  economy  and  on 
your  armed  forces.  At  this  moment,  the  sharpening  of  a social, 
political  and  economic  crisis  - which  cannot  endure  partial 
corrections,  but  that  demands  deep  structural  changes  - cannot 
be  hidden  or  resolved  through  deceit,  nor  through  a second 
edition  of  the  sad  "big-stick"  policy.  Sooner  or  later  the 
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truth  will  emerge  and  justice  will  be  carried  out  in  accordance 
with  the  prophetic  annunciation:  "And  I will  make  justice  the 
line  and  righteousness  the  plummet;  and  hail  will  sweep  away 
the  refuge  of  lies,  and  waters  will  overwhelm  the  shelter". 
(Isaiah  28:17) 

Neither  the  unhideable  interferences  from  your  present  governors 
in  Panama,  nor  the  attempted  manipulation  of  the  weak  Costa 
Rican  Government;  nor  the  growing  transformation  of  Honduras  into 
a military  fortress  and  base  for  possible  aggressions;  nor  the 
attempts,  already  clearly  denounced  (even  within  your  own  bor- 
ders) , of  the  de-stablization  of  the  Nicaraguan  Government,  to 
which  all  the  people  in  Latin  America  look  to  with  profound  em- 
pathy and  as  a hopeful  sign;  nor  the  open  intervention  in  El 
Salvador  in  backing  up  a corrupt  and  inhuman  regime;  nor  the 
support  to  the  present  military  regime  in  Guatemala,  whose 
crimes,  especially  regarding  the  indigenous  farmer  population, 
have  gone  beyond  the  limits. of  astonishment  and  indignation; 
can  put  a stop  to  the  process  of  liberation  and  transformation 
that  these  countries  have  a right  to,  in  the  same  way  as  your 
people  did  when  they  shook  off  the  English  colonialist  yoke,  or 
when  your  black  population,  under  Lincoln's  visionary  and  bold 
leadership,  achieved  an  end  to  the  aberration  of  the  slavery 
system. 

Dear  brethren,  many  of  the  churches  which  now  form  CLAI  were 
born  as  the  result  of  the  missionary  work  your  churches  began 
in  our  continent.  Now,  at  a different  moment  in  history,  we 
turn  to  you  affectionately,  but  firmly,  that  if  your  words, 
your  vote,  your  actions  don't  contribute  quickly  to  change  the 
course  of  oppressive,  militaristic  and  dishonest  policies  of 
your  governors,  it  will  not  be  long  before  Latin  America  rises 
as  one,  even  in  spite  of  the  nuclear  threat  that  world  powers 
hold  over  poorer  and  weaker  countries,  to  defend  its  right  to 
independence,  to  justice,  to  the  life  and  peace  which  we  have 
dreamed  of  and  for  which  our  patriots  fought  for. 

In  other  words,  what  is  at  stake  is  the  strength,  coherence  and 
pertinence  of  the  faith  we  profess,  in  order  to  help  us  over- 
come this  dark  moment  we  are  living  through.  What  is  being 
tested  is  the  credibility  of  the  Gospel  and  both  your  dis- 
position as  well  as  ours  to  take  it  seriously,  to  really  live 
it,  no  matter  what  the  consequences  (Matthew  7:21-23;  Luke 
6:46-49).  In  this  sense,  we  can  but  recognize  with  gratitude 
the  increasingly  clear  and  firm  position  of  the  NOrth  American 
Catholic  Episcopacy,  as  well  as  your  statements,  both  in  regard 
to  the  Central  American  crisis  as  well  as  in  regard  to  the  arms 
race  and  the  nuclear  threat.  It  is  our  hope  that  your  churches 
will  firmly  maintain  this  same  direction  of  loyalty  to  Jesus 
Christ,  in  spite  of  the  slander  and  threats  received  from  those 
sectors  which,  instead  of  serving  the  Gospel,  have  sought  to 
serve  themselves  through  it,  to  cover  up  their  own  paltry 
interests.  From  those  sectors  which,  when  they  feel  threatened 
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by  a Church  which  has  regained  its  evangelical  and  prophetic 
dimension,  do  not  hesitate  in  calling  black  that  which  is  done 
in  the  light  (Isaiah  5:20),  that  which  comes  from  God  (Matthew 
12:24,  10:24-25).  Is  this  not  a manifestation  of  sin  against 
the  Holy  Spirit,  which  Jesus  denounced  openly  during  his  life- 
time? (Matthew  12:30-31)  In  this  sense,  we  must  confess 
that  we  are  concerned  about  the  sudden  invasion  of  the  Central 
American  nations  and  of  other  countries  in  the  continent,  on 
the  part  of  sectarian  groups  and  organizations  from  your  country 
and  who,  impulsed  by  doubtful  motivations  and  provided  with 
enormous  resources,  are  creating  confusion  in  our  environment 
and  rekindling  the  fires  of  old  fights,  of  fanaticism  and 
religious  intolerance  which  we  thought  had  been  definitely  over- 
come among  Christians.  Who  has  fed  such  a doubtful  campaign? 

We  cannot  but  suspect  some  relation  with  the  unforgettable 
Rockefeller  Report  or  the  more  recent  Document  of  Santa  Fe 
as  they  refer  to  the  presence  of  the  churches  in  Latin  America. 

Dear  brethren,  in  the  name  of  the  millions  of  indigenous  farm- 
ers of  Central  America,  who  have  been  thrown  off  their  lands, 
whose  right  to  life  and  personal  safety  has  been  taken  away; 
in  the  name  of  malnourished  and  sick  children  who  die  each  day 
with  no  hope  in  their  countries;  in  the  name  of  the  political, 
student,  union  and  religious  leaders  who  have  been  killed,  or 
disappeared  or  put  in  jail  in  this  prolonged  and  growing  strug- 
gle which  seems  to  have  no  end;  in  the  name  of  the  innumerable 
refugees  going  through  a dark  night  of  exile  and  desolation; 
in  the  name  of  the  thousands  of  Christian  martyrs  (among  them 
several  Protestant  ministers)  who,  especially  in  the  life  offer- 
ing of  Monsenor  Romero,  plead  to  heaven  and  earth  for  justice 
and  for  full  and  genuine  liberation;  and  peace  for  our  nations; 
but,  above  all,  in  the  name  of  Jesus  Christ,  "the  faithful  wit- 
ness, the  first-born  of  the  dead"  (Rev.  1:5)  and  He  who  is  pre- 
sent in  the  lives  and  sufferings  of  those  our  lesser  brethren 
(Matthew  25:31-46),  we  beg  you  to  take  our  plea  upon  your  hearts 
and  consciences,  and  to  act  now,  before  it  is  too  late. 

We  are  aware  that  for  many  of  you  this  delicate  and  complex 
situation  in  Central  America  (confused  even  more  by  the  official 
propaganda  apparatus  and  misdirected  action  of  some  mass  media 
organizations)  seems  unknown  and  incomprehensible.  But  in 
these  cases,  it  is  our  duty  as  Christians  to  obtain  correct 
information  and  to  find  those  who  can  give  truthful  and  dis- 
interested witness  of  the  facts,  so  that  we  may  not  sin  in 
being  naive  or  indifferent.  Our  Latin  American  Council  of 
Churches  and  the  churches  and  organizations  of  Central  American 
countries  which  belong  to  it,  are  at  your  service  to  provide 
the  necessary  elements  to  orient  your  reflections  and  decisions. 
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We  pray  to  the  Lord  of  Life  and  of  History,  to  God,  the  Father 
of  our  Lord  Jesus  Christ,  that  He  will  give  you  wisdom  and 
courage  to  be  faithful  to  His  Word  and  united  with  those 
brethren  in  this  American  continent  who  live  permanently 
threatened  by  hunger,  by  persecution  and  by  death  and  who, 
however,  continue  waiting  along  with  us  for  "new  heavens  and 
a new  earth  in  which  righteousness  dwells" (II  Peter  3:13). 


We  greet  you  in  the  Love  of  Christ, 


Dr.  Gabriel  Vaccaro 
Argentina 

Prof.  Plutarco  Bonilla 
Costa  Rica 

Kurt  H.  Luebke 
Brazil 

Rev.  Alfonso  Vasquez 
Ecuador 


Obispo  Federico  J.  Pagura 
Argentina 

Rev.  Gerson  A.  Meyer 
Brazil 

Rev.  Juan  Marcos  Rivera 
Puerto  Rico 
Chaves 

Rev.  Hdctor  Mendez 
Cuba 


Rev.  Flor  Rodriguez 
Chile 


Rev.  Juan  Schvindt 
Argentina 


Carlos  Amador  M 
Nicaragua 


Rev.  Alejandro  Guachalla 
Bolivia 


Beatriz  Barahona 
El  Salvador 


Ana  Rosa  P§rez 
Costa  Rica 


Rev.  Heinz  Ehlert 
Brazil 

Obispo  Enrique  Chaves 
Chile 


Arlene  Esther  Jones  Alphonse 
Panama 
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A Covenant  for  the  Life  of  the  World 
Declaration  and  Testimony  by  Christians  from 
Central  America  and  the  United  States 

Vancouver  1983 


As  a consequence  of  the  CLAI  letter  to  the  National 
Council  of  the  Churches  of  Christ  in  the  United 
States  of  S March  1983 , Christians  from  Central 
America  and  the  United  States  made  a public  declar- 
ation and  covenant  with  each  other  during  the  Sixth 
Assembly  of  the  World  Council  of  Churches  in  Vancou- 
ver , Canada  (24  July  to  10  August  1983).  The  pur- 
pose of  the  declaration  is  "to  reaffirm  our  common 
faith  in  Jesus  Christ. . . . and  to  give  public  wit- 
ness to  our  unity  in  the  Body  of  Christ".  The 
mutual  commitment  to  each  other  in  the  form  of  a 
covenant  means  : "As  a sign  of  our  unity  in  Christ 
and  as  an  expression  of  our  common  faith  and  our 
love  of  Christ,  the  Prince  of  Peace  who  provides 
justice  and  is  the  Lord  of  Life,  we  make  the 
following  covenant  in  the  presence  of  Christ, 
Christians  and  the  Churches  of  the  whole  world 
and  as  a testimony  before  all  people ". 


AS  CHRISTIANS  FROM  CENTRAL  AMERICA  and  the  UNITED  STATES,  church 
leaders  (both  clergy  and  lay  people) , we  have  come  together  in 
the  Sixth  Assembly  of  the  World  Council  of  Churches,  taking 
place  in  Vancouver,  British  Columbia,  Canada,  to  reaffirm  our 
common  faith  in  Jesus  Christ,  the  Life  of  the  World,  and  to 
give  public  witness  to  our  unity  in  the  Body  of  Christ.  We 
are  alarmed  by  and  opposed  to  the  growing  military  involvement 
in  Central  America  and  the  Caribbean,  ordered  by  President 
Reagan.  We  protest  the  decision  to  augment  the  presence  of 
U.S.  military  troops  in  Honduras,  the  increase  in  military  aid 
to  the  current  Government  of  El  Salvador,  and  the  deployment  of 
naval  forces  off  its  shores. 
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As  participants  from  the  United  States  of  America,  we  have  sent 
a message  of  protest  to  President  Reagan,  stating  the  following: 

We  v ehemently  protest  your  decisions  to  increase 
the  number  of  U.S.  troops  in  Honduras,  to  intensify 
the  threats  against  Nicaragua  by  means  of  massive 
deployment  of  armed  forces  off  its  shores,  and  your 
refusal,  in  practice , to  pursue  the  friendly  offers 
of  peaceful  negotiation  of  the  Central  American  con- 
flict. 

As  believ ers  in  Jesus  Christ,  the  Life  of  the  World, 
and  as  citizens  of  and  church  leaders  in  the  United 
States,  we  demand  the  immediate  withdrawal  of  U.S. 
forces  from  the  region,  the  cessation  of  all  covert 
efforts  to  destabilize  or  overthorw  the  legitimate 
Gov ernment  of  Nicaragua.  We  also  urge  replacement 
of  threats  to  use  force  with  an  honest  commitment 
to  achieve  a negotiated  settlement  which  would  end 
the  conflicts  that  are  tearing  apart  Central  America, 
by  respecting  the  sovereignty  of  the  nations  involv- 
ed and  the  dignity  and  welfare  of  their  peoples. 
Additional  copies  of  this  message  have  been  sent  to 
members  of  the  United  States  Congress. 


Meanwhile,  as  participants  in  the  Assembly  from  Central  America, 
we,  as  well  as  our  churches,  have  gone  beyond  protest  and  have 
committed  ourselves  to  provide  ministries  of  reconciliation  and 
to  search  for  peace  for  our  people  in  these  regions.  In  the 
Sixth  Assembly  of  the  World  Council  of  Churches,  we  have  raised 
the  level  of  awareness  that  presses  Christians  to  seek  peace 
and  justice  in  Central  America.  We  have  repeatedly  called 
the  attention  of  Christians  in  the  United  States,  and  other 
interested  people,  to  back  the  initiatives  toward  peace  taken 
by  the  Nicaraguan  Government  and  the  Salvadorean  people  and 
to  support  the  efforts  of  the  Contadora  group  - representatives 
from  Mexico,  Panama,  Venezuela  and  Colombia  - that  is  seeking  a 
political  solution  to  the  conflicts  existing  in  our  countries. 

We  have  asked  all  interested  Christians  to  plead  for  the  cessa- 
tion of  overt  and  covert  operations  against  our  nations  and  an 
end  to  the  U.S.  intervention  in  the  free  determination  of  our 
nations . 

We  affirm  our  faith  in  Jesus  Christ  as  the  Life  of  the  World 
and  we  seek  to  make  Him  incarnate  in  our  regions.  As  Christ- 
ians, we  are  sharing  with  our  sisters  and  brothers  in  the  United 
States  a new  possibility  to  concretize  our  commitment  to  the 
Life  of  the  World.  There  have  been  several  conscious  and 
vigorous  attempts  by  people  with  influence  and  power  to  divide 
us  into  enemy  camps,  separating  Christians  in  the  U.S.  from 
Christians  in  Central  America  and  creating  barriers  among  us 
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and  within  our  Churches.  By  means  of  this  declaration,  we 
state  emphatically  that  we  are  not  divided.  We  are  one  in 
Christ  and  there  is  nothing,  neither  tribulation  nor  afflic- 
tions nor  persecution  nor  hunger  nor  nakedness  nor  danger 
nor  swords  that  can  separate  us  from  His  love. 

As  a sign  of  our  unity  and  as  an  expression  of  our  common  faith, 
and  our  love  of  Christ,  the  Prince  of  Peace  who  provides  jus- 
tice and  is  the  Lord  of  Life,  we  make  the  following  covenant 
in  the  presence  of  Christ,  Christians,  and  the  Churches  of 
the  whole  world,  and  as  a testimony  before  all  people. 

* We  will  remain  united  in  prayer  and  in  active 
solidarity  at  all  costs. 

* We  will  remain  in  constant  contact  with  each 
other  through  visits  and  other  interchanges . 

* We  will  serve  and  nourish  by  all  possible 
means  the  victims  of  war  and  injustice, 
serving  and  protecting  the  refugees,  through 
our  ministries  and  in  generous  ecumenical 
sharing  of  our  resources. 

* We  will  become  involved  in  educational  and 
political  activities  that  will  change  the 
present  policies  of  the  U.S.  in  Central  America 
that  are  based  on  threat  and  the  use  of  force, 
and  we  will  oppose  all  military  intervention 

by  any  of  the  parties  involved  in  the  current 
Central  American  conflict. 

* We  will  use  all  available  means  to  serve  as 
agents  of  justice  and  reconciliation  between 
Central  America  and  the  U.S.,  promoting  and 
facilitating  a process  of  peaceful  negotiation 
that  respects  the  right  to  free  determination 
of  all  involved  countries. 

* We  will  make  sure  that  this  covenant  will  be 
disseminated,  studied  and  adopted  by  the  re- 
spective national,  regional  and  local  ecclesial 
organizations . 

* We  will  develop  a new  pedagogic  focus  for  the 
life  and  mission  of  the  Church  in  terms  of 
educational  programmes  so  that  the  members  of 
our  congregations  may  be  better  able  to  under- 
stand the  profound  implications  of  the  situation 
of  injustice  and  so  that  our  testimony  may  be 
more  faithful  and  effective. 


105 


We  will  establish  a communications  network 
among  individuals  in  the  U.S.  and  Central 
America,  exchanging  our  names  so  that  there 
will  be  direct  contact  among  those  of  us 
who  have  signed  covenant,  as  well  as  with 
other  Christians  in  the  United  States  and 
Central  America. 


We  will  be  responsible,  individually  and 
collectively,  to  Christ,  the  Lord  of 
History  and  to  the  Universal  Church, 
for  the  fulfillment  of  this  covenant. 


We  trust  in  the  grace  of  God.  Amen* 


* 
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List  of  Books  Related  to  Latin  American  Confessions  of  Faith 


Spanish  and  Portuguese 


LA  IGLESIA  EN  AMERICA  LATINA 
Testimonies  y documentos  1969-1973 
Estella,  Navarra 
Editorial  Verbo  Divino  1975 


SIGNOS  DE  LIBERACION 

Testimonies  de  la  Iglesia  en  America  Latina  1969-1973 
CEP , Lima,  Peru,  1973 


SIGNOS  DE  LUCHA  Y ESPERANZA 

Testimonies  de  la  Iglesia  en  America  Latina  1973-1978 
CEP,  Lima,  Peru,  1978 


SIGNOS  DE  VIDA  Y FIDELIDAD 

Testimonies  de  la  Iglesia  en  America  Latina  1978-1982 
CEP,  Lima,  Peru,  1983 


LA  SANGRE  POR  EL  PUEBLO 

Nuevos  Martires  de  America  Latina 

by  : Instituto  Historico  Centroamericano,  Managua 

Centro  Ecumenico  Antonio  Valdivieso 


VAMOS  CAMINANDO 

Los  Campesinos  Buscamos  con  Cristo  el  Camino  de  Nuestra 
Liberacion 

by  : Equipo  Pastoral  de  Bambamarca,  1979 


MISSA  DA  TERRA  SEM  MALES 

by  : D.  Pedro  Casaldaliga,  Pedro  Tierra,  Martin  Coplas 
Tempo  e Presenca  27,  Rio  de  Janeiro/  1980 
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COMPROMETIDOS  CON  EL  REINO 

Recopilacion  de  Declaraciones , Resoluciones  y Cartas 

del  Consejo  Latinoamericano  de  Iglesias  (1978-1982) 
Lima,  Peru,  1982 


CENTROAMERICA  : CRISTIANISMO  Y REVOLUCION 
Documentos  de  Algunas  Organizaciones  Populares 
Centroamericanas  Acerca  de  la  Participacion  de  los  Cristianos 
en  la  Revolucion 

Departamento  Ecumenico  de  Investigaciones  (DEI) 

Apartado  339,  S.  Pedro  Montes  de  Oca 
San  Jose,  Costa  Rica  1980 


CANCIONERO  ABIERTO  EN  HOJAS  CAMBIABLES 
Instituto  Superior  Evangelico 
de  Estudios  Teologicos  (ISEDET) 

Camacua  282,  1406,  Buenos  Aires*  Argentina 


English 


BETWEEN  HONESTY  AND  HOPE 

Documents  from  and  about  the  Church  in  Latin  America 
Issued  at  Lima  by  the  Peruvian  Bishops'  Commission  for  Social 
Action 

Translated  by  John  Drury 

Maryknoll  Documentation  Series,  Maryknoll 
New  York,  1970 


PUEBLA  AND  BEYOND 

Documentation  and  Commentary 

Ed.  by  John  Eagleson  and  Philip  Scharper 

Translated  by  John  Drury 

Orbis  Books,  Maryknoll 

New  York,  1979 


LATIN  AMERICA  PRESS 

The  English  Language  Publication  of  Naticias  Aliadas 
A Weekly  Newsletter  Covering  Vital  Trends  in  Latin  America 
Apartado  5594,  Lima  100,  Peru 


LADOC  - Bimonthly  Publication  of  Latin  American  Documentation 
published  by  Latin  America  Press 
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PAG I NAS 

Centro  de  Estudios  y Publicaciones  (CEP) 
Apartado  6118,  Lima,  Peru 


German 


BASISGEMEINDEN  UND  BEFREIUNG 

Lesebuch  zur  Theologie  und  christlichen  Praxis  in  Lateinamerika 
Hrsg  : Antonio  Reiser  und  Paul  Gerhard  Schoenborn 
Wuppertal  1981 


SEHNSUCHT  NACH  DEM  FEST  DER  FREIEN  MENSCHEN 
Gebete  aus  Lateinamerika 

Hrsg  : Antonio  Reiser  und  Paul  Gerhard  Schoenborn 
Gelnhausen  1983 


KIRCHE  DER  ARMEN  - KIRCHE  DES  VOLKES 

Hrsg  : Antonio  Reiser  und  Paul  Gerhard  Schoenborn 

Wuppertal  1984 


TAGE  ZWISCHEN  TOD  UND  AUFERSTEHUNG 
Geistliches  Jahrbuch  aus  Lateinamerika 
Hrsg  : Horst  Goldstein, 

Diisseldorf,  1984 

BRASILIANISCHE  CHRISTOLOGIE 
Jesus,  der  Severino  heisst 
Hrsg  : Horst  Goldstein 
Mettingen  1982 


DIE  GLUT  KOMMT  VON  UNTEN 

Texte  einer  Theologie  aus  der  eigenen  Erde  (Brasilien) 
Hrsg.  H.  Brandt 
Neukirchen  Vluyn  1981 


ERNESTO  CARDENAL  : DAS  EVANGEL IUM  DER  BAUERN  VON  SOLENTINAME 
Gesprache  liber  das  Leben  Jesu  in  Lateinamerika 
Wuppertal  1976 
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Brought  together  in  the  “Confessing  our  Faith  around 
the  World”  series  are  expressions  of  the  apostolic  faith  in 
the  twentieth  century.  Volumes  I and  II  contained 
contemporary  expressions  of  faith  from  a variety  of 
situations  and  a number  of  regions.  Here  in  Volume  III 
we  publish  a selection  of  confessions  from  the  Caribbean 
and  Central  America. 

The  Rev.  Dr  Hans-Georg  Link  is  on  the  staff  of  the  Faith 
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